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Important Note

The following symbols have been used in the text with the names 
of Prophets, ImÀms, Çujjats and PÄrs.

(Ê) – Êalla’llÀhu calayhi wa-Àlihi wa-sallam 
  (May AllÀh send blessings and peace through him and his  
  progeny).
(c) –  calayhi’s-salÀm / calayha’s-salÀm / calayhima’s-salÀm /  
  calayhimu’s-salÀm / calaynÀ salÀmuhu/ calaynÀ minhu’s- 
  salÀm 
  (May peace be through him / her / them both / them / may  
  his peace be upon us).
(q) –   qaddasa’llÀhu sirrahu 
  (May God sanctify his secret).
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Preface

1.  By the name of AllÀh, the Most Compassionate, the Most 
Merciful. In verse (11:7) God, the Exalted, may His glory be 
glorified and His bounty be universal, says: The first translation 
of the verse: “And it is He Who created the heavens and the earth 
(of the World of Religion) in six days (six great cycles) and His 
throne appeared on the water, that He might test which of you is 
best in knowledge and deeds”. The second translation: “And it is 
He Who created the heavens and the earth (of the personal world) 
in six days (six subsidiary cycles) and His throne (carî) appeared 
on the water so that He might test which of you is best in knowledge 
and deeds”. 

2.  The six days (the six great cycles) in which the Holy Lord 
created the world of Religion are: the cycle of ÇaÐrat-i ¿dam(c), 
the cycle of ÇaÐrat-i NÆÈ(c), the cycle of ÇaÐrat-i  IbrÀhÄm(c), the 
cycle of ÇaÐrat-i MÆsÀ(c), the cycle of ÇaÐrat-i cÃsÀ(c), and the cycle 
of ÇaÐrat-i MuÈammad(Ê). The day that the throne of God appeared 
on the water is the cycle of ÇaÐrat-i QÀ’im(c) which is the Saturday 
of [the week of] Religion. This explanation is also true for the 
personal world according to the second translation except that the 
days (cycles) here are very short because the physical universe is 
enfolded in the personal world. Therefore, why would the ship–
like throne on the sea of the personal world be empty? If it were a 
throne, there would be the king manifest on it. If it were a ship, its 
captain would be on it. If it means both the throne and the ship, its 
owner will also be in both senses.

3.  It is said in verses (51:20-21): “And there are signs in the 
Universal Earth (the earth of the Universal Soul) for the people of 
certainty and (all these signs are) also within your personal world, 
so do you not see?” It becomes crystal clear from the above verse 
that God, the Knowing and the Wise has encompassed the physical 
universe, the spiritual universe and the world of Religion in the 
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personal world, so that the mu’mins with certainty may observe and 
study all these miracles (ÀyÀt) for the sake of self-recognition and 
the recognition of God. 

4.  By the grace of God, the translation and esoteric explanation 
of the above verses is in the light of recognition of the ImÀm. It 
is true that when the throne is on the ocean of knowledge it is a 
ship-like throne and it is also true that such a miraculous throne 
or such a magnificent ship is not empty at all, rather, on it or in 
it is the vicegerent of God i.e., ÇaÐrat-i QÀ’im(c), may the most 
excellent greetings and peace be upon him, because AllÀh, may He 
be purified, because He as such is not a body to sit on the throne. 
If this is considered without ta’wÄl, it is an insoluble knot. The 
translation of “arÐ” in (51:20) as the Universal earth or the earth of 
the Universal Soul is absolutely correct, because neither are all the 
Divine signs limited to the planet earth, nor can the earth on its own 
be equal to the microcosm (personal world) without the physical 
universe and the spiritual universe.

5.  The name of this book: In order to draw attention toward the 
spiritual knowledge of the Exalted ImÀm(c), this book is named 
TajribÀt-i RÆÈÀni (Spiritual Experiences). I am sure that our 
Scholars, Governors, cIlmÄ Soldiers, Officers and members will 
all rejoice at this lovely name and God willing, the goodwill and 
prayers of our dear jamÀcat will also be obtained, in which there are 
a lot of blessings.

6.  With the blessing of this service of knowledge, the number 
of pure personalities or pure souls that have gathered here are 
indeed angels of my personal world. They continue to come to the 
mirror of my imagination one by one. This wisdom-filled feeling 
and perception of the world of imagination is among AllÀh’s 
bounties for me. It is an example of paradise for every person 
that he can see his friends in the mirror of his imagination. The 
power of imagination is a great gift of AllÀh for human beings. The 
abundance of Divine remembrance (àikr-i IlÀhÄ) creates a stormy 
light in one’s imagination to the extent that it takes the form of a 
universe. You should have a luminous imagination! This is possible 
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through the pure love of ÇaÐrat-i ImÀm(c). MawlÀ’s love is a very 
effective medicine for all moral, spiritual and intellectual diseases.

7.  It is the holy service of the wise Qur’Àn and the ImÀm(c) from 
the progeny of ÇaÐrat-i MuÈammad(Ê) which is in fact the service of 
Islam. Praise be to the Lord! This same pure and favourite service is 
also for the jamÀcat and humanity. Thus, all our fortunate and lucky 
friends are requested to thank God in the light of the knowledge of 
certainty and be happy. It is most appropriate that the happiness 
of this great bounty be in the form of expressing gratitude. It is 
not far from the mercy of the Lord that for this great service, our 
dear friends receive a very big reward such as the subjugation of 
the personal world, in which is hidden the secret of conquering the 
universe.

8.  Benefits of spiritual experience: The holy Prophet(Ê) has said: 
“Indeed, AllÀh the Exalted has based His Religion on the example 
of His (physical) creation, so that the proof and the example of 
His Religion may be cited from His creation; and the proof of His 
Oneness may be sought from His Religion”.

When the original law of the world and that of religion are similar 
i.e., based on the law of nature, as mentioned in the above ÈadÄâ, 
then why shouldn’t we accept the fact that the way all people are 
benefitting from the experiments of material science, similarly 
sooner or later numerous benefits will also be obtained from the 
experiments of Spiritual Science.

9.  Çajj or the Dacwat of QiyÀmat: It was the will of AllÀh, the 
Knowing, the Wise, to conceal the spiritual resurrections of the 
prophets and awliyÀ’ in different parables. Therefore, the example 
of the resurrection of ÇaÐrat-i IbrÀhÄm(c) is hidden in the parable 
of Èajj (22:27-28). Thus, AllÀh said to His friend IbrÀhÄm(c): “And 
call people unto Èajj” i.e., call the people of different continents 
of the world through IsrÀfÄl so that they may all be present in your 
resurrection in the form of particles and witness their own benefits 
which are preserved in the ImÀm of their time, and as an expression 
of gratitude remember AllÀh’s name in the known days (ayyÀm-i 
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maclÆmÀt) that He made them benefit from the knowledge of the 
ÈudÆd-i dÄn.

10.  Resurrection is related to ImÀm-i zamÀn(c): In verse (17:71) 
it is said that the resurrection of the people of the world takes place in 
the ImÀm of the time. It is for this reason that the hidden resurrection 
of people in the form of particles in the pure personality of ÇaÐrat-i 
IbrÀhÄm(c) is mentioned in the parable of Èajj. It is necessary to 
know that the luminous manifestation of the ImÀm occurs in the 
spiritual rank (Èadd) of the ÈudÆd-i dÄn in whom resurrection takes 
place. Therefore, from one aspect resurrection occurs in the cÀrif 
and from another aspect it occurs in the ImÀm.

11.  YacsÆbu’l-Mu’minÄn: It is narrated that the holy Prophet(Ê) had 
said to ÇaÐrat-i MawlÀ cAlÄ(c), “You are the king of the believers”. 
YacsÆb (amÄru’n-naÈl) means the king or queen of honey-bees. 
According to this parable, ImÀm is YacsÆb and amÄru’n-naÈl and the 
souls of the believing men and women who are attached to spiritual 
knowledge and wisdom are the bees. Therefore, it is a great good 
fortune of those who, because of their service to knowledge, are 
with the ImÀm in spirituality.

12.  Recognition of Favours and Appreciation: Here, there is the 
mention of some earthly angels, the pleasant mention of some pure 
and fortunate souls and the fond remembrance of those who are true 
lovers of pure MawlÀ, those who love the knowledge of the ImÀm, 
those who love gatherings of knowledge very dearly, those cazÄzÀn 
who are well aware of the spirit of giryah-Æ zÀrÄ and supplication, 
those very dear friends who are very attached to JamÀcat ïÀnah, 
those who consider jamÀcatÄ service a fortune in both the worlds 
for themselves, those courageous believing men and women who 
constantly struggle for spiritual upliftment, those elevated examples 
of humanity who are adorned with the ornaments of morality, that 
true army which, in the war of knowledge, is united and strong like 
a wall of lead (61:4). 

13.  Those tremendously brave soldiers of knowledge who 
undertake martial services for the Qur’Àn, ImÀm, Islam, and 



5

humanity, those respectable personalities who are enriched with 
the everlasting wealth of the knowledge of certainty; those friends 
of AllÀh who possess manifold treasures of knowledge, those true 
believing men and women who are spreading spiritual knowledge 
on this planet earth, those fortunate dear friends for whom the 
kingdom of the personal world is promised, those friends of 
knowledge who reside in Pakistan, U.K, France, U.S.A, Canada 
etc., I salute and thank them all a thousand times for their sacred 
religious love and devotion, pure service of knowledge and their 
altruistic zeal and sacrifice.

14.  Those pious servants of AllÀh who prostrate gratefully while 
being intoxicated and merged in the love of MawlÀ, those people of 
faith who, like heavenly angels, wish well and pray for all human 
beings residing on this earth (42:5), those lovers of the ahl-i bayt 
who ref lect upon the wisdom of the ÈadÄâ: “Al-ðalqu ciyÀlu’llÀh” 
(the whole of creation is AllÀh’s family), those of our respected 
friends who are building the house of God (JamÀcat ïÀnah) in their 
pure foreheads (10:87), those fortunate believing men and women 
who are enamoured of and have ardent love for the sacred FarmÀn 
of MawlÀ, those very dear companions whose greatest treasure of 
recognition (macrifat) is Monoreality, those fortunate students who 
are spreading the ta’wÄlÄ knowledge of ÇaÐrat-i QÀ’im(c) with the 
help of their beloved teacher, that army of knowledge of the cAlÄ(c) 
of the time which is doing jihÀd against ignorance.

15.  First New Dedication: Question: According to you the topic 
of the personal world is extremely important, rather it is the most 
beneficial. Please tell us the reason for this. Answer: Who am I to 
divide true knowledge into different levels except by looking to the 
wise Qur’Àn, noble ÈadÄâ and the sayings of the Imams from the 
progeny of ÇaÐrat-i MuÈammad(Ê). Thus, through this true guidance 
we come to know that all the miracles of self-recognition and the 
recognition of God are in the personal world. 

16.  Question: Who possesses the personal world? Does it belong 
to every human being or only to a mu’min? Where is the centre 
of the personal world?  Answer: Every person is potentially 
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a personal world, however every Prophet, every walÄ and every 
cÀrif is an actual personal world. If anyone truly obeys God, the 
Prophet(Ê) and the waliyy-i amr, they can certainly become an actual 
personal world. The centre of the personal world is the forehead, 
where there are astonishing miracles.

17.  Question: You mentioned that in personal world, the 
forehead is the centre where there are astounding miracles. Please 
tell us the nature of those miracles and what those miracles are. 
Answer: Those miracles are spiritual, intellectual, cilmÄ (related 
to knowledge), cirfÀnÄ (related to recognition), allegorical, azalÄ, 
abadÄ, non-spatial, etc. For example, there is the world of oneness 
(cÀlam-i waÈdat), the reference to which is nafs-i wÀÈidah (Single 
Soul) in the Qur’Àn (31:28), and it signifies the Perfect Man. Thus, 
in this great cycle, if one sees with the eye of recognition, every 
perfect man (nafs-i wÀÈidah) from ÇaÐrat-i ¿dam(c) onwards has 
seen the world of oneness in the form of a human being in his 
forehead. In it, Throne (carsh), Pedestal (kursÄ), Pen (qalam), Tablet 
(lawÈ), Qur’Àn, the Book, lote-tree (sidrah), name (ism), named one 
(musammÀ), angel, jinn, parÄ, absolutely each and everything is in 
a human form. Since all the things of the world of oneness were in 
a human form, they altogether became one.

18.  After these few wisdoms, the new dedication is with regard 
to my very dear MuÈammad cAbdul cAzÄz, President c¿RIF and 
second governor, whose living story of golden services and record 
of deeds is very long. He has spent a substantial part of his precious 
life for the progress and strength of the institution. Our renowned 
institution is recording all the services of our scholars and office 
bearers. God willing, we will record all the good deeds related to 
DÀniîgah yi ïÀnah-yi Çikm at in a ‘Golden History’. The well 
brought-up and angelic wife of President MuÈammad, Yasmin 
MuÈammad, record officer and second governor, has many moral 
and religious qualities. Her eternal fortune and fundamental virtue 
is that during Divine remembrance (àikr-i llÀhÄ) and supplicati on 
(munÀjÀt) her heart immediately melts and tears of love for MawlÀ 
flow very easily. This is the real reason that record officer Yasmin 
MuÈammad is exemplary in all her services. The beloved son 
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of Yasmin and MuÈammad, Shehzad, cIlmÄ Lashkar is studying 
in America, their beloved daughter Selina is a third year MBBS 
student and another daughter Zahra is a student in grade 10. 

19.  The respected mother of President MuÈammad, Shirin Khanu 
(Khanum), daughter of Shakur, was a very pious and religious lady. 
For approximately 30 years she selflessly served the pure ImÀm 
and the beloved jamÀcat as a lady volunteer, in particular during the 
Diamond Jubilee of ÇaÐrat-i MawlÀnÀ ImÀm SulÌÀn MuÈammad 
ShÀh(c). She possessed many medals for her various services. She 
passed away at the age of 72. The father of the President, cAbdul 
cAzÄz, son of Qasim, was a very religious and pious person. For 
a long time, he offered sacred services to the exalted Imam as a 
jamÀcatÄ volunteer. He was the mukhÄ of a particular majlis and 
also participated in the band. He was very interested in religious 
knowledge and ginÀns. MawlÀ had also conferred the title of ÇuÐÆr 
MukhÄ on him.

20.  Second New Dedication: It is said in sÆrah-yi Mu’minÆn 
(23:50): “And We made the son of Maryam and his mother a sign 
(miracle), and We gave them a shelter on a lofty ground having 
meadows and springs”. Tell us the wisdoms in this. First Wisdom: 
Allah made ÇaÐrat-i cÃsÀ(c) and his mother ÇaÐrat-i Maryam(c) the 
compendium of all the miracles of the personal world. Second 
Wisdom: This lofty position is the forehead which is the micrÀj of 
the personal world. Third Wisdom: This is the final destination 
and thus the place to rest. Fourth Wisdom: Here is the ever-
flowing spring of cilm-i ladunnÄ. Fifth Wisdom: All mu’min men 
and women can reach this lofty destination by purifying their soul 
(nafs), a wisdom-filled example of which is ÇaÐrat-i Maryam(c),  
who was not a prophet, yet her spiritual progress was no less than 
that of a prophet. 

21.  There is a question related to sÆrah-yi FuÊÊilat (41:21) that, 
at the rank of spirituality there is an abundance of miracles, where 
everything speaks to the extent that inanimate things also speak 
by the command of God. Could you tell us something about this? 
Answer: God willing. Indeed, there are many such miracles, 
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like the brief conversation of the chirping of birds, the control of 
the Holy Spirit over air, water and other voices, that is, to make 
speech. These matters are related to the time of spiritual revolution. 
Once there was a lecture on a nearby loudspeaker in Chinese and 
the miraculous soul was changing it into Burushaski language. 
Similarly, the morning call of the cockerel was transforming into 
a word of invocation. One night I was doing àikr by myself when 
suddenly the four walls, ceiling and the floor of JamÀcat ïÀnah 
started loud àikr  (àikr-i jalÄ) in the same way as I used to lead 
jamÀcat in àikr. It was almost as though the JamÀcat ïÀnah had 
recorded the àikr. Thus, there are many other such miracles.

22.  As for the new dedication, I would like to say that the word 
‘ZahrÀ’ is the blessed title of ÇaÐrat-i FÀÌimah Sayyidah(c). It is 
derived from zahara (which means the shining/glittering of lamp, 
moon or face) and as you know, in order to receive barakah and 
blessings, children are named after the holy names and titles of 
the pure ahl-i bayt. Thus, respected Jacfar cAlÄ and his wife ZarÄna 
Jacfar cAlÄ either received Divine guidance or received it from the 
holy JamÀcat ïÀnah and thus these good-natured parents gave 
their fortunate new-born daughter the chosen name ZahrÀ. 

23.  It is true that a human being’s first school of humanity is the 
lap of their mother, then their home and then the environment. By 
the grace of God, ZahrÀ received a very good moral and religious 
upbringing and as she grew, she offered her wisdom-filled services 
in JamÀcat  ïÀnah as a member of Junior guides, then girl guides, 
then senior guides and then water and shoe company. This made 
me think how useful the organisations set up by ÇaÐrat-i MawlÀnÀ 
ImÀm SulÌÀn MuÈammad ShÀh(c) were in teaching religious service. 
May my soul and the soul of my parents be sacrificed for him! 
Alas, I wish there was a proper book on the incomparable ImÀm of 
the cycle of qiyÀmat! 

24.  Since ZahrÀ, daughter of Jacfar cAlÄ had a religious inclination 
from the beginning, she completed her Advanced Religious 
Education from the religious night school and started teaching 
there. In secular studies, she completed her Masters (in Persian). 
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For the past 11 years, ZahrÀ has been in deep love with the spiritual 
sciences of DÀniîgah yi ïÀnah -yi Çikmat. We will be extremely 
happy to soon be calling her ‘scholar ZahrÀ’. She is very fond of 
true knowledge and keeps serving its cause all the time. She is a 
treasure of human, moral, religious and cilmÄ values. 

25.  ZahrÀ Jacfar cAlÄ has many designations and responsibilities: 
Personal Secretary, Chief Secretary, Proof Section In-charge, 
Record Officer, First Governor and Treasurer. With such heavy 
responsibilities, you can assess how brave and high aspiring 
a governor daughter ZahrÀ is. Her parents are very pious and 
religious. It was the earnest prayer, desire, moral struggle and 
religious upbringing of these two earthly angels, due to which 
ZahrÀ is today on par with both the great governors and the great 
scholars of DÀniîgah yi ïÀnah -yi Çikmat.  

26.  The Echo of ÉÆr of IsrÀfÄl in the Perfect Men:  The real 
secret is that the resurrection of recognition can also occur to a 
mu’min of the first rank after the Prophet and ImÀm. Otherwise the 
recognition of one’s own self and that of God (i.e., macrifat) would 
have been impossible, but this is not the case. In fact, recognition 
(macrifat) which contains everything is not possible without the 
individual resurrection. Indeed, it is recognition of God which is 
the only key through which the door of the secrets of the inner 
meaning (bÀÌin) of the wise Qur’Àn opens.

27.  It is said that things such as soil, stone, minerals, etc., are 
inanimate, which are called the mineral kingdom. Externally it is 
true and we mostly do write like this, but the internal reality is the 
opposite, because in their respective times, the Perfect Men have 
gone through the experiment with certainty and recognition that 
when resurrection takes place by the blow of the ÊÆr of IsrÀfÄl(c), 
the souls of all things from all over the universe gather in the 
personal world, and recite the tasbÄÈ of God, may He be hallowed. 
The souls of mountains and birds are included in these souls. For 
the explanation of this see verse (34:10): “We granted DÀwÆd a 
great bounty and (We ordered) O mountains harmonize with 
him, (and We gave this order) to the birds as well. We made iron 
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supple for him.” Here, iron means knowledge because iron is very 
hard = knowledge is also very hard. One can heat iron and make 
something useful from it and likewise knowledge is acquired with 
great pain before it is used. AllÀh softened the iron for ÇaÐrat-i 
DÀwÆd(c) = hard knowledge was made soft and easy in the form of 
given knowledge (cilm-i ladunnÄ).

NaÊÄr al-DÄn NaÊÄr (Çubb-i cAlÄ) Hunzai 
Karachi, 20 August 1997
Wednesday, 15 RabÄc II 1418 A.H.
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A Unique Success

1.  My very dear companions, my extremely dear friends, come, 
come, may my soul be a carpet in your path, may it be sacrificed 
for you again and again; come, come, I am waiting for your pure 
dÄdÀr, please come, so that we may celebrate the jubilee of success 
together. In this, we shall first do giryah-Æ zÀrÄ for the sake of 
expressing gratitude. This cibÀdat is highly wisdom-filled and 
magnificent and the secret of worldly and religious success is 
hidden in it.

2.  Millions of thanks to God, may He be exalted, that the sincere 
prayers and all kinds of services of our cazÄzÀn accomplished a 
golden feat for the Northern Areas of Pakistan. Praise be to God, 
for today our honourable governors and the army of knowledge 
achieved an unparalleled historical success, indeed many successes. 
Is Practical Sufism and Spiritual Science not a revolutionary book? 
Did its opening ceremony not take place by the blessed hands of 
two federal ministers of Pakistan? Again, note the success of A 
Thousand Wisdoms! Then the celebration of the Golden Jubilee 
of Professor Dr. Faquir Muhammad Hunzai on the completion of 
the translation of 50 books into English and now the writing and 
calligraphy of the book: “Spiritual Experiences”. O AllÀh! We are 
buried under your great favours and drowned in the storm of Your 
countless blessings. 

3.  O cazÄzÀn! The lesson of Monoreality which you had learnt 
long ago will prove to be of use today and always. Therefore, let 
every one of you repeatedly say in his heart that “I am cAllÀmah 
NaÊÄr”, “I am Dr. Faquir”, “I am the sagacious Ghulam Qadir”, 
“I performed such and such a task in Islamabad” etc., etc. By this 
unity, my dear, sagacious Ghulam Qadir Baig, the Chief Advisor 
and Chief of Presidents, will be extremely happy, for it is true that 
Ghulam Qadir could only have accomplished such a unique feat 
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since we were all present in him. This is due to many reasons:

first : the representative particles of all of us are in him.
second : giryah-Æ zÀrÄ and prayers are a great power.
third : all kinds of help, e.g., financial support, the presence of 

good words are all very important.
fourth : the encouragement of efficient office-bearers is also very 

necessary. 
fifth : No work of ours could be accomplished without the 

cooperation of our governors and the army of knowledge 
etc., to the extent that the teacher has repeatedly said that 
his students are the helping and assisting angels of his 
dreams, imagination and spirituality.

4.  Yet, there is ample room for appreciation of our sagacious 
Ghulam Qadir. He is a devotee who rises at night and performs 
arduous spiritual exercises (riyÀÐat) with a small group. His 
giryah-Æ zÀrÄ is incomparable and his supplication is unique. All 
[my] students are sure of the fact that this darwÄî-like vigil opens 
the door of AllÀh’s Divine mercy. My dear Ghulam Qadir, the 
chief of Presidents is a full treasure of numerous qualities and a 
precious repository of achievements. He is a unique example of 
patience, clemency, sobriety, tender heartedness, soft spokeness 
and politeness. He is reckoned among the scholars of the first rank 
- his sagacious lectures and articles are very impressive.

5.  It is better to admit that it is not possible for a darwÄî like me 
to describe the all-embracing beauties of the al-Qalam conference, 
Islamabad. Therefore, I would like to request all those cazÄzÀn who 
attended that conference, to kindly write a historical memoir [of 
their own] as well. They should also write letters of encouragement 
for Ghulam Qadir, as this is the only way to promote good deeds. I 
am sure that my friends not only have the spirit of knowledge and 
deeds but also encourage and fully appreciate it. I hope that our 
cazÄzÀn will continue encouraging one another mutually.

6.  With great pleasure, on the epoch-making occasion of this unique 
success, I would like to extend [my heartiest] congratulations to 
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all the friends of the Northern Areas, Islamabad, Karachi, London, 
America, Canada and France and thank them abundantly, as the 
success is all because of the blessing of their presence. Al-Èamdu 
li’llÀhi Rabbi’l-cÀlamÄn!

Karachi, 12 Sept 1997
Friday, 9 JumÀdÀ I 1418 A.H.
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Spiritual Experiences

1. O AllÀh! How many mercies and blessings are hidden in Your 
trials! O Master! How many great wisdoms are hidden in Your 
tribulations! O AllÀh, this humble and feeble slave did not know 
at all what was going to happen in the future. When I used to cry, 
being exhausted by torments and afflictions, Your mercy used to 
smile at me in a way of giving glad tidings. O Lord of the worlds! 
How amazing are Your ways of favouring. O Lord! Without any 
doubt, it is You who is the Causer of causes (musabbibu’l-asbÀb) 
and the Opener of doors (mufattiÈu’l-abwÀb). 

2.  O Holy Lord! For the sanctity of your beloved Prophet, the 
Chosen MuÈammad(Ê), the selected AÈmad(Ê), forgive all our 
shortcomings, because we are not able to express our gratitude 
and appreciate Your countless blessings. Hence, we fear the 
consequences of our deeds. Alas, now there is neither moistness in 
our liver for giryah-Æ zÀrÄ, nor is there any softness in our heart, yet 
there is no scarcity of negligence and ingratitude. We do continue 
praising heavenly love but cannot duly establish it in our hearts. 
Therefore, we feel extremely ashamed.

3.  Respected readers! Although the attractive name of this book 
is “Spiritual Experiences”, it does not at all mean that all spiritual 
experiences are gathered in this book alone. Rather, the truth is that 
by Divine grace, all of our books are written in the light of these 
experiences, even though, with respect to spiritual experiences, this 
book has great importance.

4.  If we go into detail about spiritual experiences, we would 
have to write a great deal which requires a long time, but neither 
is such a task in our plan nor is it an easy one. Therefore, only a 
brief introduction relating to spiritual experiences is intended here. 
Nonetheless, I have fortunately mentioned some of my experiences 
in various books of mine. Therefore, any researcher can also do 
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research in my books. I think that now in this world such research 
will have very great importance due to the following reasons: The 
time of the secrets of the Qur’Àn and spirituality has come i.e., the 
cycle of ta’wÄl has started. God is the Causer of causes (musabbibu’l-
asbÀb) and  by using the people He will gradually reveal the all-
embracing qualities of Islam.

5. I usually repeat some important points again and again 
both verbally and in writing. Therefore, we have to repeat the 
appreciation of the mention of AllÀh’s tremendous favour to all of 
us. That is, He granted us the status of Islam by taking us ahead, 
far ahead of countless minerals, countless vegetables, countless 
animals, countless atheists and countless people of [different] 
faiths. Moreover, by bestowing upon us thousands of favours, the 
extremely benevolent God made us recognise the ImÀm(c). Then 
bestowing additional favours, He also made us recognise ÇaÐrat-i 
QÀ’imu’l-qiyÀmat(c). In this respect, God willing, it will be our great 
good fortune if we can render any service to the Qur’Àn, Islam and 
humanity.

6.  There are two aspects of spiritual experiences: In one are the 
states (kayfÄyyÀt) and in the other, the fruits. Praise be to the Lord! 
We have worked upon both according to our capacity. States means 
that you directly mention your spiritual experiences and by the fruits 
is meant the knowledge and wisdom which is presented to people 
on the basis of those spiritual experiences and observations. For 
example, most of our students have heard about the description of 
many miracles of the destination of cIzrÀ’Äl(c) etc., which is the state 
or the background or a reference to this particular experience. Now, 
if a difficult point about spiritual death or personal resurrection is 
presented to them, they understand it very easily and also accept it 
without any doubt. This shows that the proof of the greatness and 
superiority of spiritual knowledge is spiritual experience and the 
proof of the experience is its background.

7.  Whatever the nature of knowledge may be, an introduction to 
it is necessary. However, an introduction to spiritual knowledge 
is extremely necessary so that people may benefit tremendously 
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by recognizing it. You must have read the spiritual farmÀns of 
ÇaÐrat-i MawlÀnÀ ImÀm SulÌÀn MuÈammad ShÀh(c), but the words 
of the Speaking Qur’Àn should be read with the understanding 
that these are the spiritual exposition of the the Perfect Words 
(kalimÀt-i tÀmmÀt). Recite the kalimÀt of the spiritual farmÀn of 
the true ImÀm. These are the blessed words of the maÎhar (locus 
of manifestation) of the Light of AllÀh and the vicegerent of the 
Prophet(Ê) and therefore the keys of knowledge and wisdom are 
hidden in them.

8.  If I were to say that the ImÀm is present and existing in the 
world in order to enable people to reach his miracles of knowledge 
through ethical, religious and spiritual progress, because his light is 
the light of God and the Prophet which, due to being all-embracing 
and universal can rise in the heart of every person, then perhaps 
a question may arise that [if this is the case] then tell us about his 
miracles which happened to you. This can be answered in many 
ways. First of all, attention should be drawn to the fact that the 
young man who had left primary school by studying grades 3 and 
4 in a short period of just 10 months, has to date written some 100 
books since 1957. With reference to these books, some intellectuals 
say that a great part of the knowledge and wisdom within them 
is extremely marvellous, extraordinary, unique and miraculous. 
Therefore, they say with certainty that this is the miracle of the 
knowledge of the lofty ImÀm and this tradition of ÇaÐrat-i ImÀm(c) 
has continued from the time of ÇaÐrat-i ¿dam(c).

9.  Another answer [to the question regarding the miracles of the 
ImÀm] can be given in the following way:
Question: How could a lucky murÄd acquire the knowledge of the 
essence of the Qur’Àn (spirituality) from the ImÀm(c) of his time? 
What are the conditions in order to achieve this objective?
Answer: In order to acquire this greatest objective, a courageous 
mu’min first of all gets ism-i acÎam from the ImÀm(c) of the time to 
perform special cibÀdat. The [rest of the] conditions are the same as 
have always been there for true mu’mins. When, by the grace and 
blessing of AllÀh, such a mu’min is successful, then according to 
the Qur’Àn (17:71) the ImÀm appears to him in luminosity and the 
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personal resurrection of that mu’min takes place. 

Question: During every kind of hardship of the resurrection how 
does a mu’min acquire spiritual knowledge from his ImÀm(c)? What 
are the ways of learning and teaching there?
Answer: All those great wisdoms which lie in events of hardship, 
prick the heart and mind and get so engrained that they cannot 
be erased from the tablet of one’s memory. There, the method of 
learning and teaching is absolutely different from that of the world 
and it is like the method of ÇaÐrat-i ¿dam(c). V erbal teaching is 
minimal, while the practical teachings of events and allusions are 
plenty. There are various kinds of examples in it as well. There 
are two companions who talk to each other in which there are also 
many indications. There is abundant inspiration without speech 
(91:8). There are many other things too, but except for a few 
samples of spiritual states, a true portrayal of complete spirituality 
is not possible for us.

Karachi, 8 August 1997
Friday, 3 RabÄc II 1418 A.H.
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FanÀ Fi’llÀh 
Merging in God

 TÆ hÆ mÂØ fanÀ ho jÀ tab ganj-i nihÀn tÆ hÂ
 YÆØ ho to samajh lÂnÀ woh jÀn-i jahÀn tÆ hÂ

  If you merge in ‘HÆ’ (God) 
  you are the hidden treasure
  If this status you attain, understand 
  that you are the Soul of the world

 AsrÀr-i ðÞudÄ ko tÆ ay kÀî samajh lÂtÀ
 Is cÀlam-i îaðÊÄ mÂØ ik îÀh-i îahÀn tÆ hÂ

  If only you had understood 
  the secrets of your own self
  You would be the king of kings 
  in your personal world

 Har ìÄz tujhÄ mÂØ hÂ, bayrÆn nahÄØ kuìh bhÄ
 HÂ arÐ-Æ samÀ tujh mÂØ awr kawn-Æ makÀn tÆ hÂ

  Everything is within you, 
  nothing is outside you
  The earth and heaven are within you 
  and you are the universe 

 TÆ arÐ mÂØ ðÀkÄ hÂ, aflÀk peh nÆrÄ hÂ
 YÀØ àarrah-yi gum-gaîtah wÀØ îams-i ciyÀn tÆ hÂ

  On earth you are made of dust, 
  in heaven you are luminous
  Here a trivial particle, 
  there a manifest sun
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 NÀ-qadrÄ-yi dunyÀ sÂ mÀyÆs nah ho jÀnÀ
 JÀ apnÀ îinÀsÀ ho jab gawhar-i kÀn tÆ hÂ

  Do not despair of 
  depreciation by the world
  Recognise yourself because 
  you are the mine’s gem

 Is À’Änah-yi dil mÂØ ik ìehrah-yi zÄbÀ hÂ
 Ay cÀîiq-i mastÀnah woh ìehrah-yi jÀn tÆ hÂ

  An exquisite face exists 
  in the mirror of this heart
  O ecstatic lover, 
  you are that face of the soul

 Is cÀlam-i îaðÊÄ mÂØ sulÌÀn-i mucaÎÎam hÂ
 TÆ us mÂØ fanÀ ho jÀ, phir îÀh-i zamÀn tÆ hÂ

  An exalted king is in 
  this personal world
  Merge in him and become 
  the king of the time

 ¿’Än-i jahÀn dukh hÂ tÆ is sÂ nah ghabrÀnÀ
 PÄrÄ sÂ nah ho òamgÄn jannat mÂØ jawÀn tÆ hÂ

  Pain is the world’s constituent, 
  do not fear it
  Be not saddened by ageing, 
  you are young in paradise

 TÆ ìaîm-i baÊÄrat sÂ ðÞud ko kabhÄ dÂkhÀ kar
 Jo Èusn mÂØ yaktÀ hÂ woh raîk-i butÀn tÆ hÂ

  Sometimes observe yourself 
  with the inner eye 
  The one unique in beauty, 
  the envy of idols is but you
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 Bhar-pÆr tajallÄ sÂ bÀÌin hÂ tirÀ pur-nÆr
 Har ìehrah-yi jannat tÆ, jab rÀz-i jinÀn tÆ hÂ

  Your inner self is illumined 
  with full manifestation
  You, the secret of paradises, 
  are every heavenly countenance

 TÆ sÀrÄ ðudÀÄ mÂØ acjÆbah-yi qudrat hÂ
 TÆ mucjizah-yi Èaqq hÂ awr us kÀ niîÀn tÆ hÂ 

  You are God’s prodigy 
  in His entire godhead
  You are the Divine 
  miracle and His sign

 TÆ ðÀmah-yi lÀhÆtÄ tÆ nÀmah-yi jabarÆtÄ
 Phir us kÄ zabÀn tÆ hÂ awr îarÈ-Æ bayÀn tÆ hÂ

  You are the pen of LÀhÆt 
  and the book of JabarÆt
  Therefore, you are both 
  His speech and its exposition 

 AîcÀr-i ÈakÄmÀnah! hÂ dil mÂØ koÄ ustÀd?
 Ay jÀn-Æ dil-i Èikmat! hÂ mÂrÀ gumÀn tÆ hÂ 

  Verses full of wisdom! 
  Is there a teacher in your heart?
  O heart and soul of wisdom! 
  I suspect it is You!

 KehtÀ hÂ NaÊÄr tujh ko ay cÀîiq-i ÀwÀrah!
 TÆ hÆ mÂØ fanÀ ho jÀ tab ganj-i nihÀn tÆ hÂ

  O the wandering lover! 
  NaÊÄr says to you
  If you merge in ‘HÆ’ (God) 
  you are the hidden treasure
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Sirmíṅe BirkíÊ
Treasure of Secrets

 Íne  sirmíṅe  birkíÊ  bilá Qur’áanulo  yeéċam
  In jáane jaháan bái barén in jáanulo yeéċam
I saw the treasure of His secrets in the holy Qur’Àn. I saw Him in 
my own soul (in a state of self-recognition). You should also see 
Him, He is indeed the All-embracing Soul.

 Zindáane uyám yáad je muú bélațe til áaljam
  Jannát nuká áar díin ními zindáanulo yeéċam
How can I ever forget the sweet memory of prison while it was 
there that my beloved came. He brought paradise, granted it to me 
and left.

 Duniyáwlo  śahinśáan  ayáśe  núure firiśtáan
  BirdíyaÌe sókum yáar ćok asmáanulo yeéċam
He is like a glorious king in this world and a luminous angel in the 
sky. (It is amazing that) I just saw my beloved in the heaven, he 
descended on the earth from there.

 Yeénin le Alíi  núure  nabíye  hikmáte háa hiṅ
  Hikmátiṅe ġuÌúm zindá kitáap háanulo yeéċam
Accept MawlÀ cAlÄ as the door to the house of wisdom of the 
Prophet’s(Ê) light, (according to a ÈadÄâ). It is true that I saw the 
living (and speaking) book of deep wisdoms in a house.

 Thum tháane haláal mel dumánas mumkín akóoġan
  Firdáwse  śaráab  jáa  śúle  śáa sáanulo yeéċam
It is impossible for the lawful wine to be available elsewhere, 
because I have seen the wine of paradise (the pure wine) only in 
the tavern of my king of love.
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 Har máah rúqhan gulbadánan dilbáre jáanan
  Íne núure mulaaqáatane armáanulo yeéċam
I saw that every exquisitely beautiful friend, every graceful beloved 
and every charming sweetheart is yearning for your luminous 
vision.

 Muú  aaśíqe  gáne  zaahirí  láaliṅ  be  awaáji
  BuÌ qeymatí láal gánje azále káanulo yeéċam
Now, the lover does not need any worldly rubies. I have seen the 
most precious ruby in the mine of the pre-eternal treasure.

 Ahbáab ye żúin muú ġatáyan hikmáte Qur’áan
  Til  hikmáte  taaríif  Alíye  śáanulo  yeéċam
Dear friends! Come! Let us now read the wise Qur’Àn’s wisdom. I 
have seen that all the wisdom-filled praise (of the Qur’Àn) is in the 
glory of MawlÀ cAlÄ (c).

 Han núure jaháanan numá bái bárći bam insáan
  Jáa aaláme malakúut khin insáanulo yeéċam
The truly obedient person has become a luminous universe in 
himself. I saw the   angelic world within man himself.

 Farmáane mubaarákulo biyén hikmáte ćheéymuċ
  Íne núure nazár rahméte farmáanulo yeéċam
The keys of wisdom are hidden in the blessed farmÀn of ImÀm-i 
zamÀn, I saw that his blessed farmÀn is the cause of his gracious 
glance.

 Ruuhaní  babáa  míi  madátar hol núya díibam
  Rúwe birgá tamáam aaláme meydáanulo yeéċam
[Here there is the mention of spiritual jihÀd]. Our spiritual father 
had come with the army of particles for our help. It is true that I 
witnessed spiritual jihÀd in the battlefield of the world.

 Dildaadá Nasíir! Daá ke ġatán ráaziṅe Qur’áan
  Mawláa  sifátiṅ buÌ  biċá Qur’áanulo yeéċam
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O lover NaÊÄr! Read [and continue to read] the Qur’Àn filled 
with secrets, more and more, because I saw abundant praise (and 
commendation) of pure MawlÀ in it.

15th April 1996

Monday, 26 Ẕu’l-Qacdah  1416 A.H.
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Example of the Single Soul (Nafs-i WÀÈidah),
“One, Two and All” 

This is an excellent topic of spiritual science in that first of all the 
Single Soul is ÇaÐrat-i ¿dam(c) who is one, two and all. That is, the 
collective name of the father ¿dam, the mother Eve and the entire 
progeny that was to come up to the resurrection of resurrections is 
the Single Soul. For the word “wÀÈidah”, which is on the pattern 
of fÀcilah (present participle), has two meanings: (1) one itself (2) 
he who makes [others] one or the unifier. Therefore, while ÇaÐrat-i 
¿dam(c) was undergoing the personal spiritual resurrection, God 
gathered together and united all human beings in the personal 
world of His vicegerent in the form of particles. This extremely 
magnificent event takes place in every Perfect Man without which 
the recognition of the hidden treasure is impossible.

Every human being is a child of the Single Soul (ÇaÐrat-i ¿dam(c)) 
and therefore he is potentially like his father: one, two and all. It 
is due to this that the signs of unity, duality and multiplicity are 
made in the personality of every individual: Unity in the sense that 
the human being is one in his collective personality; duality in the 
sense that his eyes and all other organs are in pairs. The sign of 
multiplicity is that he is a collection of countless cells, the number 
of which only God knows. In view of the unfathomable mercy 
of the Cherisher of the world, it is possible that every cell may 
represent a universe. This is in the sense that for every faithful soul 
there is a kingdom of countless universes in the paradise of azal 
and abad and each universe has everything in it.

You may be aware of the wisdom of the Qur’Àn, that God brings 
together things as extended as the universe and confines them 
and He also spreads the confined things to the boundaries of the 
universe and makes them extensive. Thus, within you there are as 
many unlimited worlds as there are innumerable cells and in every 
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world there are potentially the subjects of your kingdom. If you are 
working by benefitting from the law of merging in the murîid then 
you should be congratulated, otherwise you will be answerable on 
the day of judgement, as according to the Prophetic saying: “Each 
one of you is a rÀcÄ  (shepherd=ruler=king) and each person will be 
asked what he had given his subjects?” 

Arabic is the chief and sovereign of all languages spoken in this 
world and in paradise. Since it is the language of the wise Qur’Àn and 
the exalted Prophet(Ê), therefore everything of it is made extremely 
beautiful. Look at the excellence of numbers within its grammar: 
As with numbers, in its grammar first is the singular, then the dual 
and finally the plural. This quality does not perhaps exist in any 
other language. Quality in the sense that the Qur’Àn mentions the 
duality of everything except God. In mentioning duality, the first 
wisdom is that no creature is single but rather, it has a pair, so this 
must be a universal testament to the fact that God, the One, does not 
have any pair at all. The second wisdom is that everything testifies 
to the fact that in religion, after God, the greatest rank is that of the 
Prophet(Ê), who is not without a pair either physically or spiritually. 
In fact, he is the father of the mu’mins and his asÀs (ÇaÐrat-i cAlÄ(c)) 
is their mother. 

In verses (90:8-16) it is mentioned: “Have we not made for him a 
pair of eyes, and a tongue and a pair of lips? And shown him the 
two ways (good and evil). But he has made no effort to cross the 
steep incline. And what do you know what the steep incline is? It is 
freeing the slave. Or the giving of food in a day of privation to the 
related orphan, or to the indigent in the dust.”

People understand multiplicity and they can accept the unity of 
God. However, they do not understand the great wisdom of duality, 
which means prophethood and walÀyat, although this is the one 
which is the path of guidance and the door to knowledge and 
recognition. Therefore, in many places in the Qur’Àn, attention is 
drawn to the importance of two or the pair and this fact is found 
in many examples. For instance, the Qur’Àn says that a human has 
been given two eyes, but what two great blessings in that despite 
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their duality, there is unity in their action! The tongue is one, yet in 
it is the sign of duality. The lips are two, but in speech there is unity 
and integrity. The paths of good and evil are separate, nonetheless 
the collective reward for following good and desisting from evil is 
one. Thus, wherever there are signs of two, pair and duality in the 
Qur’Àn, they are used for the Universal Intellect and Universal Soul 
and for the nÀÌiq and asÀs.

It is now the cycle of ta’wÄl and therefore you will not be able to 
find a worldly slave in order that you may free him. However, it 
is true that every individual is a slave of his own carnal soul; he is 
enduring the slavery of his ignorance and carnal habits. Therefore, 
it is incumbent upon him to free himself from this worst of slavery 
through knowledge and wisdom. If he truly succeeds in doing so,  
a revolution of spirituality and knowledge will take place in him 
whereby he will be able to feed his orphan relative or an indigent 
lying in the dust. Before explaining its ta’wÄl, let us see a very 
excellent example. 

It is said in a Sacred ÈadÄâ that AllÀh, may He be mighty and 
glorified, said to the holy Prophet(Ê): “I had become ill, why did the 
progeny of ¿dam not visit Me? I was thirsty, why did the progeny 
of ¿dam not give Me water to drink?” I asked: “O Lord, do you 
become ill?” He said: “If one of My slaves from the people of the 
earth falls ill, no-one visits him. If he is visited, it is visiting Me. 
When someone on the earth is thirsty, then he is not given water to 
drink. But if he is given water to drink, then it is for Me.”

In the light of this law of mercy, we can say that one Qur’Ànic 
name of the ImÀm is YatÄm, which means unique. Thus, yatÄman àÀ 
maqrabah means the unique ImÀm of the age who is the spiritual 
and luminous relative of the people of faith, and to feed him on the 
day of starvation is to give true knowledge to deserving people. 
The ta’wÄl of the needy sitting in the dust is the Èujjat who lives 
with the murÄds of the ImÀm. The murÄds are the dust, because they 
accept the water of knowledge and become alive eternally, just as 
soil becomes alive with material water. One more allusion of the 
indigent sitting in the dust is that the Èujjat does his work whilst 
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living on the earth, whereas the ImÀm’s intellectual rank is in the 
higher world. Therefore, the ta’wÄl of feeding the indigent lying in 
the dust on the day of starvation is that, in the time of the famine of 
knowledge, you must spread the dining table of true knowledge for 
the people. Only then can you cross the steep incline.

Every human being is the progeny of the Single Soul (ÇaÐrat-i 
¿dam(c)) and therefore, he is potentially like his father ¿dam: one, 
two and all. This pleasant point can draw the attention of the wise 
people because this numerical formula (universal=law=constitution) 
is extremely magnificent and is in accordance with the Qur’Àn, as 
mentioned in verse (34:46): “O Prophet, tell them that I do advise 
you only on one wisdom, that for God, stand up (in spirituality and 
personal resurrection) first in pairs then singly and then reflect.” 
The way of returning to God is that you must leave multiplicity 
and merge in two, and then merge in AllÀh, Who is One and 
subsequently reflect on the results of knowledge and recognition, 
then you will attain success, God willing.

Consider (36:36) very carefully: “God is pure, Who created in pairs 
all vegetation of the earth, as well as their own (human) kind and 
other things of which they have no knowledge”. Here are many 
clear indications for the wise people, the most important of which 
is that the people of faith are not without spiritual parents, as the 
Prophet(Ê) has said: “O cAlÄ, you and I are the (spiritual) parents of 
mu’mins”.

Karachi, 5th December 1996
Thursday, 23 Rajabu’l-murajjab 1417 A.H.
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The Rank of the Forehead in the 
Personal World 

By the grace of God today, 1st of May 1997, we have supplicated 
in a new place. Therefore, (God willing) we will try to add some 
new things to the gifts for friends. You are aware that there are 8 
paradises, 8 as 4 pairs, 4 as 2 pairs, and 2 as 1 pair. In the language 
of the Qur’Àn, it is called zawjÀn meaning two people, such as a 
husband and a wife. If two people enter the world of unity, they 
become one due to the law of unity. Therefore, paradise is one, two, 
four as well as eight. This means that paradise is expanded as well 
as centred and gathered together.

Paradise is spread through the length and breadth of the universe 
(3:133, 57:21) and it also becomes confined in the personal world 
of an cÀrif by God’s command. After some time, it particularly 
centres in the forehead. It is in the sense that the forehead is like the 
throne where there is the intellectual paradise and all its bounties. 
In the Qur’Àn, the word used for the forehead is jabÄn. A special 
mention of it is in verse (37:103). Thus, the rank of jabÄn (forehead) 
is the highest in the personal world. It is indeed true that the centre 
of the light of the ImÀm of the time is in the forehead. Indeed, it is a 
great secret that light continues to speak auomatically in the blessed 
forehead of the Perfect Man. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

1.  The enfolded paradise is in the forehead.
2.  This is the highest throne of the personal world. 
3.  This is the Sacred Sanctuary. 
4.  This is an example of MicrÀj.
5.  The entire narration about Mount ËÆr  is that of the forehead.
6.  Only on reaching the forehead can one observe azal and 

spacelessness.
7.  The hidden treasure is concealed in the forehead.
8.   The forehead alone is the heaven of the personal world and the 
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higher world.
9.  It is therefore extremely important, necessary and essential for 

all believing men and women to repeatedly do giryah-Æ zÀrÄ in 
the Divine court and to do abundant prostrations of the forehead 
in heavenly love.

Islamabad, 1st May 1997
Thursday, 23 ßu’l-Çijjah  1417 A.H. 
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The Wisdom of Practical Gratitude 

1. The great Qur’Àn is wisdom-filled Divine Speech. Therefore, it 
is inimitable. All its subjects are filled with the gems of wisdom. 
At this time, by God’s grace, the concept of the greatness and 
supremacy of the topic of gratitude is foremost in my mind and 
heart. There is no doubt that every complete thing of Islam is a 
compendium of intention, speech, and action. Simultaneously, 
the wise Qur’Àn severely condemns ignorance and has high praise 
for knowledge and wisdom. From this it is evident that practical 
gratitude does not exist without wisdom.

2. The subject of gratitude begins with the story of ÇaÐrat-i NÆÈ(c) 
in the Qur’Àn, as mentioned in (17:3). First meaning: “O you who 
are the off-spring of those whom We carried (in the ark) with NÆÈ, 
verily he was (Our) grateful servant”. Second meaning: “O those 
souls whom We placed with NÆÈ (in that spiritual ark, which was an 
example of the throne of God on the water of knowledge). Indeed, 
NÆÈ was performing practical gratitude for this lofty blessing”. 

3. After the completion (perfection) of the personal world, the 
throne of God manifests itself on the water of knowledge. It is also 
called the ark due to its being on water. This greatest rank was held 
by the spiritual ark of ÇaÐrat-i NÆÈ(c), which is in fact, the ImÀm 
of every age, in which the souls of the people of faith can embark. 
The wise Qur’Àn emphatically draws our attention to this law that 
all things are in pairs. Therefore, the throne is also in a pair; one is 
in the higher world and the other is in the lower world.

4. “Give   thanks, O the children of DÀwÆd! And My truly grateful 
servants are very few.” (34:13). The gist of this noble verse is that 
ÇaÐrat-i DÀwÆd(c) was an ImÀm and his progeny were his spiritual 
children. They were all kings spiritually and ÇaÐrat-i SulaymÀn(c) 
was physically a king as well. Therefore, giving practical thanks 
became incumbent on all of them. That is, as an appreciation for 
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this greatest bounty, they should spiritually benefit the people of 
the world, because amongst God’s servants there are only a very 
few special ones who can show such practical gratitude.

Islamabad, 3rd May 1997
Saturday, 25 ßu’l-Çijjah  1417 A.H./ 3 May 1997 
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Manifestation of Azal and Abad 

In the light of the recognition of the Qur’Àn and of the ImÀm, when 
a traveller on the spiritual path (mu’min-i sÀlik) reaches the final 
destination and merges in God, he begins to observe with the inner 
eye those secrets of recognition, which are beyond time and space. 
For instance, immovable time (dahr) which is itself both azal and 
abad, the recognition of which is alluded in the beginning of the 
sÆrah of Dahr (76:1). Thus, in the Sacred Sanctuary of the personal 
world, where there is a practical demonstration of the confinement 
of everything in the light of the manifest ImÀm (36:12), there is 
also the manifestation of azal and abad.

For the people of insight, the great secrets of the recognition of 
ImÀm are treasured and guarded throughout the wise Qur’Àn. One 
such treasure is in the story of ßu’l-Qarnayn, because according 
to a noble ÈadÄâ, ÇaÐrat-i cAlÄ(c) (the ImÀm of the time) is the ßu’l-
Qarnayn of this community. This means that spiritually, the story 
of ßu’l-Qarnayn is in fact the story of the lofty ImÀm. Therefore, 
you should read the story in verses (18:83-99) and search for its 
ta’wÄlÄ wisdom. Here, there is the mention of the place of the rising 
of the sun (maÌlicu’î-îams). This is the source of the light of 
azal which can also be called the east of the sun of azal. The truly 
amazing wisdom is that the same east is also the west. This is the 
place where the sun of resurrection rises from the west.

O my friends in knowledge! The living and speaking university of 
spiritual knowledge is the ImÀm(c) of the time himself. This school 
of knowledge is at that place which is referred to in the Qur’Àn as 
the confluence of two oceans (majmacu’l-baÈrayn 18:60). The two 
oceans are: 

1.  azal and abad
2. the first and the last
3.  ÎÀhir and bÀÌin
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4. spacelessness and space
5. this life and the after life
6. enfolding and unfolding
7. the Pen and the Tablet
8. the Throne and the Pedestal
9. Universal Intellect and Universal Soul
10. heaven and the earth
11. angel and human being
12. invisible and visible
13. intellect and soul
14. word and action
15. Prophethood and ImÀmat
16. symbol and symbolised etc.

Indeed, everything is contained in the manifest ImÀm(c) in duality 
or in pairs. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Islamabad, 5th May 1997
Monday, 27 ßu’l-Çijjah  1417 A.H.
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The Pleasant Mention of Sublime Blessings 

1. There are extremely great favours of AllÀh, the Blessed, the 
Exalted, on the people of recognition, which it is commanded to 
mention gratefully. The mention of the sublime blessings of religion 
is cibÀdat and an expression of gratitude, as well as knowledge and 
wisdom for the friends. It is these mentions which are the bouquets 
of the garden of spirituality, which can be offered as gifts to dear 
friends. How fortunate are those who receive the evergreen and 
fragrant flowers of paradise.

2. The subject of physical and spiritual (ÎÀhirÄ and bÀÌinÄ) 
blessings is really magnificent in the wise Qur’Àn. Read the topics 
of the Qur’Àn separately and also read the subject of blessings in 
conjunction with the related verses, so that you will come to know 
the secret of the unfathomable happiness of its great secrets.

3.  The extremely pleasant subject of the never-ending blessings 
of AllÀh starts with (1:6), in which it is said: “(Guide us) on the 
path of those upon whom You have bestowed Your favours”. If 
someone asks: Who are the ones who have received the greatest 
favours of AllÀh? Its answer is in verse (4:69), which is: “whoever 
obeys God and the Apostle, such people are in the company of those 
whom God has shown favour, that is the Prophets, the truthful, the 
martyrs, and the righteous”, i.e., the Prophets, asÀses, ImÀms and 
Èujjats. Thus, it is evident that in this verse, in “guide us” is hidden 
the wisdom of following the ÈudÆd-i dÄn, particularly the ImÀm(c) 
of the time.

4.  If God Himself has taught the people of faith the above 
mentioned prayer (ducÀ), it is evident that in all spiritual and 
intellectual blessings all the believing men and women  are also 
together with the higher ÈudÆd-i dÄn. Study verse (4:69) carefully 
and also reflect on the ÈadÄâ-i nawÀfil that if God becomes the ear, 
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eye, tongue and hand of His beloved servant, which blessings can 
be impossible for the cÀrif at that level? 

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Zulfiqar Abad, Gilgit, 9th May 1997
Friday, 1 MuÈarramu’l-Èarām  1418 A.H. 



36

True Examples in the Wise Qu’rÀn

1.  For some people, it would be extremely amazing if I were to 
say that, according to me, all the examples of the Qur’Àn are real 
and true; none of them are hypothetical, that is, they are neither like 
nor compared to something impossible. Rather, every example of 
the Qur’Àn is such that on the one hand it is an example to explain 
a reality and on the other, a great secret is hidden within it.

2.  For such a wisdom-filled and magnificent example, refer to 
verse (18:51): “I made them not to witness [at the time of] the 
creation of the heavens and the earth, nor [at the time of] their own 
creation”. Apparently, this example seems impossible that there 
were some people present and witness at the time of the creation of 
the universe and of ¿dam(c). However, in the paradise of knowledge 
no bounty is impossible and thus, AllÀh annihilates and creates 
anew the universe in every moment before the cÀrifs and Perfect 
Men. This act is called the renewal of similitudes. Furthermore, 
these personalities also see their spiritual and intellectual creation 
in their personal world, whereas some people do not even have the 
knowledge of certainty of such great secrets.

3.  The above-mentioned verse has another meaning as well, 
which is that the Lord of the world has said about the people of 
falsehood: I have not testified their false views either through the 
creation of the heavens and the earth, nor through the creation of 
their own selves. Therefore, it is said that the proofs of a theory 
which is based on reality, are both in the external (ÀfÀq) and in their 
personal worlds (anfus). 
 
4.  It is mentioned in (101:4): “On the day when men will be like 
moths scattered”. If this example is looked at externally, there is 
no resemblance between the corporeality and constitution of man 
and a moth. However, it is correct to say that when the personal 
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resurrection takes place, all the people of the entire world come 
flying in subtle particles like moths. 

Zulfiqar Abad, Gilgit, 12th May 1997
Monday, 4 MuÈarramu’l-Èarām  1418 A.H.
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The Story of Maryam(c) = The Story of the Çujjat

1.  In the Qur’Àn, the story of ÇaÐrat-i Maryam(c) is also an 
example of the Èujjat or the cÀrif.  Even though every fruit of the 
paradise of knowledge apparently seems to be one, in reality it is 
two (55:52). For instance, ßu’l-Qarnayn is one in ÎÀhir but two 
in bÀÌin. Similarly, ÇaÐrat-i ¿dam(c) is two: one in past history 
and one in your personal world. The ark of ÇaÐrat-i NÆÈ(c) is also 
not one but rather two: the symbol and the symbolised. The world 
is not one but two: the microcosm and the macrocosm. In short, 
everything is in pairs.

2.  The first reason that the Èujjat is mentioned in the story of 
ÇaÐrat-i Maryam(c) is that she herself held the rank of Èujjat. The 
second reason is that, in relation to the ImÀm, the Èujjat [despite 
being biologically a male] is spiritually a woman. ÇaÐrat-i 
Maryam(c) is therefore a prominent example of a Èujjat because 
she is a woman both physically and spiritually. The third reason is 
that AllÀh wished to keep the secrets of the Èujjat hidden from the 
common people in this way.

3.  The verbal and the personal Supreme Name (ism-i acÎam) are 
also a pair. Thus, the personal ism-i acÎam (the ImÀm(c) of the time) 
gave ÇaÐrat-i Maryam(c) a verbal ism-i acÎam, in which the light 
was to appear to her in many ways. Extremely magnificent and 
marvellous manifestations occur for Èujjats and cÀrifs. For example, 
the physical manifestation of the ImÀm(c) of the time, which is in 
the luminous body and which is the most bewildering, is the light 
of the mu’min men and mu’min women which runs, i.e., its miracle 
happens with lightning speed.

4.  Éawm means fast, ÊÀ’im (fasting male) and ÊÀ’imah (fasting 
female). ÇaÐrat -i Maryam(c) was ÊÀ’imah in the beginning. That 
is, she was initially ordered to remain silent concerning spiritual 
secrets. As mentioned in the Qur’Àn (19:26), “If you see a person, 
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say: I have vowed to keep the fast for God, so today I will not 
speak to anyone”. From this verse we come to know that in the 
beginning of spirituality one is not permitted to reveal secrets, but 
it is true that at the level of completion and perfection permission 
can be granted. As it is said in the Qur’Àn in verse (66:8): “O Our 
Lord, make our light complete for us”. Here it is alluded that the 
permission to do ta’wÄl will be granted after the perfection of light.

Zulfiqar Abad, Gilgit, 12th May 1997
Thursday, 7 MuÈarramu’l-ÈarÀm  1418 A.H. 
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Governors and Soldiers of Knowledge

1.  There is only one service in the world which God honours 
by accepting and elevating it from the earth to the heaven. This is 
religious service and in particular, the service of knowledge, which 
has very great importance, as mentioned in (47:7) “O you who 
believe, if you will help God, then He will help you and make you 
steadfast”. In this verse there is a very great wisdom and a very big 
secret.

2.  O fortunate cazÄzÀn! How great is the favour of the Sustainer of 
the world that your service of knowledge has attained such a lofty 
rank that it is considered a help to God and in return, heavenly 
help continues to come. This is the zeal of the continuing chain 
of service, yearning for cibÀdat, fervour for knowledge, purity of 
heart, magnanimity, wisdom, love for MawlÀ, high hopes of the 
next world, recognition of religion, soft heartedness, Divine grace, 
etc.

3.  Steadfastness means to continue forward on the path of progress 
without slipping. By this steadfastness is meant progressing in 
knowledge. Therefore, if we try to help God a little bit (i.e., to help 
religion), then indeed God’s luminous help will hold our hands and 
we will progress a lot in the field of knowledge. ¿mÄn. 

4.  O my respected Governors and Soldiers of knowledge! Every 
morning and evening I salute you for your respect and excellence 
in religion. I love all of you very much. This sacred service [for 
knowledge] and the concept of Monoreality has unified us all. Our 
book of deeds has also become one. How pleasant it is that not only 
are we one body, but also one soul, in fact also the Soul of souls. 
This is not the slogan of “Ana’l-Èaqq”, but is in fact the slogan of 
Monoreality. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Zulfiqar Abad, Gilgit, 12th May 1997
Friday, 8 MuÈarramu’l-ÈarÀm  1418 A.H.
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Merging in the ImÀm(c)

1. In reality, the law of merging is in the following order: merging 
in the ImÀm, merging in the Prophet and then merging in God. For, 
the holy Prophet(Ê) has said: “Everything has a door” and on another 
occasion he said: “I am the city of knowledge and cAlÄ is its gate” 
and he has also said: “I am the house of wisdom and cAlÄ is its 
door”. Since ÇaÐrat-i cAlÄ(c) was the ImÀm of his time, therefore, in 
both the above-mentioned prophetic sayings, by the bÀb (door) is 
meant the ImÀm(c) of the time. 

2.  Now it becomes perfectly clear that, in order to be merged in 
the city of knowledge and the house of wisdom (i.e., the Prophet(Ê)), 
it is first necessary to be merged in the door (ImÀm of the time), 
and before merging in AllÀh, it is necessary to be merged in the 
Prophet(Ê). This leads to a very important question: Has the ImÀm 
himself, in whom you wish to be merged, already merged in the 
Prophet(Ê) and AllÀh or not? If the answer is in the negative, then 
what difference is there between you and such an ImÀm? If in the 
light of the knowledge of certainty you say that the ImÀm is the 
living exegesis of ‘light upon light’ (24:35), i.e., in him there is 
only one light in the meaning of the light of AllÀh, the light of the 
Prophet and the light of the ImÀm, then it obviously means that 
the ImÀm is already merged in the Prophet(Ê) and AllÀh. Therefore, 
merging in the ImÀm is itself merging in the Prophet(Ê) and merging 
in AllÀh.

3.  All worlds are gathered in the sacred and pure personal world 
of the ImÀm. Look carefully into the heart of the Qur’Àn, YÀ SÄn 
(36:12): are all things related to spirit, to knowledge, intellect and 
recognition not present and contained in the Sacred Sanctuary 
(blessed forehead) of the manifest ImÀm? In reality, is this place 
not AllÀh’s house and the Prosperous House? Is the vision of God 
outside this universal law and universal paradise? No, my cazÄz, not 
at all!
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4.  The exalted rank of merging in the ImÀm is not possible 
without ardent love. This ardent love is reliant on that knowledge 
from which the unique qualities of MawlÀ are gradually discovered 
and become known. It is therefore the good fortune of those people 
who, in the light of the Qur’Àn and ÈadÄâ, see the manifestation of 
their beloved in every direction. So why should there not be a state 
of love and merging, for it is said in verse (2:115): “Wherever you 
turn, there is the face of God”. That is, the perfect cÀrif sees God 
everywhere. 

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!
Zulfiqar Abad, Gilgit, 18th May 1997

Sunday, 10 MuÈarramu’l-ÈarÀm  1418 A.H.
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Does the Sun have a Shadow?

1.  Question: Is it correct to say that everything has a shadow 
(Îill)? Or is it that some things have a shadow and others do not? 
If there is any statement regarding this in the wise Qur’Àn, then 
surely that correct answer will be decisive. Indeed, there is one 
such wisdom-filled verse [in the Qur’Àn] (16:81): “And God has 
made for you shadows of what He has created”. From this verse, 
we come to know that every created thing has a shadow. Therefore, 
every luminous thing also has a shadow, just as the reflection of the 
sun, the moon and the stars appears in clear water and in a mirror.

2.  If we are unable to think correctly, these shadows appear to be 
those of the earth, whereas by looking in the light of knowledge 
and recognition we come to know that these are the shadows of 
the supreme throne, because the noble verses in which AllÀh’s 
great favours are mentioned are only related to the people of faith, 
the proof of which in this verse is ‘lakum’ (for you). That is, these 
are those magnificent shadows which are especially for you, for 
example in the personal world there are the shadows of the Throne 
and Pedestal, the Supreme Pen and the Guarded Tablet. In short, 
there is the living reflection of every intellectual and spiritual thing 
of the higher world, because the higher world and everything in it 
is a created being and created beings have shadows by degrees.

3.  When a human being’s shadow falls on the earth, it is dark and 
lifeless. However, when this same shadow falls on a full-length 
mirror, it is seen bright and alive. Although the physical mirror 
is lifeless and without intellect, yet the human being’s shadow 
(reflection) in it is not exactly a shadow but rather an image and a 
copy. Therefore, the luminous miracle of the spiritual mirror of the 
personal world, which is adorned with the attributes and virtues of 
intellect and soul, is extremely wondrous. In it, things of the higher 
world appear exactly as they are, every copy being like the original 
because there is the renewal of everything in it.
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4.  From this explanation, we come to understand that in the 
personal world there is the shadow=image=copy of every bounty 
of paradise. In fact, there are countless copies. For example, if 
millions of people desire the same picture from among the pictures 
in the bazaar of paradise, all of them will have the copy of the same 
picture with intellect and spirit.

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Zulfiqar Abad, Gilgit, 19th May 1997
Monday, 11 MuÈarramu’l-ÈarÀm  1418 A.H.
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An Extremely Grand Secret

1. It would be an amazing question for the friends of knowledge 
that, as everywhere in the wise Qur’Àn and the noble ÈadÄâ there 
are secrets upon secrets, then how can it be said that a particular 
secret is the grandest, or extremely grand? Indeed, this situation 
is difficult, but the secret which the exalted ImÀm of the cycle of 
resurrection reveals as the final secret, would be the extremely 
grand secret, and that is Monoreality. The concept of Monoreality 
is the final and extremely grand secret which the most magnificent 
ImÀm, ÇaÐrat-i ImÀm SulÌÀn MuÈammad íÀh(c), presented to the 
entire people of the world.

2.  The miracles of Monoreality take place in the Sacred Sanctuary. 
These miracles are as follows: 

(a) The continuous act of the enfolding and unfolding of the 
universe. 

(b)  The transformation of the progeny of ÇaÐrat-i ¿dam(c), whom 
God had created in His own Image, into the image of their 
father upon entering Paradise (i.e., the Sacred Sanctuary).

(c) Just as all human beings born from a single ¿dam were 
dispersed, similarly they together become one ¿dam (Single 
Soul). 

(d)  The rising of the sun of resurrection from the west. 
(e)  The sun, the moon and the stars join together and become one. 
(f)  The cÀrif experiencing himself in God. 
(g)  The jinns, humans and angels all turning into a single person. 
(h) This single person in human form is also the Throne, the 

Pedestal, the Pen and the Tablet. 
(i)  Here, just one example represents all examples. 
(j)  Here, there is only one word and one action.

3.  Here, the representative tree is only one and lives in the form 
of the Perfect Man. Sometimes it is the fig, sometimes the olive, 
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sometimes the sacred tree, sometimes the tree of mount SinÀ’Ä 
sometimes the date-palm, sometimes the lote tree, etc. Here the 
representative pearl of all the pearls and minerals of the ocean and 
the land is only one. The same pearl is the sun, the moon, the stars and 
the light. Whose light is it? It is AllÀh’s, the Prophets’ and ImÀms’ and 
that of mu’mins (believing) men and women. Thus, an understandable 
definition of Monoreality is that the luminous manifestation of 
the Single Soul which takes place in the Sacred Sanctuary, has 
only one light, only one word, only one act and only one allusion
(example), and together, it is everything, and no reality is outside 
of it.

 Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Zulfiqar Abad, Gilgit, 20th May 1997
Tuesday, 12 MuÈarramu’l-ÈarÀm  1418 A.H.
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The Living Martyr and the c¿rif

1.  It is a fact that wherever the Qur’Àn mentions physical martyrs, 
it also includes the mention of spiritual martyrs. This is because 
every fruit of the paradise of knowledge is in pairs. That is, it has a 
physical aspect and a spiritual aspect and undoubtedly, every verse 
of the Qur’Àn has both an exoteric and esoteric aspect.

2.  Reflect upon the verses (47:4-6) carefully: “Those who are 
slain in the way of AllÀh (spiritual jihÀd), He renders not their 
deeds vain. He will guide them and improve their condition and 
admit them to that paradise which He has made them recognise”. 
In this Divine teaching there is mainly the mention of the living 
martyrs of spiritual war. This is because the assurance of deeds 
not being wasted, the need for guidance, the improvement of one’s 
condition and prior recognition of paradise is possible only in this 
worldly life.

3.  Whether it is the advanced recognition of paradise or the 
recognition of God, neither is possible without the recognition of 
one’s self (ðÞud-îinÀsÄ). The recognition of one’s self is not at 
all possible without the death of the carnal soul and the experience 
of [undergoing] resurrection. Therefore, immensely blessed is 
the mu’min-i sÀlik who dies before physical death and observes 
the entire resurrection. Since resurrection is the final dacwat and 
spiritual war of the true religion which takes place through the 
ImÀm(c) of the time (17:71), therefore, whoever dies in this war 
becomes a living martyr and a perfect cÀrif.

4.  Reflect on verse (3:169): “And do not reckon those who are 
slain in the way of God (spiritual war) to be dead. Nay, in reality 
they are alive with their Lord receiving provision”. This verse is 
primarily related to spiritual martyrs because a physical martyr dies 
physically but a spiritual martyr does not die physically at that time 
[he dies the death of the carnal soul]. He receives nourishment that 
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is, spiritual knowledge, from His Sustainer. From this explanation 
we know that the one who is a perfect cÀrif is also a living martyr.

Zulfiqar Abad, Gilgit, 24th May 1997
Saturday, 16 MuÈarramu’l-ÈarÀm  1418 A.H.
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No Bounty is Impossible

1.  It has been said: “óomanasan apí” = nothing or no task or no 
bounty is impossible. The actual form of the word is as follows: 
óomanasan apí. It has ten letters which allude to the ten ÈudÆd. 
They are: mustajÄb, ma’àÆn-yi aÊòar, ma’àÆn-yi akbar, dÀcÄ-yi 
makfÆf, dÀcÄ-yi muÌlaq, Èujjat-i jazÄrah, Èujjat-i muqarrab, ImÀm, 
asÀs, nÀÌiq, as mentioned in the Qur’Àn (2:196): “That is complete 
ten”, that is, the perfect number is ten.

2.  This wisdom-filled word is particularly related to paradise, 
in that every bounty is possible there and nothing is impossible. 
[Consider] how would it be possible for a desire of a bounty to be 
created in a human being, but for that bounty itself not to be present 
in paradise? This is simply impossible. In fact, God created that 
thing long before He created a desire for it in human beings. For 
example, it can be said that every permissible desire of the people 
of faith is a reflection of a bounty of paradise which appears in their 
hearts and minds.

3.  óomanasan apí = The thing which is impossible does not exist 
in paradise and nor can it occur as a human desire. But the bounty 
which is possible is present in paradise as well as in the thoughts 
and knowledge of mu’mins. From this clarification we come to 
know that this universal principle is very profound and wisdom-
filled.

4.  In this spiritual address there is a promise as well as an aspect 
of glad tiding, that there is everything in paradise for the people of 
faith, as said in verses (54:54-55): “Verily, the righteous ones will 
be amidst the gardens and streams, in the place of true knowledge, 
near the Omnipotent Sovereign”. The four streams or rivers of 
the intellectual and spiritual paradise are: Universal Intellect, 
Universal Soul, nÀÌiq and asÀs. Therefore, pious people will be 
immersed in these rivers. This is the place of true knowledge, and 
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then being merged in the Omnipotent Sovereign they will be able 
to do extremely marvellous and wondrous works.

Zulfiqar Abad, Gilgit 25 May 1997
Sunday, 17 MuÈarramu’l-ÈarÀm  1418 A.H.
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Noble Knowledge and Subtle Body

1.  God has honoured the Prophets and ImÀms over the people of 
the world. In addition, it is apparent from the wise Qur’Àn and the 
sayings of the Prophet that it is God and the Prophet who make 
the ImÀm the religious and spiritual king. Read the entire story of 
ImÀm ËalÆt(c) (2:245), with deep reflection. It is said: “O Prophet, 
have you not seen the chiefs (Èujjats and dÀcÄs) of the children of 
Israel after MÆsÀ? When they said to one of their Prophets: Appoint 
for us a (religious and spiritual) king” (Ibcaâ lanÀ malikan).

2.  There is a great secret in the word ibcaâ in the above-mentioned 
verse. That is, although the manifestation of the ImÀm is also in the 
highest ranks, one of his ranks is such that it is under the Prophet. 
Therefore, the Èujjats and dÀcÄs of the children of Israel asked their 
Prophet, “Send us a (religious and spiritual king)”. That is, such a 
king must have a profound experience of the personal resurrection, 
spirituality, ibdÀc and inbicÀâ.

3.  “Their Prophet said to them: verily AllÀh has sent ËalÆt as king 
over you. On hearing this they said: How can he exercise authority 
over us when we are better fitted than he to exercise authority, and 
he is not even abundantly wealthy? The Prophet replied: AllÀh has 
chosen him above you and has increased him abundantly both in 
knowledge and body”. That is, God has given him noble knowledge 
(spiritual knowledge) and the subtle body.

4.  From this we ascertain the proof that the ImÀm has universal 
knowledge and an all-embracing body. By the all-embracing body 
is meant the Universal Body which is the essence of the whole 
universe. It is this universal essence which is the all-embracing 
subtle body of the religious and spiritual king (the ImÀm), because 
if the microcosm (personal world) has two bodies, one dense and 
one subtle, then surely there are two bodies for the macrocosm. It 
is also a fact that it is the subtle body due to which a human being 
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becomes the universe and the universe becomes the human being. 
It is because of this that a human being is called the microcosm 
(kÀ’inÀt-i Êaghir) and the universe is called the Great human being 
(insÀn-i kabÄr).

5.  It is said in a ÈadÄâ: “O children of cAbdu’l-MuÌÌalib! Obey 
me! You will be kings of the earth and its rulers. Indeed, God has 
never sent a Prophet but has made for him a waÊÄ, a wazÄr, an heir, 
a brother and a walÄ”. (DacÀ’imu’l-Islam, I)

6.  Both the Qur’Àn and the ÈadÄâ are the most comprehensive 
words. Therefore, there are many great wisdoms hidden in this 
ÈadÄâ. First wisdom: Within himself, every person is potentially 
a very great world, whose heaven and earth are very spacious. 
Second wisdom: every planet and star is a world which has its own 
heaven and earth. Third wisdom: the Universal Intellect is heaven 
and the Universal Soul is earth. Every heaven and every earth has 
countless copies, in such a way that there is no difference between 
the original and the copy. Therefore, in God’s Godhead there is 
tremendous capacity for kingship. Hence after the ImÀm, countless 
people can become the kings of Paradise.

7.  From the exoteric and esoteric aspects of the Qur’Àn and the 
ÈadÄâ it is established that God and the Prophet have made ÇaÐrat-i 
MawlÀ cAlÄ(c), i.e. the ImÀm, the king. In turn, he can make all of his 
obedient spiritual children, kings. However, a worldly king cannot 
even make all his princes and princesses heirs to his throne and 
crown; only one can be his heir.

8.  It is extremely necessary to mention that cÀrifs recognise the 
next world and paradise in this very worldly life, as you have read 
with reference to (47:6). The same witness of the holy Qur’Àn is 
also found in (76:20): “And when you will see (in this world) then 
you will see every bounty of paradise and the magnificent kingdom 
(in the next world, completely)”.

9.  There is a wisdom-filled example of ImÀms mentioned in 
(27:34) which is as follows: BilqÄs said: “It is a rule of Kings that 



53

when they enter a town by force of victory, they destroy it, and make 
the noblest people the meanest. Thus, they will do (similarly)”. That 
is, when the army of the Lord of the time (Gog and Magog) enters 
into a personal world, it first destroys it in order to reconstruct it, 
and the traveller on the path of spirituality (mu’min-i sÀlik) suffers 
severely.

Zulfiqar Abad, Gilgit, 28th May 1997
Wednesday, 20 MuÈarramu’l-ÈarÀm  1418 A.H.
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Record of Deeds = Luminous Movies

1.  Question: Is the record of deeds found in physical writing or in 
spiritual writing? In what language is it [written]? Answer: The book 
of deeds is in spiritual writing. In the language of spiritual science 
it can also be called luminous movies, because it is an extremely 
amazing, miraculous book which consists of living particles, 
moving manifestations and live pictures of paradise-like scenery 
and environment. The record of deeds is in each individual’s own 
language.

2.  Can a human being see their record of deeds before dying 
physically? If so, then what is its procedure? Which [field of] 
knowledge does this work come under? Answer: Yes, the person 
who undergoes spiritual resurrection in his lifetime, indeed sees 
his record of deeds. With regard to the procedure, refer to the book 
“Divine Remembrance”. This work comes under the knowledge 
of the hereafter (recognition). Some proofs of this reality are as 
follows:

3.  First Proof: Those people who are killed in the path of God 
(spiritual war) are called (living martyrs) (47:4). That is, they 
become the cÀrifs of the paradise of the Sacred Sanctuary. (47:6). 
They attain this exalted status after seeing their record of deeds in 
cIlliyyÄn (83:18). Therefore, it is true to say that every cÀrif sees his 
record of deeds.

4.  Second Proof: In (83:18) it is said that the record of deeds of 
the righteous is in cIlliyyÄn, which the nearest ones (muqarrabÄn) 
can see in advance (83:21).

5.  Third Proof: Reflect deeply on verse (27:66): “Nay, but their 
knowledge has come to an end regarding the hereafter. Nay, they 
are in doubt about it. Still more, they are blind to it”. The gist of 
this profound verse is that had these people followed the luminous 
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guidance, the eye of insight would have been created within them 
and they would have seen everything related to the next world and 
would not have been called blind with respect to the hereafter.

6.  Fourth proof: You might have reflected that if a person is 
unable to hear from birth, he is also unable to speak. In the person 
who cannot speak, a magnificent bounty like the intellect cannot 
be created. Similarly, if a person avoids listening to the knowledge 
of certainty, he will not be able to speak about this knowledge, and 
the one who is mute (with respect to) this knowledge cannot have 
the eye of insight, as said in (2:18): “They are deaf, mute and blind, 
and so they will not return”. From this we know that the people 
who are truly obedient, have the eye of insight.

7.  The wonders and marvels of science are indeed from among 
the miracles (signs) of nature. Their bright examples enable us to 
understand the secrets of spirituality to a great extent. In fact, they 
are the signs of the cycle of resurrection and the time of ta’wÄl. 
Therefore, calling the record of deeds, which is a speaking book, 
the luminous movies, is a bright reality which no one can contradict.

8.  O my cazÄzÀn! Listen with full attention and absorption to the 
fact that the personal resurrection of the cÀrifs and the Perfect Men 
is the greatest treasure of Qur’Ànic ta’wÄl. If it is accepted that the 
real resurrection comes spiritually, but that it also has a material 
result, as is the scientific revolution of this cycle, then I do not 
believe that all people will be able to take ta’wÄlÄ benefit from its 
material aspect, since a very great majority of people have long ago 
forgotten ta’wÄl.

9.  It is necessary to examine verses (7:52-53) meticulously. 
According to the brief meaning of these blessed verses, in the first 
verse there is the praise of the holy Qur’Àn and in the second verse 
there is a clear allusion to the fact that a very big resurrection is 
going to come in the form of Qur’Ànic ta’wÄl. Besides this, what is 
it that people are waiting for?

10.  This fundamental law of resurrection is mentioned in verse 
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(17:71): “The day when We will summon every people with their 
ImÀm” (refer to the Qur’Àn for the complete verse). After this, it 
is said that “And whoever remains blind in this world, will also 
be blind in the hereafter and will go far astray from the straight 
path” (17:72). Some wisdoms of this verse are: (a) in the cycle 
of every nÀÌiq, the number of resurrections that has taken place is 
equal to the number of ImÀms, but at the end of the cycle of the 
holy Prophet(Ê), the resurrection of resurrections has to come. (b) 
The ImÀm is present in every time. (c) It is extremely necessary to 
develop and take the inner eye and recognition from this world [to 
the next], otherwise there will be deprivation in the hereafter. (d) In 
the first verse (17:71), the exalted ImÀm(c) has been mentioned and 
in the second verse (17:72), the recognition of ÇaÐrat-i QÀ’im(c) [of 
the resurrection of resurrections] is vehemently emphasised.

Zulfiqar Abad, Gilgit, 29th May 1997
Thursday, 21 MuÈarramu’l-ÈarÀm  1418 A.H.
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The Debate about Intellect and Love (ciîq )

1.  The debate or question about the superiority of the intellect or 
love has continued from a long time back. If intellect has superiority 
over love then what is its evidence? On the other hand, if love is 
superior to intellect, what is its proof? In this regard, some learned 
men have emphasised the primacy of intellect and have said that 
nowhere in the Qur’Àn or the ÈadÄâ has the word love (ciîq) been 
mentioned. They may have perhaps thought that love is something 
different from maÈabbat (affection).

2.  In this connection, the first question is whether the word love 
has been mentioned in any way in the wise Qur’Àn or not? For this, 
we will have to reflect with wisdom. Nonetheless it is extremely 
difficult, rather impossible, to separate ciîq from maÈabbat because 
maÈabbat is another name for ciîq. Refer to al-Munjid, which is 
a reliable dictionary: caîiqahu, ciîqan = to be affectionate, to go 
beyond the bounds of affection. Therefore, it is true that a synonym 
of ciîq (love) in the Qur’Àn is Èubb (= maÈabbah ), as mentioned in 
(2:165) “And those who believe, are stauncher in [their] affection 
(i.e., love) for AllÀh”.

3.  Everyone is aware of the historical event that ZulayðÀ had 
passionate love for ÇaÐrat-i YÆsuf(c) due to his beauty and elegance, 
and this passionate love is called Èubb in the Qur’Àn (12:30). Thus, 
another name for ciîq (love) is Èubb (affection) as translated in this 
verse (12:30): “Her love for him has pierced her heart”.

4.  It is said in a ÈadÄâ: “Amongst you, nobody can become a perfect 
mu’min till he loves me more than his father, his son and everyone”. 
This is the love for the Prophet(Ê) which is more excellent, more 
exalted than any worldly affection and love and is the most pure. 
Indeed, it is this love which is the means to God’s love, or indirectly 
God’s love.
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5.  What doubt can there be in the explanation of (16:89) that the 
Qur’Àn is such a perfect, complete and unique book, that nothing 
is excluded from its universal explanation. Then how is it possible 
for an all-inclusive subject such as love not to be there. Indeed, the 
mention of the pure love of God, the Prophet(Ê) and the ImÀm is 
hidden in many synonyms, allusions and examples. Since it is ciîq 
(lo ve) which is the secret of secrets, it is therefore mostly mentioned 
in a secret manner. Therefore, wherever the wine of paradise is 
mentioned in the Qur’Àn, it is the example of this heavenly ciîq 
(love). In this regard, true lovers say that indeed heavenly love is 
the wine of paradise.

6.  The glory of the sanctity of heavenly love and affection is 
such that God has brought His great name and sacred love close 
to each other and has sworn on their greatness. For instance, in the 
beginning of sÆrah-yi îÆrÀ (42) it says: ÇÀ’ MÄm cAyn SÄn QÀf. 
One ta’wÄl of these separate letters is as follows: ÇÀ’ MÄm = al-
Èayyu’l-qayyÆm, cAyn SÄn QÀf = ciîq That is, ‘By the supreme 
Name al-Èayyu’l qayyÆm and by the heavenly love (ciîq)’. (42:1-2)

7.  It is said in a ÈadÄâ: “The first of what God created is the 
Intellect”. However, most people do not think about where this 
magnificent work of the creation and completion of the intellect 
took place. Did it take place in the personal world of a beloved 
person of God? Yes indeed, it is correct and true. Reflect also on 
the following ÈadÄâ carefully. “When God created the intellect, He 
questioned him and said to him: Come forward. He came forward. 
Then He said: Go back. He went back. Then He said: By My honour 
and majesty, I did not create a creature more beloved to Me than 
you. And I will not perfect you except in him whom I love. But you 
alone I will command and you alone I will prohibit, and you alone 
I will punish and you alone I will reward”.

8.  In the above mentioned ÈadÄâ there is the story of the personal 
world in which the Perfect Man is first created physically, then 
created spiritually, then, due to being the beloved of God, the light 
of intellect is created in his forehead (jabÄn), which light gradually 
becomes complete and then pure intellectual life begins, with 
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respect to which it is said: The first of what God created is the 
intellect.

9.  From here we come to know that love is the cause, and intellect 
is the effect. The first is a tree and the second is its sweet fruit, it is 
akin to ÇaÐrat-i Maryam(c) and ÇaÐrat-i cÃsÀ(c), or a deep ocean and 
its precious pearl, or the mine of gems and the gem of the mine, or 
the heaven of wisdom and the brightest sun, or the mill of love and 
its product.

Zulfiqar Abad, Gilgit, 2nd June 1997
Monday, 25 MuÈarramu’l-Èarām  1418 A.H.
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Questions to Copies of My Soul

1.  Question: When and in which city did you all have the first 
blessing of the holy dÄdÀr of the exalted ImÀm(c)? Was there a 
manifestation of any magnificent miracle on that unique occasion, 
or were you honoured only with the pure dÄdÀr?

2.  Question: Which extremely likeable Çasan ¿bÀd was this 
where we, the humble, together with a big group of the jamÀcat 
were getting the luminous guidance of the vigil and special cibÀdat 
from holy MawlÀ(c). 

3.  Question: Which was the place or JamÀcat ïÀnah where you 
observed the spiritual light for the first time? Tell us in which year 
this event took place.

4.  Question: How beautiful, pleasing and unforgettable is the 
luminous and miraculous dream of SarÄqÆl! In the light of the 
knowledge of certainty, tell us truthfully whose sacrifice that really 
was? Who was slaughtered? For whom? On whose behalf? Where 
was the body and where was the head? In that state, where was 
the higher “I” observing this scene from? Was this martyrdom or 
slaughter and sacrifice? Was it you or me? Or all of us? The answer 
has to be given after thinking carefully.

5.  Question: Although this was a luminous dream, nonetheless, in 
the light of the Qur’Àn and ÈadÄâ, we have to see that some dreams 
(ru’yÀ) are like spirituality itself. Therefore, it is no wonder that 
many wisdoms may be hidden in this sacrifice. Its explanation 
should be made separately so that its reality becomes clear to the 
people of wisdom.

6.  Question: Was it said by us, or the copies of my soul, or was it 
the zeal of the devotion of all believing men and women (Qurbáan 
amánas úne gáne sad báar uyám jáar): “It is very sweet for me 
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to be sacrificed for you”. Al-Èamdu li’llÀh, this wisdom-filled 
sacrifice has taken place. It is extremely sweet in the sense that the 
sacrifice of a goat is on behalf of the people of the house. By God! 
This sacrifice is on behalf of many people, but in it my copies are 
also sacrificed.

7.  Question: Since this bounty is extremely sweet, I therefore 
mention it again and again [with gratitude]. This is the story of the 
spiritual journey and the destination of cIzrÀ’Äl(c), but do the souls 
also live separately and far away like bodies? No, not at all. It is 
said in a ÈadÄâ: “Souls are always in one place and gathered like 
an army”. In particular, its task is to take part in the spiritual war 
and to be present at the place of personal resurrection. How can 
the exalted souls of the people who are the soldiers of knowledge, 
avoid the spiritual war?

8.  Question: Have you not heard the spiritual story of the 
destination of cIzrÀ’Äl(c)? Are all souls not gathered at this place? I 
am completely certain that you were all present there, and perhaps 
this friendship of knowledge started from there. First of all, you 
had come in the form of subtle particles. You have seen countless 
wonders and marvels of the personal world.

9.  Question: Have you ever said with love and affection: “Our 
Lord, ÇÀÐir ImÀm, may my soul be sacrificed for you”? Do you 
really want to sacrifice your beloved soul for the ImÀm? Or is it just 
a meaningless saying? If such a saying is among the attributes of a 
mu’min, he must also be getting practically sacrificed somewhere.

10.   Question: Is my zealous slogan which I have been saying, 
hollow or profound? Mawláa ċum jáa jíi fidáa! jamaát ċum fidáa! 
aziizáan ċum fidáa! “May my soul be sacrificed for MawlÀ! May 
I be sacrificed for the jamÀcat, and for the cazÄzÀn!” No, it is not 
hollow at all. I have been sacrificed by all means, and many cazÄzÀn 
understand this fact in the light of the certainty of knowledge.

11.   Question: Is it not one of the golden principles of Islam to 
offer sacrifice for the sake of the comfort of others? 
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Jií bilúm qurbáan étam hal daá ke jiímin buÌ maníÊ
Gunċ ke han qurbáan éćam ċe jáa ÊaÊaaye káan díya

“I had one life which I have already sacrificed. I wish I had many 
lives to sacrifice! If I did have many lives, I would have sacrificed 
one every day, my mine of generosity has arrived”.

This is an earlier verse. It was revealed later that one person can 
have countless souls. Thus,  I have sacrificed together with my 
own souls, numerous other souls who had come to the place of my 
resurrection.

12.   Question: My cazÄzÀn! Are we not one in reality? Are we not 
one army of knowledge and spirituality? Were we not all dying 
together at the destination of cIzrÀ’Äl(c) and surviving together? 
Were we all not the atomic angels of ÇaÐrat-i ¿dam(c) of the time 
in particular? Is there not amongst us ardent and unique love? 
Which reality does this love symbolise? It symbolises unity and 
Monoreality. Al-Èamdu li’llÀh. The book of deeds of all of us has 
become one. How extremely pleasant this [news] is!

Zulfiqar Abad, Gilgit, 3rd June 1997 
Tuesday, 26 MuÈarramu’l-ÈarÀm 1418 A.H.



63

Trial upon Trial

1.  Reflect carefully on verse (67:2) so that you may know the 
amazing secret that before life, God created death and thereafter life, 
although apparently birth comes first and then death. Nonetheless, 
we are sure there is great wisdom hidden in this order. That secret 
is that although an ordinary human being lives a better life in 
comparison to an animal due to his partial intellect and free will, 
yet with respect to his spiritual and real life, this ordinary life of a 
human being is like a death. Thus, the wisdom becomes evident 
that death and life (ordinary and special life) are both for the sake 
of trial. Read the above-mentioned verse (67:2).

2.  A question arises that since God is always knower of the 
unseen and sees and knows the state and condition of the hearts of 
His servants, why should He try them? It is also necessary to ask at 
what place and how does He try His servant?

3.  In paradise there are innumerable ranks, small and big, 
therefore trial became necessary in order to give every person a 
rank according to their knowledge and deeds. From the beginning 
to the end, a human being’s whole life is a field of trial in which 
complete obedience is extremely necessary. The purpose of this is 
that one’s every intention, speech, knowledge and deeds should be 
according to the pleasure of God, so that success can be attained.

4.  Just as worldly education progresses and has many levels, 
similarly religious education also has many grades. Therefore, 
the wise Qur’Àn contains many easy guidances as well as many 
difficult stages, so that in this way there are many grades and every 
scholar may attain a rank according to his knowledge, as said in 
verse (3:163): “They are in different ranks with God”. This means 
that the higher the rank, the more difficult the trial of knowledge 
and deeds is.
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5.  To assess the greater and greater trials, see this tremendously 
wisdom-filled verse (11:7). Its translation, with respect to the 
personal world, is: “And He it is Who created the heavens and 
the earth (of the personal world) in six days and then His Throne 
appeared on the water that He may try you, which of you is best in 
good deed”. By the six days of the personal world are meant the six 
nÀÌiqs and by the seventh day (Saturday), ÇaÐrat-i QÀ’im(c).

6.  It is a very great trial, in fact, numerous trials, that most of the 
subjects of the wise Qur’Àn are about the personal world. That is, 
heaven, earth, Throne, Pedestal, Pen, Tablet etc., are all confined 
and present in the personal world provided that it is illumined by the 
light of recognition, i.e., the light of the manifest ImÀm is reflecting 
upon it.

7.  One very great wisdom of the wise Qur’Àn is in the word 
aÈsan, which means better. It is mentioned at thirty-six places in 
the Qur’Àn where you can enjoy this supreme bounty. In short, by 
trying His servant in everything, He wishes that His servant should 
not only become good, but better in intention, speech, knowledge 
and deeds, because God has many grades and high ranks.

8.  You should perform giryah- Æ zÀrÄ and supplication for patience, 
endurance and success in every test and trial. Take advantage 
of cibÀdat, bandagÄ, abundant àikr, abundant prostration, well 
wishing, piety, service, humility and kind-heartedness and enrich 
yourself with the lasting wealth of the knowledge of certainty, for 
it is knowledge by which every trial becomes easy.

9.  If God wishes, He can help the people of faith in every difficult 
trial, as said in (58:22): “He has written faith in the hearts of such 
people and helped them with a Spirit from Him”.

Zulfiqar Abad, Gilgit, 5th June 1997
Thursday, 28 MuÈarramu’l-ÈarÀm 1418 A.H.
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The Exoteric Dacwat and the Esoteric Dacwat

1.  In the wise Qur’Àn and the religion of Islam, even numbers 
have very great importance after the odd numbers, because God 
has created all things according to the law of pairs or opposites. For 
this you can see the following places in the Qur’Àn: (11:40), (13:3), 
(23:27), (36:36), (51:49) and (55:52). You will come to know His 
great wisdom that God is the absolute pure one and His created 
things (creatures) are in pairs.

2. It is said in (51:49): “We have made pairs (zawjayn) of all things 
so that you may reflect” = We have made two types of everything 
so that you may adhere to guidance. The examples of  zawjayn 
(pairs) are as follows:

(a) husband and wife
(b) male and female
(c) opposites: this world and the hereafter, heaven and earth, good 

and evil, existence and non-existence, heaven and hell, space 
and spaceless, light and dark, body and soul, knowledge and 
ignorance, closeness and distance, possible and impossible, 
justice and injustice etc.

3. Similarly, the Qur’Àn has an exoteric aspect (ÎÀhir) and an 
esoteric aspect (bÀÌin). That is, it has a tanzÄl and a ta’wÄl. The 
custodian of tanzÄl is the Prophet(Ê) and the custodians of ta’wÄl are 
his successors, that is, the pure ImÀms. Thus, the dacwat of Islam 
is of two types: the exoteric dacwat and the esoteric dacwat. It is 
because of this that every prophet has a legatee who is called the 
wazÄr (minister) (25:35) who continues to execute the esoteric and 
ta’wÄlÄ dacwat of the true religion.

4.  Every noble verse of the Qur’Àn and every saying of the 
Prophet(Ê) about the glory of ÇaÐrat-i MawlÀ cAlÄ(c), is for the sake of 
the esoteric dacwat. There are many such verses and aÈÀdÄâ so that 
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the root and foundation of the esoteric dacwat may be strengthened, 
because it is due to this esoteric dacwat, that Islam prevails over the 
religions of the world every time. The noble verse which is related 
to the prevailing of the true religion over all religions is repeated in 
three places: (9:33), (48:28) and (61:9). Thus, in the time of every 
ImÀm, a spiritual resurrection takes place, which is also a spiritual 
war and the final dacwat of the true religion, as a result of which 
Islam prevails over all other religions. However, people cannot see 
this great miracle.

5.  It is said in (17:71): “The day when We shall summon people 
(unÀs = people of the time) through their ImÀm”. Here from the 
word “unÀs” (people of the time) we come to know that just as 
there is a chain of ImÀmat, so there is also a chain of resurrections, 
because they are inseparable.

6.  Do not forget the law of religion, that great things are in pairs, 
such as, the Pen and the Tablet, the Throne and the Pedestal, the 
Universal Intellect and the Universal Soul, nÀÌiq and asÀs, ImÀm 
and bÀb, Èujjat and dÀcÄ etc. In another example, the nÀÌiq and waÊÄ 
(wazÄr = ImÀm) are like the sun and moon, and the sun and the 
moon have 3 ta’wÄls: nÀÌiq and asÀs, asÀs and ImÀm, ImÀm and 
bÀb.

7.  As mentioned above, Resurrection is the final dacwat of the 
religion of Islam, because God has said “nadcÆ” (we will do dacwat 
= we will call). Thus, God’s call is nothing but religious dacwat, 
rather this dacwat for people will be by force, as mentioned in 
(3:83): “All people of the heaven and the earth are obedient to 
God, either willingly (tawcan ) or by force (karhan) and will return 
to Him”. Here, “karhan”  (by force) implies esoteric resurrection, 
which is a spiritual war and the final dacwat of the true religion.

8.  It is said in (20:108): “That day all people will accept the 
dacwat of such a dÀcÄ who knows all the languages”. Here, ad-dÀcÄ 
(the one who invites) is the ImÀm, and through the ImÀm, God calls 
people (17:71). It is the exalted ImÀm(c) who knows the languages 
of all the creatures. This shows that the call of resurrection and 
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spirituality is possible in every language. Praise be to the AllÀh for 
His benevolence and favour!

Islamabad, 12th June 1997
Thursday, 6 Éafaru’l-muÎaffar 1418 A.H.
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Some Sublime Wisdoms

Wisdom 1:  Read the last two verses of sÆrah-yi Jinn (72:27-
28) in the light of the principles of wisdom. At the end of this 
Divine teaching it is alluded that the treasure of knowledge and 
recognition which God had given to the prophets is always guarded 
in the personal world and the Sacred Sanctuary, and in the end all 
things are made one, just as they were before. That is, the unity 
and integrity of all humankind is in the Single Soul, because in 
“And He has counted everything in a number”, human beings are 
mentioned in particular.

Wisdom 2:  O my dearest Governors and cIlmÄ soldiers! Without 
any delay, you have to enrich yourselves with the everlasting wealth 
of the wisdom of the Qur’Àn. In order to achieve knowledge and 
wisdom, it is necessary for you to be with the ImÀm(c) of the time, 
as said in (9:119): “O you who believe! Fear AllÀh and be with 
those who are true (ImÀms)”. This blessed address of God is for the 
mu’mins of all times, so that the people of faith of every time may 
have recourse to the ImÀm(c) of their time. Here, by the truthful is 
not meant those who speak the truth in worldly matters, rather they 
are the ones who speak truth in the matter of religious knowledge.

Wisdom 3:  God, the Sustainer of the World, had made ÇaÐrat-i 
IbrÀhÄm(c) aware of the secrets of the light of the forehead and 
the Sacred Sanctuary. At this stage, he had joined the unity of the 
righteous, as mentioned in (26:83): “O Lord, give me authority and 
unite me with the righteous”.

Wisdom 4:  At the rank of ImÀm, ÇaÐrat-i IbrÀhÄm(c) wanted to use 
the tongue of the truth of knowledge among the people of the future, 
and this work was possible through the chain of his off-spring, who 
are the progeny of ÇaÐrat-i IbrÀhÄm(c) and the progeny of ÇaÐrat-i 
MuÈammad(Ê), as mentioned in verse (26:84): “And make for me a 
tongue of truth (of knowledge and wisdom) in the people to come”.



69

Wisdom 5:  In the wise Qur’Àn, those who are called the children 
of ÇaÐrat-i ¿dam(c) are, in reality, the spiritual children of the 
ÇaÐrat-i ¿dam(c) of the time and therefore, in (17:70) it is said about 
them: “And We have indeed honoured the children of ¿dam”, that 
is, with the manifestation of one of Our Supreme Names, al-akram, 
We bestowed on them holy dÄdÀr. “And We provided them with 
mounts in the land and the sea”. That is, We made them sit on the 
shoulders of the ÈudÆd-i dÄn and made them stroll and travel in the 
land and the sea of spirituality until We bore them in the laden ark, 
which is also the Throne on water. “And We provided them with 
pure nourishments”, that is, at such a stage we enriched them with 
the wealth of true knowledge. “And We duly exalted them over 
most of those whom We have created”. That is, to board the ark 
is the proof of eternal salvation, to sit on the Throne (carî) is the 
proof of merging in AllÀh and surviving with Him, which is the 
supreme excellence and the greatest kingdom.

Wisdom 6:  SÆrah-yi YÀ-sÄn, which is the heart of the Qur’Àn, has 
an incredibly amazing secret of the laden ark (36:41). Indeed, this is 
an extremely great secret of Monoreality. You should do the cibÀdat 
of the reflection and knowledge of the Qur’Àn, and concentrating on 
such sublime places, think about what the laden ark is. Is ÇaÐrat-i 
NÆÈ(c) in the ark? Or the representative of the ahl-i bayt? Or God’s 
shadow? Or the image of the Compassionate? Or the Single Soul? 
Or the Equality of the Compassionate? Or mabdÀ’ and the macÀd? 
Or the Universal Intellect and the Universal Soul? Or the Supreme 
Pen and the Guarded Tablet? Or the Throne and the Pedestal? Or the 
manifestation of God? Or Monoreality? Or the manifest ImÀm(c)?

Wisdom 7:  The Throne is only a spiritual example of the personal 
world. In reality, God is free from and exalted above such examples. 
Nonetheless, its entire mention is purely favouring His slaves. 
Thus, in the personal world there are two thrones. One is in the 
heaven and the other on the earth. The throne which is on the earth 
is also the ark, because it is on the water. Al-Èam  du li’llÀhi Rabbi’l-
cÀlamÄn!

Karachi, 15th June 1997
Sunday, 9 Éafaru’l-muÎaffar 1418 A.H.
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Hospitality and Spreading of Knowledge

1.  If a devoted lover of MawlÀ offers hospitality for the purpose of 
spreading knowledge, it is a very big sacrifice as well as an excellent 
example of dacwat-i baqÀ. The truth is that such a wisdom filled 
dacwat was started by the holy Prophet, ÇaÐrat-i MuÈammad(Ê), 
himself. Read books about his biography.

2.  A true mu’min serves the knowledge of ImÀmat in different 
ways. Since he is a true lover of the ImÀm, he yearns to listen to the 
praise and admiration of his Lord again and again because peace of 
the heart lies in this knowledge. There is no doubt that for prudent 
believing men and women the best moments are those which are 
spent for the sake of true knowledge, cibÀdat and higher service.

3.  This is a short report of my tour of Gilgit as well as a sincere 
thanks to all those respectable and honourable families. From the 
table spread of diverse bounties and the zeal for hospitality, it used 
to seem that they were all lovers of spiritual knowledge. The truth 
is that we all melted due to the beauties of each gathering. Indeed, 
under the effect of heavenly love, we were writhing like half-
slaughtered birds. I wish that the dagger of love had pierced my 
heart again and again! That sacred gathering! That pure musical 
instrument and voices! That weeping of lovers! That heart-burning 
prayer! That rain of mercy!

4.  That pure religious love and friendship! That certainty of 
Monoreality! That pleasant hope of the meeting with all cazÄzÀn in 
the supreme paradise! That stormy delight of the collective record 
of deeds (luminous movies)! That tremendous happiness of the 
copies of the Perfect Men! That glad tidings of the kingdom of the 
personal world! Those sweet words of the secrets of the forehead! 
Those profound sayings of the wise people! That fond meeting of 
friends! Besides these bounties, there are other spiritual bounties. 
God willing, we are all going to meet at a special place [and] be 
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extremely happy at that time. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Karachi, 16th June 1997
Monday, 10 Éafaru’l-muÎaffar 1418 A.H.
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cAlÄ cAlÄ cAlÄ

1.  Without any doubt, today’s topic is extremely full of love and 
intoxicating. Perhaps there may be some reasons for this and one 
of them indeed is that in paradise there are long rivers which, if 
observed with insight, we will come to know without any doubt that 
they have reached this world [also]. One of them is that of the wine 
of paradise, which abounds in rapture and joy and the intoxication 
of heavenly love. Heavenly in the sense that the command has 
come from heaven to give this holy love a place in one’s heart. It is 
that pure love whose pleasant teaching is present in the Qur’Àn and 
ÇadÄâ. Thus, I have a sÀqÄ (cup-bearer) who has a new glory every 
time. 

Har gunìah kih gul gasht digar gunìah na-gardad
QurbÀn ba-lab-i yÀr gahÄ gunìah gahÄ gul

“Every bud which becomes a flower cannot become a bud again. 
May I be sacrificed for the lips of my beloved, which are sometimes 
a bud and sometimes a flower”.

2.  In the eye of the people of wisdom, it is clear that sometimes 
heavenly love burns all sins by becoming fire and sometimes 
shows the path by becoming the light of guidance. Thus, the ladder 
of heavenly love is based on four steps: Love of God, love of the 
Prophet(Ê), love of ÇaÐrat-i cAlÄ(c) and love of the ImÀm(c) of the 
time. This is because the trial of servants is not related to the past 
but rather, it is related to the present, therefore it is necessary for 
every mu’min and mu’minah to have this staunch faith that the 
wisdom-filled name of the ImÀm(c) of the time is the “cAlÄ of the 
time” because he has the same light as ÇaÐrat-i cAlÄ(c).

3.  It is mentioned in the second volume of TirmiàÄ that: “Indeed, 
cAlÄ is from me and I am from cAlÄ and he is the custodian (walÄ) 
of every mu’min after me”.  Here, if there is the light of love, the 
intellect will be able to work better and better in its light. That 
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cAlÄ means the ImÀm(c) of the time, because ÇaÐrat-i cAlÄ(c) was 
the ImÀm(c) of his time.  Since the Prophet(Ê) has said “after me” 
and “every mu’min”, so today as well as tomorrow is the time after 
the Prophet(Ê) and every believing man and woman needs such 
a custodian (waliyy-i amr) now as well as in the future. This is 
because a sound ÇadÄâ is among the most comprehensive words, 
whose meaning is never incomplete, rather it has tremendous 
eloquence of meaning. 

4.  cAlÄ, cAlÄ, cAlÄ is the topic of conversation as well as the slogan 
of ardent love. In the intoxication of love, I have shouted the slogan 
of “cAlÄ, cAlÄ, cAlÄ” so loud as to rent the sky asunder and I am sure 
that this wisdom-filled voice and echo of the love of ÇaÐrat-i cAlÄ(c) 
has become immortal in the luminous movie of angels. I am a lover 
of the holy and pure ImÀm in my spiritual life, because it is he who 
generously revived me whereas in reality, I was previously dead. 
ÇaÐrat-i cÃsÀ(c) used to revive people from the death of ignorance 
which has been a perennial need, and therefore the miracle of 
ÇaÐrat-i cÃsÀ(c) remains and continues in Islam, which is the perfect 
religion. However, it is a pity that common people would like to 
see and test every miracle with the external or physical eye and 
this thinking is utterly wrong. Had there not been in this world 
Islam’s extraordinary miracles, the wise Qur’Àn would have never 
said “They are deaf, mute and blind so they do not return” (2:18). 
From this it is clear that there are miracles of listening, speaking 
and seeing, starting from this very [physical] world.

5.  Indeed, love is a heavenly light and light has four relations: the 
light of God, the light of the Prophet(Ê), the light of ÇaÐrat-i cAlÄ(c) 
and the light of the ImÀm(c) of the time. Therefore, you must merge 
in the light of love and continue to climb the ladder step by step 
and see what happens. In this way I think that you will be merged 
in God. Thus, highly blessed is the one who attains the perfection 
of love. 

Ãn sacÀdat ba-zor-i bÀzÆ nist
TÀ na-baðîad KhudÀ-yi baðîindah

“This bliss cannot be achieved by force of one’s actions until AllÀh 
the Bestower does not bestow it (upon someone)”.
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6.  I wish and humbly pray that may the light of love dawn in all 
hearts! This love is a product of spiritual knowledge. It is the fruit 
of [studying] the Qur’Àn and the ÇadÄâ. It is a result of staunch 
belief. This love is the fruit of the observation [of spiritual] beauty 
and elegance. Just as He is the most beautiful, similarly His pure 
love is the sweetest and highest. As ÇÀfÄÎ-i íÄrÀzÄ says: 

Hargiz na-mÄrad har kih dilaî zindah îud ba-ciîq
Éabt ast bar zarÄdah-yi cÀlam dawÀm-i mÀ

“The one whose heart has become alive with (true) love will never 
die. Our permanence (eternity) is inscribed in this book of the 
world.”

7.  A mu’min can be very weak in the love of the cAlÄ (c) of the 
time. The reason could be that doubts and suspicions have been 
created in his heart. The cure [of such a disease] has to be done 
by allopathy. That is, in the light of the Qur’Àn and ÇadÄâ and the 
teaching of the dignitaries of religion, the attributes and virtues 
of the ImÀm(c) of the time have to be highlighted so that he may 
love MawlÀ. If any mu’min says: “I believe in cAlÄ with heart and 
soul but that there is no ImÀm like him now”, then such a person 
does not have true knowledge. [That is, he does not know that] it 
is due to the light of ImÀmat that the people of the time progress 
externally and internally. Therefore, the cAlÄ (c) of the time is today 
doing far greater work than before, as the Qur’Àn says in (61:8) 
“And AllÀh will complete his light”. This is an allusion towards the 
time of ÇaÐrat-i QÀ’im(c).  

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Karachi, 17th June 1997
Tuesday, 11 Éafaru’l-muÎaffar 1418 A.H.
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Secrets of God’s Sunnat (Law)

1.  With a feeling of a lack of vigil [of the night], servitude, 
giryah-u zÀrÄ, supplication, heavenly love and prostration, with 
great humility and helplessness, I have recourse to the speaking 
Qur’Àn (Qur’Àn-i nÀÌiq) so that, as always, he may help me so that 
I may write a few useful words here. O my cazÄzÀn! All of you 
or some of you may remember that some thoughts on this exalted 
topic have been expressed before, but since this topic is extremely 
important, therefore an effort is made to discuss more about it.

2.  My first suggestion to you is to study carefully all those verses 
in which the exalted sunnat of God is mentioned. Sunnat means 
habit, custom, constitution, path, practice, method and law. As it is 
said in verse (40:85): “This is the sunnat of God, which has taken 
course in His servants”. This means that God’s sunnat is neither in 
the heaven nor in the earth, rather it has continued to take course 
in his special slaves (Prophets and awliyÀ’). In other words, God’s 
sunnat is found in the personal world. That is, God’s universal law 
or act has continued and lasts in the personal worlds without any 
beginning or end.

3.  The wise Qur’Àn says that there is no change in God’s sunnat. 
This alludes to the fundamental laws, such as: He is the creator Who 
always creates universes; He is al-qÀbiÐ  and al-bÀsiÌ Who always 
enfolds and unfolds the universe. In short, just as His essence is 
eternal, His every attribute is also eternal, because how can it be 
possible for any of His attributes to be contingent.

4.  When the recognition of God is in a human being’s own personal 
world, then necessarily the recognition of AllÀh’s sunnat has to be 
in it, not anywhere else. Consider the depth of the intrinsic meaning 
of the Qur’Àn that the recognition of AllÀh’s signs and miracles is 
not complete in the external world until its inner observation is 
complete in the personal world (41:53). The miracles which are 
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scattered in the earth (time and space) are organized and gathered 
in the personal world (51:20-21).

5.  When the lasting relation of God’s sunnat is with the personal 
world then it becomes known that a human being has forgotten 
all about his unlimited life and contact with the higher world. 
He is convinced of the beginning and end of everything on the 
presumption of physical birth and death, despite the fact that they 
are particulars and not the universals. For example, the world of 
humanity’s first and last end does not appear and in reality, where 
is the end? It has been said: “óo muî oo”, which means to have the 
idea of beginninglessness and endlessness, because human being’s 
reality is azalÄ and abadÄ.

6.  In verse (76:1) there is a key to a great treasure: “Has a time from 
dahr (immovable time) passed over man when he was not a thing 
worth mentioning?” This is the state of man’s azalÄ “merging in 
AllÀh” where he was without any name or sign and he is still in that 
same state with respect to the higher “I”. The question is whether 
man has attained the recognition of this unique Monoreality? After 
that, the lower “I” has been mentioned as follows: “We created man 
from a drop of mingled sperm so that We may try him and for that 
we made him hearing and seeing” (76:2). The final test is related to 
recognition. Thus, when a mu’min-i sÀlik recognises his higher “I” 
merged in God, this is his greatest achievement.

7.  In the Qur’Ànic mention of the Divine sunnat, it is alluded that 
the personal world has always been there. Since God’s essence is 
eternal, all His attributes are also eternal and His law also continues 
eternally in one or another personal world, although with respect 
to the personal worlds, renewal continues to occur again and again. 
As it is said: “thoÊ gaÌu jo mayn shuro jo”, i.e., “Oh Lord! Grant my 
eternal soul new attire and grant (me) eternal sustenance.” The great 
wisdom in this is that the eternal Creator creates a new universe 
every moment, as said in the Qur’Àn (55:29) “Every moment He is 
in a new glory”. 

Karachi, 19th June 1997
Thursday, 13 Éafaru’l-muÎaffar 1418 A.H.
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The Wisdom of Spiritual Quake

1.  In verses (51:20-21) God says: “And there are signs (miracles) 
in the earth for the people of certitude (mÆqinÄn i.e., the people of 
recognition) and within yourselves (also). Can you then not see?” 
From these verses it is clear that things which exist in the physical 
world also exist in the personal world spiritually. Therefore, it is 
true that a mu’min on the path of spirituality undergoes the arduous 
experience of spiritual quake many times when sleeping, dozing or 
being awake.

2.  The severity of the quake of resurrection which is mentioned 
in the Qur’Àn in verses (22:1-2) should be studied carefully. Here, 
only a few wisdoms are mentioned: “It is because of the severity 
of the quake of resurrection, every suckling mother will forsake 
her suckling.” Wisdom: When the spiritual quake occurs in the 
teacher’s personal world, then due to its severity, he forgets 
his students. “And every pregnant female will drop her load”. 
Wisdom: The spiritual particles that are in the teacher’s personality 
are his pregnancy (load i.e., the children and students) all come 
out because of the severity of the quake of resurrection. “O sÀlik! 
you will behold the people drunk, yet they are not drunk, but the 
punishment of AllÀh is terrible.” Wisdom: human being’s physical 
intoxication is that state where they forget things related to the 
intellect and thought. Therefore, when resurrection comes, it brings 
with it the greatest universe of the secrets of recognition and passes 
by while people are intoxicated (unaware and unconscious). Thus, 
in reality, this intoxication is an intellectual punishment, which is a 
big punishment.

3.  Read sÆrah-yi ZilzÀl in the Qur’Àn (99:1-8): “When the earth 
will be shaken with a severe shaking”. Wisdom: compared to the 
intellect, the soul is the earth and compared to the soul, the body is 
the earth. Therefore, the meaning of the quaking earth on the day 
of resurrection is that the mu’min-i sÀlik will be severely shaken 
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bodily and spiritually. “And the earth will throw up her burdens”. 
Wisdom: The personal world throws up every kind of load, so 
that he gets ready for spiritual states. “And man will cry - What 
is the matter with her?” Wisdom: The sÀlik will be bewildered by 
this great miracle. “On that day earth will declare all her tidings”. 
Wisdom: At that time the earth of the personal world will have 
spiritual conversation. “For the Lord will reveal to her”. Wisdom: 
Since it is a resurrection, according to His promise, AllÀh will 
speak. “On that day will men return in groups, so they may see their 
deeds”. Wisdom: It is inevitable for everyone to go to the place in 
the personal world where resurrection takes place. “Then, anyone 
who has done an atom’s weight of good, shall see it! And anyone 
who has done an atom’s weight of evil, shall see it!” Wisdom: Here 
is alluded the record of deeds which consists of spiritual particles.

4.  By the grace of God, there is powerful information in this 
for the people of wisdom related to the recognition of one’s self. 
Whatever secrets of the Qur’Àn have been revealed to you up to 
now, cazÄzÀn, are so very precious and priceless that all the treasures 
in the world are nothing compared to them. May you be blessed 
with these treasures of wisdom. We should continue to fear being 
ungrateful. May God always grant us His help. ¿mÄn.

5.  Read verses (33:9-11) carefully, in which there is the mention 
of spiritual war and representative resurrection, that when an army 
of particles attacked the sÀlik and the particles of mu’mins, God, 
through His mercy, sent the hurricane of Êur of IsrÀfÄl(c) and an 
unseen heavenly army against it, as the Qur’Àn says: “When the 
enemy’s army [of particles] attacked you from above and below, 
then your eyes were not able to work because your soul was coming 
out and you were imagining various thoughts about AllÀh. At that 
time, the believers were tried and were shaken severely”.

6.  It is said in verse (2:214): “Or do you think that you would 
enter paradise (today in the spiritual paradise and tomorrow in 
the permanent one), while there has not yet come upon you the 
like of what befell those who passed away before you? They were 
surrounded by a variety of problems and illness and were so severely 
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shaken by a quake that the Messenger and the believers who were 
with him started to say: when will the help of AllÀh come? Verily, 
AllÀh’s help is near”. 

7.  This is the recognition of the spiritual quake i.e., the quake 
of resurrection, so that in this way, some Qur’Ànic wisdoms and 
secrets of spirituality may gradually reveal to the people of wisdom 
as there is a trial for the believer everywhere and the biggest trial, 
rather greatest trials, are in the Qur’Àn. Thus, we pray with great 
humility that may the Sustainer, through His revealed Light (nÆr-i 
munazzal), help us all, so that we may be blessed with the wisdom 
of the wise Qur’Àn. ¿mÄn.

Karachi, 21st June 1997
Saturday, 15 Éafaru’l-muÎaffar 1418 A.H.
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Spiritual War and the Victory of Islam

1.  You will all be extremely happy to know that spiritual war 
continues since the time of the father of humankind (i.e., ÇaÐrat-i 
¿dam(c)), and in every personal world the religion of nature (Islam) 
gains superiority and victory in this major jihÀd. As it is said in 
(48:4, 7): “All the armies of the heavens and earth belong to AllÀh”. 
From this blessed verse it is apparent that the very purpose of God’s 
powerful armies is to help the believers of all times in their spiritual 
war and to make them overpower and be victorious, because the 
felicity of the major jihÀd [i.e., spiritual struggle] is possible for all 
believers.

2.  In the Qur’Àn, wherever martial words are mentioned, secretly 
there is definitely the mention of spiritual war. For instance, some of 
the words are junÆd (army), victory, overpowering, jihÀd, soldiers, 
war, martyr, martyrs, battle, Èizbu’llÀh (the group of AllÀh), booty, 
king, fortress, to strike, garments (cloak = chainmail), sarÀbÄl 
(shirts), ba’s (war), spoils of war, confrontation, etc.

3.  It is said in (58:21): “God has written (in azal) that I and my 
Apostle will prevail. Indeed, AllÀh is strong and overpowering”. 
That is, it was God’s will and help that the ImÀms of the cycle of 
every nÀÌiq in their respective time fought the spiritual war by the 
name of resurrection, in which the true religion prevailed every 
time.

4.  One exegesis of the above-mentioned verse (58:21) is: 
“(Remember) that day when we will summon people of the time 
with their ImÀm (17:71)”. It is clear from this, that the ImÀm(c) of 
the time has been appointed as the leader of spiritual war and the 
lord of resurrection of every time by AllÀh and the Prophet of every 
cycle, because the law of obedience says that first of all obedience 
is for AllÀh, then for the Prophet(Ê) and then for the waliyy-i amr 
(Custodian of command), that is, for the ImÀm(c). After that, there is 
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nobody’s obedience. In fact, it is now the turn of resurrection which 
is dacwat-i Èaqq in the form of spiritual war.

5.  In Islam, which is the religion of nature, the act of renewal 
always continues. Therefore spiritual war (which is resurrection and 
bÀÌinÄ dacwat as well) continues to take place in the leadership of 
every ImÀm so that, in accordance with God’s promise, Islam may 
prevail over all other religions at all times, as it is said in (9:33): “It 
is He (God) who has sent His Apostle (MuÈammad) (after making 
him undergo the inbicÀâ) with guidance and the religion of truth to 
make it prevail over all religions”. Al-hudÀ means the Silent Qur’an 
(Qur’Àn-i ÊÀmit) and Speaking Qur’an - ImÀm (Qur’Àn-i nÀÌiq) 
which alludes to the esoteric (ta’wÄlÄ) war after the exoteric (tanzÄlÄ) 
war.

6.  The above-mentioned verse is in (48:28) and in (61:9). This 
means that the small jihÀd is physical (in ÎÀhir) and the major jihÀd 
is spiritual (in bÀÌin), which starting against the carnal soul, turns 
into a representative resurrection and a universal spiritual war, 
whose commander and leader is the ImÀm(c) of the time on behalf of 
the Prophet(Ê) and by God’s command, all the people of the religions 
of the world enter into the true religion in the form of particles.

7.  See verse (4:54): “Indeed, we have given IbrÀhÄm’s progeny 
the book and wisdom and have also given them a great kingdom”. 
The chain of the progeny of ÇaÐrat-i IbrÀhÄm(c) is linked with 
ÇaÐrat-i MuÈammad(Ê) and the chain of his progeny. Therefore, the 
progeny of ÇaÐrat-i IbrÀhÄm(c) is also called the progeny of ÇaÐrat-i 
MuÈammad(Ê), to whom God has given the spirit, spirituality and 
wisdom of His book (Qur’Àn) and the great kingdom of spirituality. 
That is, spiritual war takes place under the guardianship of the 
ImÀms of the progeny of ÇaÐrat-i MuÈammad(Ê), because it is they 
whom God has made kings in all its meanings and given them the 
royal authority.

8.  There is a noble ÇadÄâ: “We have returned from the minor 
jihÀd to the major jihÀd”. When the holy Prophet(Ê) was asked: 
“What is the major jihÀd?”, he said: “Verily it is the jihÀd against 
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the carnal soul”. If the purpose of the jihÀd against the carnal soul 
was confined to personal improvement and salvation, it would not 
be ‘major’ compared to the physical jihÀd, which is in the interest 
of all Muslims and believers. Thus, we learn that the jihÀd against 
the carnal soul is the secret title of the spiritual war of the religion 
of Islam, because from this jihÀd the soul undergoes all-inclusive 
experiential death in this very lifetime and simultaneously the 
spiritual war and resurrection start, which is mentioned throughout 
the Qur’Àn.

9.  In the end of all or some chapters of the Qur’Àn, there is a big 
treasure of knowledge. One such precious treasure is in the end of 
sÆrah-yi cAnkabÆt: “And We shall certainly guide those who do 
jihÀd (against their soul) in our cause, to Our path. Verily, AllÀh 
is with those who do good” (29:69). There is no doubt that this 
verse is about the major jihÀd because, if there was no mention or 
allusion of the major jihÀd in the Qur’Àn, then it would not have 
been praised so tremendously in the noble ÇadÄâ.

10.   The major jihÀd (spiritual war) or representative resurrection 
is something internal or spiritual, which continues secretly in the 
personal worlds of the Prophets and the ImÀms (AwliyÀ’). Thus, 
when a Perfect Man or cÀrif undergoes universal resurrection, a wall 
with a door is erected between him and the public, inside of which 
is mercy and outside it is punishment (57:13). Here, it is important 
to know that this punishment is intellectual punishment, which 
means deprivation of knowledge and wisdom and an ignorant life.

11.   ÇaÐrat-i QÀ’im(c) was an individual as well as a community 
and therefore in the Qur’Àn there are many examples of the plural 
in the form of the singular and the singular in the form of the plural. 
For instance, ÇaÐrat-i IbrÀhÄm(c)’s blessed personality was itself a 
community (16:120). Similarly, ÇaÐrat-i QÀ’im(c) is also called a 
community in relation to the spiritual army (5:54). Study this verse 
carefully and gain more knowledge from it.

12.   In (16:81) it is said: “And He made shirts for you to protect 
you from war”. These are subtle bodies which protect you from the 
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damage of spiritual war. It must be remembered, that when God 
reminds believers of a bounty, it implies that others do not have 
this bounty. Therefore, these shirts are never of worldly things, they 
are, in fact, celestial bodies which are alive and conscious.

13.   In this subject of spiritual war, it is inevitable to mention 
Gog and Magog, although their original reality has always been 
hidden from the exoteric people. However, from the experience of 
spirituality or spiritual science it has become known that Gog and 
Magog are an army of particles. From these, some are of your own 
and some are of the enemy and they are prominently mentioned 
at two places in the Qur’Àn: (18:94, 21:96). The Qur’Àn says about 
them that they make mischief in the earth, which means spiritual 
war and reform.

14.   The mention of the major jihÀd (spiritual war) starts from the 
story of ÇaÐrat-i ¿dam(c), when the angels said: “Will you give 
the vicegerency on the earth to a person who will cause mischief 
and shed blood” (2:30). The reason for the objection of the angels 
was that they had seen the spiritual war of the previous ¿dam, but 
were unaware that spiritual war has countless hidden advantages. 
In short, in the spirituality of ÇaÐrat-i ¿dam(c), Gog and Magog’s 
battle had taken place because it is they who are the army of souls.

15.   There is a noble ÇadÄâ which says: “All souls were/are [in the 
form of] assembled armies”. That is, in the spiritual war of every 
Perfect Man, all souls have taken part as the army of good and evil, 
in which many Divine wisdoms are hidden. From this, we know 
that souls can be present in the personal world of every Perfect 
Man, as in the event of the covenant of ‘Am I not?’, the renewal 
of which has continued to take place in the cÀrifs and the Perfect 
Men. Since God’s sunnat is eternal, therefore in the spirituality of 
His special servants all the fundamental things are similar. That is, 
spirituality and resurrection are a chain of renewal of its own kind 
which has neither a beginning nor an end.

16.   Since the major jihÀd is against the carnal soul, it is therefore 
known from the beginning that this war is for the sake of the 
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supremacy and victory of the intellect and knowledge. Thus, in 
spiritual war, intellect, sagacity, knowledge and wisdom have 
paramount importance and without them there is no concept of 
victory. Therefore, with the full vigour of knowledge and wisdom 
you should all wage the major jihÀd and, God willing, your efforts 
will never go to waste.

Karachi, 26th June 1997
Thursday, 20 Éafaru’l-muÎaffar 1418 A.H.
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The Magnificent Wisdoms of Divine Favour

1.  If you study the Qur’Ànic stories of the Prophets deeply, you will 
indeed have the amazing pleasure that in addition to His beloved 
Prophets and AwliyÀ’, God has also granted true believers all the 
spiritual bounties. (God willing) we shall mention a few examples 
of this starting from the story of ÇaÐrat-i ¿dam(c).

2.  There is no doubt that “God created ¿dam in His image” 
(ÇadÄâ). It is also said in a noble ÇadÄâ “Whoever will enter 
paradise will be in the image of ¿dam.” That is, that fortunate 
mu’min’s intellectual birth in the Sacred Sanctuary becomes like 
that of ÇaÐrat-i ¿dam(c). Is it not a great favour of God to ÇaÐrat-i 
¿dam(c) and his children? Another very great favour is that when 
the angels prostrated to ÇaÐrat-i ¿dam(c), in that state the progeny 
of ¿dam became copies of their father by being moulded in his 
matrix (7:11).

3.  There are countless favours of God on ÇaÐrat-i ¿dam(c) and his 
progeny, in that He honoured ÇaÐrat-i ¿dam(c) with the crown of 
vicegerency and He promised the true believers of his progeny that 
very soon they would also be given the vicegerency of the universal 
earth, just as had been done to the previous chosen believers: 
(24:55). Remember that in spirituality and luminosity this universe 
has countless copies, so that countless believers may be granted the 
major vicegerency, which is also the spiritual kingdom.

4.  ÇaÐrat-i NÆÈ(c)’s physical ark was a symbol, and the spiritual 
ark was the symbolised. The spiritual ark was an ism-i acÎam and its 
àikr (remembrance) and the people of the ark were a spiritual unity 
(Monoreality). Therefore, this ark reached the heavenly throne and 
the earthly throne (the throne on the water). It reached the heavenly 
throne in the sense that at the end of the deluge the ark rested on 
mount JÆdÄ (11:44). JÆdÄ is a name for the Pearl of Intellect which 
is the light of the throne. The ark reaching the earthly throne means 
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that the ark of NÆÈ is the throne of God on the water (11:7). Thus, a 
very pleasing question is: Is it not a great favour of God that He not 
only placed the souls of the people of faith in the loaded ark, but He 
also made them sit on the heavenly throne and the earthly throne 
(11:7, 36:41)? Now we have to reflect on the ark which was already 
laden, who were the people sitting in it? Is it not the greatest secret 
of Monoreality that all these same believers were already in this 
ark? Al-Èamdu li’llÀh.

5.  It is said in verse (37:79): “Peace is on NÆÈ in the personal 
worlds”. That is, in every personal world there will always be the 
spiritual personality and the wisdom-filled practical life of ÇaÐrat-i 
NÆÈ(c), so that the people of faith may benefit in their spiritual life 
from the companionship of prophets and awliyÀ’. In this sÆrah (37) 
peace is also mentioned on other holy personalities, one of them 
being in (37:130) “Peace on the progeny of MuÈammad in every 
personal world”. That is, the ImÀm(c) of the time is present in the 
personal world of the cÀrifs and the Perfect Men.

6.  The Chief of the Prophets(Ê) is mentioned abundantly in the 
wise Qur’Àn. It had to be so in the whole Qur’Àn and it indeed is. 
It is clear to all that the unique and incomparable book such as 
the Qur’Àn is revealed to his sacred personality. Therefore, the 
Prophet(Ê)’s blessed name ‘MuÈammad’ has been mentioned four 
times in the Qur’Àn and the blessed names of the remaining five 
great Prophets have been mentioned as follows: ÇaÐrat-i ¿dam(c) - 
25 times, ÇaÐrat-i NÆÈ(c) - 43 times, ÇaÐrat-i IbrÀhÄm(c) - 69 times, 
ÇaÐrat-i MÆsÀ(c) - 136 times and ÇaÐrat-i cÃsÀ(c) - 25 times. My topic 
is very concise and therefore I would like to say a few words about 
the nÀÌiqs only.

7.  There are unfathomable mercies and blessings for the people 
of faith in the Qur’Ànic story of ÇaÐrat-i IbrÀhÄm(c). The following 
saying of ÇaÐrat-i IbrÀhÄm(c) (14:36) “Thus, whoever follows me 
is of me” means ‘whoever follows me on the path of religion and 
the course of spirituality is my spiritual child, he is a part of my 
spiritual being or he is from my progeny because by following me 
in the stages of spirituality he will see the same miracles that I have 
seen and eventually all these people will become one with me in 
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the Sacred Sanctuary’.

8.  In his time, ÇaÐrat-i IbrÀhÄm(c) was a great individual Prophet 
and also an obedient community (16:120). How fortunate were all 
those who entered the personal world of their Prophet and became 
one community! It is true to say that the personal world of every 
Prophet and every ImÀm is the spiritual country of believing men 
and believing women and this personal world is physical as well as 
luminous.

9.  In verse (2:124) it is said “And when IbrÀhÄm was tried by his 
Lord with certain words (kalimÀt) which he fulfilled, God said: I 
will make you ImÀm for all the people”. ÇaÐrat-i IbrÀhÄm(c) pleaded 
“and also from my off-spring? (God) said: those who are unjust 
will not benefit from My promise”. Question: What were the 
certain words (kalimÀt)? Answer: The Supreme Names of God and 
Perfect Words. Question: For which people was ÇaÐrat-i IbrÀhÄm(c) 
appointed as ImÀm? Answer: For the former ones, for the present 
ones and those who are going to come, [because] when somebody 
becomes ImÀm by the command of God according to the chain of 
“light upon light”, he becomes the ImÀm of every time. Question: 
Compared to the unjust, here it is alluded to the just. Who is just 
and who is unjust in the office of ImÀmat? Answer: The just are 
ÇaÐrat-i IbrÀhÄm(c) and his progeny because AllÀh has made them 
ImÀms successively as long as people are present in the world 
(3:33, 4:54) and ImÀm always remains just, but the person who 
becomes imÀm of his own accord is unjust and this false imÀmat 
cannot last in his progeny.

10.   In (2:125) it is said: “And when we made the House of God 
a place of reward for the people and the place of safety, and 
(commanded) to take IbrÀhÄm(c)’s place as a place of prayer.” That 
is, He made the ImÀm’s luminous recognition the place of reward 
and safety for the people and to attain this recognition they were 
commanded to go to the stage of Intellect where there is the centre 
of the truth of certainty.

11.   Certain examples of glad tidings for the people of faith 
mentioned in the story of ÇaÐrat-i MÆsÀ(c) in the Qur’Àn are 
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presented here. By ÇaÐrat-i MÆsÀ(c)’s rod is meant ism-i acÎam. The 
ta’wÄl of the ‘revered rock’ is the asÀs (ÇaÐrat-i HÀrÆn(c)). By the 12 
springs are meant the 12 Èujjats, therefore, when ÇaÐrat-i MÆsÀ(c) 
taught ÇaÐrat-i HÀrÆn(c) the ism-i acÎam, then the water of spiritual 
knowledge gushed forth for the 12 Èujjats simultaneously from his 
blessed heart (2:60). This miracle of knowledge happens from the 
ImÀm(c) of every time.

12.   In (10:87) it is said: “And We revealed to MÆsÀ and his brother: 
provide houses for your people in Egypt (personal world) and make 
your houses qiblah (that is, turn the house of the heart into the 
house of God) and establish prayers in it, and give glad tidings 
to the believers”. That is, whatever you have seen and whatever 
recognition you have attained, through it give the believers the 
power of knowledge and glad tidings so that they too make an effort 
and progress. This is because the spiritual teaching of the Prophet 
and ImÀm is not only profoundly effective but also contains glad 
tidings.

13.   This is the translation of one exemplar verse (5:20): “And when 
MÆsÀ said to his people: O my people! Remember the bounties of 
AllÀh upon you, when He made prophets from among you (i.e., in 
your personal world) and made you kings and gave you that which 
was not given to any of the people of the time.” This is addressed 
to the believers of the first rank in whose personal world there is 
the manifestation of the Prophets and who, because of [being] the 
spiritual and intellectual copies of the ImÀm, are kings in paradise, 
because the ImÀm is the Sovereign and his spiritual copies are 
the kings. ImÀmat is that unique thing which is not found in other 
communities of the world.

14.   The wisdom of “Kill yourselves” (2:54) is that each one of you 
should kill his carnal soul through jihÀd. Wherever there are great 
secrets of recognition in the Qur’Àn, due to a stringent veil there 
is a very wisdom-filled trial. For example, it is said about those 
people of Israel who were dying whilst still physically alive. That 
is, they were at the destination of ÇaÐrat-i cIzrÀ’Äl(c), as mentioned 
in verse (2:55-56). “So, the lightning seized you while you were 
watching (this event). Then we resurrected you after your death 
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so that you should be grateful.” This was not a physical death, but 
rather a spiritual death by which the door of spirituality opens and 
the spiritual bounties start on a big scale due to which gratitude to 
God becomes obligatory.

15.   In ÇaÐrat-i cÃsÀ(c)’s story also, ther e are lots of advantages of 
knowledge and recognition for the believers. The explanation of 
all of these is beyond the scope of this short article. Therefore, 
we shall content ourselves only with certain examples. Here, the 
most notable thing is that the Prophet and the ImÀm are the verbal 
and personal ism-i acÎam. Thus, ÇaÐrat-i Maryam(c) was given a 
verbal ism-i acÎam (word) in which there was ÇaÐrat-i cÃsÀ(c)’s light 
potentially (4:171). The ImÀm therefore gives the teaching of ism-i 
acÎam to some murids so that with special cibÀdat and spiritual 
exercise the ImÀm’s light may rise in them.

16.   It is mentioned in verses (3:49) and (5:110) that ÇaÐrat-i cÃsÀ(c) 
used to make some special birds with God’s permission. These 
were countless copies of his spiritual and intellectual being, which 
can also be called angels and garments of paradise. This spiritual 
miracle belongs to every Perfect Man so that the people of faith can 
wear this attire in paradise and fly. Apart from this, what miracles 
are not possible in such blessed attire? Indeed, these miraculous 
things are the living pictures of the bazaar of paradise which are 
mentioned in a noble ÇadÄâ. Please refer to A Thousand Wisdoms.

17.  FayÐ-i rÆÈu'l-qudus ar bÀz madad farmÀyad
DÄgarÀn ham bikunand Ànchih MasÄÈÀ mÄkard

“If the Holy Spirit helps again others will also be able to do what 
ÇaÐrat-i cÃsÀ was able to do” (ÇÀfÄÎ-i íÄrÀzÄ).

Most of the Prophets’ miracles have ta’wÄl. Therefore, it would 
be appropriate to say that most of ÇaÐrat-i cÃsÀ(c)’s miracles were 
also ta’wÄlÄ and esoteric, for example, giving physical eye-sight to 
one born blind. The ta’wÄl of this is that ÇaÐrat-i cÃsÀ(c), with his 
effective teaching of knowledge, was creating the inner eye within 
the people. Similarly, the ta’wÄl of resurrecting the physical dead is 
to revive the dead of ignorance in the spirit of true knowledge, etc.
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18.   ÇaÐrat-i MuÈammad(Ê), the Prophet of AllÀh, AllÀh’s beloved, 
the Chief of the Prophets, whose exalted personality is the 
fountainhead of mercy for all the personal worlds of the former and 
the later, as God says “O Prophet, We have sent you as a mercy for 
all the personal worlds” (21:107). Which creatures have personal 
worlds? Jinn, human beings, angels, Messengers, Prophets, awliyÀ’, 
cÀrifs, sages, learned people, etc., have personal worlds. In short, 
the universal mercy for all is the light of the holy Prophet.

19.   It is said in (33:21): “Verily in the Messenger of AllÀh you 
have an excellent example, for everyone who has hope in AllÀh 
and the last day and remembers AllÀh abundantly.” The excellent 
example of the holy Prophet(Ê) is not only in physical knowledge 
and action but for spiritual progress as well. Thus, in this wisdom 
filled teaching there is indeed an allusion to benefit from the 
bounties of îarÄcat, ÌarÄqat, ÈaqÄqat and macrifat. The Prophet(Ê) 
had the dÄdÀr of God in this world (that is, in the spiritual micrÀj). 
Is there any allusion or not in the Prophet’s excellent example about 
the recognition of micrÀj or the recognition of God? In the above-
mentioned blessed verse, hope for AllÀh comes first and hope for 
the hereafter comes later. From this it becomes known that God’s 
dÄdÀr is also before the hereafter and this recognition is necessary 
otherwise the Qur’Àn contains a severe condemnation (17:72). In 
the beginning, the knowledge of certainty will represent the eye of 
certainty to you. This reality is in the Qur’Àn (102:5-7).

20.   When there is the paramount importance of the right path and 
its accessories in the Qur’Àn and Islam, why should the desired 
destination not have great importance too? Why do we not think 
properly about what the desired destination is? Or who it is? How 
is it possible that the Prophet(Ê) has not told us about the desired 
destination of the right path? Indeed, the Prophet(Ê) has guided and 
pointed out both with his speech and action and prior to this there is 
the luminous guidance of the Qur’Àn as mentioned in verse (2:156): 
“To AllÀh we belong and to Him we are going to return”. From this, 
it is clear that we have come from the special nearness of God and 
we have to return to that nearness. This very verse itself alludes to 
vision (dÄdÀr) and recognition.
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21.   The [sublime] law of return to God is when a great soul 
(Single Soul) returns to God, then all the people of the universe are 
spiritually merged in it. Therefore, it returns to God in two senses. 
(a) It goes alone (b) it takes everyone with it or they go all together. 
However, it is very amazing that in the end this great soul itself 
merges in God. I think this is a great secret of recognition, but it 
requires a separate explanation.

22.   Now the sublime reality that when the Mercy for the Worlds, 
i.e., the holy Prophet(Ê), experienced the spiritual micrÀj the souls 
of the whole world were present with him in the state of being 
merged, can be better understood. This is a great favour of the 
holy Prophet(Ê) for the world of Islam and the world of humanity. 
If one were to now ask whether other than the holy Prophet(Ê), 
other Prophets, AwliyÀ’ etc., were honoured with the observation 
of micrÀj or not? Its answer is not in the negative, but rather in 
the affirmative. But this question raises another question: In which 
beloved of God’s name is the external and internal universe and 
the very micrÀj itself? Who is the ÊÀÈib-i lawlÀk? (the one about 
whom God says: “Were you not there, I would not have created 
the heavens”). Whose was the holy light which was created first? 
Whose title is the Chief of the Prophets and why? Who is the 
mercy of God for all universes? Who is that Greatest Benefactor, 
who as the Chief of Prophets made all Prophets and communities 
potentially reach the micrÀj? For many such questions, the single 
and only answer that can be given is the blessed name of ÇaÐrat-i 
MuÈammad(Ê), the Prophet of God.

23.   Now it is easy to say that micrÀj is extremely necessary for 
every Prophet, every walÄ (ImÀm) and every cÀrif because the 
Sacred Sanctuary is the name of that place of micrÀj where there 
are God’s treasures and there is no knowledge or recognition which 
is not available there. Therefore, without micrÀj, no knowledge, no 
wisdom, and no recognition is complete. Thus, we can know where 
the allusion to a Prophet(Ê)’s micrÀj is in the wise Qur’Àn. In short, the 
micrÀj of the Perfect Man can be pointed out. God willing, for this 
there will be a separate article. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Karachi, 1st July 1997     Tuesday, 25 Éafaru’l- muÎaffar 1418 A.H.
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MicrÀj and MacÀrij 

1.  It is said in a noble ÇadÄâ, “The Qur’Àn is a tractable thing with 
many aspects, so interpret it according to the best aspect.” The bright 
and shining light of prophethood in this ÇadÄâ, dazzles the eyes of 
the people of knowledge and wisdom. It also becomes completely 
clear that all the Qur’Ànic words and meanings are indeed like those 
precious pearls which bewilder the viewers through the brilliance 
of their numerous aspects.

2.  The translation of the first four initial verses of (70:1-4): “A 
questioner asked (through the experience of recognition) about a 
penalty to befall the unbelievers, which there is none to ward off, 
(a penalty) from AllÀh, Lord of the ways of ascent, the angels and 
the spirit ascend unto Him in a day the measure whereof is (as) fifty 
thousand years”. This is the veiled mention of spiritual resurrection, 
in which there are two aspects of mercy and punishment. The 
questioner is a mu’min-i sÀlik or a true lover who is asking this 
question consciously or unconsciously and is living and dying for 
dÄdÀr. One of God’s attributes is “ài’l-macÀrij” which means “the 
owner of ladders”. Since the word macÀrij is plural and micrÀj is 
singular, therefore the understandable meaning of ài’l-macÀrij is 
the Lord of macÀrij. That is, there are many micrÀjes of Prophets, 
awliyÀ’ and cÀrifs in God’s kingdom.

3.  Although every prophet’s spiritual journey or personal 
resurrection is a ladder (micrÀj) of different rungs which reaches 
the Sacred Sanctuary, yet there is no doubt that the noble micrÀj of 
the Prophet(Ê) is the chief of all the micrÀjes, because other prophets’ 
excellence is in degrees and while undoubtedly he is the leader of all 
the prophets and the fountainhead of God’s mercy for everybody. 
Thus, it is true that the micrÀj of the beloved of God [Prophet 
MuÈammad(Ê)] is the most excellent and the best of them for the 
purpose of practical recognition by following his footsteps. Thus, 
without this spiritual elevation, self-recognition and recognition of 
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God is impossible.

4.  In “angels and the Spirit ascend to Him”, by the Spirit is meant 
the Perfect Man i.e., the Single Soul and by the angels are meant the 
subordinate souls. The very great miracle of the light of guidance 
is that from the destination of running (manzil-i sacy) it takes every 
Perfect Man forward with great swiftness, and in a short space of 
time, the cÀrif reaches the Sacred Sanctuary, otherwise according 
to the Qur’Àn this path is a journey of 50,000 years. This means 
that the ordinary people are 50,000 years behind the people of 
recognition. As ÇÀfiÎ says: “No comparison is there between these 
two distances” (BibÄn tafÀwut-i rÀh az kujÀst tÀ ba-kujÀ).

5.  It is mentioned in verse (2:213), “Then AllÀh sent (bacaâa) the 
Prophets”. If in this verse the meaning of “bacaâa” is to send, then 
where has God sent His prophets from? If the meaning here is to 
resurrect, then at which stage did this miracle take place? Answer: 
Both meanings are correct. They died at the destination of ÇaÐrat-i 
cIzrÀ’Äl(c) and resurrected and this happened again at the stage of the 
Intellect. Thus, they were sent from the place of intellect (special 
nearness of AllÀh). Question: In the personal world, where is the 
place of intellect? Answer: In the blessed forehead of the Perfect 
Man.

6.  It is said in verse (36:12) “Verily We revive the dead ones and 
We write down what they have sent before them; and inscribe their 
traces which they have left behind. And We have encompassed 
everything in the manifest ImÀm.” God revives all kinds of 
dead people, but the biggest miracle of the death and life of the 
Perfect Men occurs at the destination of ÇaÐrat-i cIzrÀ’Äl(c) and at 
the destination of the Intellect. Therefore, an important question 
arises: where are their records of deeds or traces when God revives 
the prophets and awliyÀ’? The answer is not far away, it is in this 
very verse where He says: “We have encompassed everything in 
the manifest ImÀm”.

7.  From the above explanation we know that the status of the 
manifest ImÀm is the Sacred Sanctuary in which the spiritual 
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universe is enfolded. Therefore, everything is in the manifest 
ImÀm, which includes the feats of the prophets and awliyÀ’ and 
their micrÀjes as well. This is the status of the ImÀm of every time. 
The reason for this is that God has made every true ImÀm the master 
of resurrection (17:71) and resurrection is that time in which all the 
people of the past, present and future gather together in the personal 
world of the ImÀm of the time (56:49-50). Thus, the resurrection 
is renewed in every ImÀm, as said in verse (3:140) “These are the 
[seven] days which we are rotating among the people”. Thus, the 
day of resurrection is Saturday which has to come again and again.

8.  Two testimonies of knowledge and recognition are presented 
here as the proof of ÇaÐrat-i ¿dam(c)’s micrÀj. The first testimony 
is that the place where God created ÇaÐrat-i ¿dam(c) in His Image, 
was the place of micrÀj, because this work can only take place in 
paradise and the place of micrÀj is a part of paradise. The second 
testimony is that things are in pairs, therefore the angels first 
prostrated to ÇaÐrat-i ¿dam(c) on the earth of the personal world. 
Then, when ÇaÐrat-i ¿dam(c) went to the heaven of the personal 
world and entered the Sacred Sanctuary, the angels did the second 
prostration. At this stage all the angels had become one angel 
because this was the place of micrÀj which is the place of unity.

9.  There is a noble verse about the spiritual micrÀj of ÇaÐrat-i IdrÄs(c) 
(19:57): “And We raised him to a lofty station (of spirituality)”. 
Since people are unaware of the secrets of the personal world, 
therefore, they are searching for the secrets of the prophets and the 
awliyÀ’ in this material world. ÇaÐrat-i IdrÄs(c) is mentioned with 
the title of ÊiddÄq in the Qur’Àn (19:56). ÉiddÄq is the custodian of 
ta’wÄl who confirms the heavenly book or books with his ta’wÄl. The 
confirmation of a book is the confirmation of the prophet whose 
book it is, and nobody knows the ta’wÄl of the heavenly book except 
the Prophet(Ê), the ImÀm and the Èujjat. An example of the Èujjat is 
ÇaÐrat-i Maryam(c). God willing, we shall also mention her micrÀj.

10.   The allusion to the micrÀj of ÇaÐrat-i HÆd(c) is in verse 
(11:51). “My reward depends only on He Who has created me”. 
Here “FaÌaranÄ” means the intellectual birth of the Perfect Man 
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in the Sacred Sanctuary, in which he is created in the Image of the 
Compassionate. Thus, this very verse is the proof of the micrÀj of 
ÇaÐrat-i HÆd(c), as it is said: “(O Prophet at the place of Intellect), 
establish the face of your soul for religion as a ÈanÄf (muwaÈÈid)”. 
God’s (azalÄ) creation is that in which He has created people (in 
azal). There is no change in (that) creation of God. This is the 
religion of ÇaÐrat-i QÀ’im(c), but most people do not know this 
(30:30).

11.   ÇaÐrat-i ÉÀliÈ(c) told the community of áamÆd (26:143) 
“I am indeed your trustworthy (amÄn) Prophet”. AmÄn has three 
meanings: trustworthy, the one at peace, and respectable. The one 
who is called amÄn in the Qur’Àn is trustworthy of the secrets of 
micrÀj and knowledge and recognition. He is completely at peace 
and perfectly respectable. We say this because profound wisdom 
is hidden in every special word of the Qur’Àn. Such an elevated 
wisdom has reached the Throne, Pedestal, Pen, Tablet and kalimah-
yi bÀrÄ, and is touching the Hidden Book, because it has come from 
the height of the paradise of micrÀj. Thus, in the light of profound 
wisdoms, the people of recognition can point out the macÀrij of the 
Prophets and awliyÀ’ (ImÀms) because by the spiritual bounties of 
the religion of Islam are meant the bounties of recognition (31:20). 
Al-Èamdu li’llÀh!

12.   In verse (21:71) regarding ÇaÐrat-i IbrÀhÄm(c) and ÇaÐrat-i 
LÆÌ(c) it is said: “And We gave salvation to IbrÀhÄm and LuÌ by 
taking them to that earth, in which We have kept blessings for all 
personal worlds.” Here by al-arÐ is meant the Universal Soul, which 
is earth in relation to the Universal Intellect and heaven in relation 
to the nÀÌiq, in which there are physical, spiritual and intellectual 
blessings for every personal world and the place of micrÀj is in the 
heaven of the Universal Soul.

13.   God honoured and exalted ÇaÐrat-i IbrÀhÄm(c) with high 
ranks such as Prophethood, Messengership, sincere friendship 
and ImÀmat. In the verse “innÄ wajjahtu” (6:79) there is the subtle 
allusion that after entering the paradise of micrÀj like his father 
¿dam, he also had become the Image of the Compassionate. This is 
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because it is the final stage of the recognition of God (macrifat). O 
the light of my eyes, always remember the law that the fundamental 
things of religion are in pairs. Therefore, ÇaÐrat-i IbrÀhÄm(c) and 
ÇaÐrat-i IsmÀcÄl(c) (nÀÌiq and asÀs) were two. They had built two 
houses for God: one physically (in ÎÀhir) and one spiritually (in 
bÀÌin = forehead), as it is said in verse (2:125) “(We commanded to) 
take as your place of prayer IbrÀhÄm’s station (maqÀm-i IbrÀhÄm).” 
That is, to progress by means of the nÀÌiq and the asÀs in the 
personal world and to make a house of God in your forehead. It is 
this which is the spiritual house of God and the station of ÇaÐrat-i 
IbrÀhÄm(c). Establish prayers here and do the cibÀdat of knowledge.

14.   The verses (51:20-21) of sÆrah-yi ßÀriyÀt express such 
wisdoms: “And there are many signs in the earth for the people 
of certitude (people of recognition) and within yourselves too. Do 
you then not see?” From this we know that there are two houses 
of God: one physically (ÎÀhir) and one spiritually (in bÀÌin = 
forehead). However, we who are its attendants, have to ascertain 
what condition this house of God is in? Is it potential or actual? Has 
it been cleaned or not? Are there not too many idols in it?

Karachi 7th July 1997 
Monday, 1 RabÄc I, 1418 A.H.
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Mention of Spiritual (BÀÌinÄ) Bounties

1.  It is said in (31:20) “Do you not see that AllÀh has subjugated to 
you all the things of the heavens and the earth and has completed His 
physical and spiritual bounties on you? And there are such people 
that dispute about AllÀh (although they have) no knowledge, and 
no guidance and no luminous book”. There is a need to reflect with 
utmost humility on this wisdom filled Divine teaching, whether in 
reality the things of the entire universe are subjugated physically 
or spiritually? Is God’s favour and honour mentioned here in this 
world or in the hereafter or in both? Is this the mention of the great 
kingdom of paradise (76:20)?

2.  In the above-mentioned verse, the question: “Do you not see?” 
is asked so that people understand the need and importance of the 
eye of recognition. As the question of “do you not see?” occurs 31 
times in the Qur’Àn, its purpose is to draw attention towards the 
inner eye  (bÀÌin) so that every sensible believer may strive more 
and more to attain the inner eye and continue to do giryah-u zÀrÄ 
and supplication with all the conditions of knowledge and action.

3.  The subjugation of the universe is an extremely great bounty 
therefore it is impossible without merging in God. Merging can 
be with happiness as well as forcefully. How very important, in 
relation to knowledge and recognition, were the people in the 
past who were revived after death during their physical life. The 
truth is that they would have told you very beneficial things about 
recognition. Alas, if only you and I could have met those people! 
If only their original words could have reached us! But why should 
we be despondent when in Islam it is prohibited to do so. For, 
in this living and holy religion, not only are there higher hopes 
for tomorrow (hereafter) but simultaneously the bounties related 
to knowledge and recognition of paradise and the practical glad 
tidings of spirituality are present and available in this world today.
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4.  You may have seen in the above-mentioned verse (31:20) 
that together with the external bounties, the internal bounties 
are also complete and ready. However, the question arises as to 
what these internal bounties are? Are these esoteric bounties 
of the wise Qur’Àn itself? Does it mean the esoteric knowledge? 
Is it esoteric guidance and ta’wÄl? Is it about spirituality and the 
given knowledge? Ta’yÄd (Heavenly help)? DÄdÀr? Recognition? 
Wisdom? Light? Knowledge of certainty? Eye of certainty? Truth 
of certainty?  Merging in AllÀh? Survival in AllÀh? Inner eye? All 
those bounties which are mentioned in sÆrah-yi RaÈmÀn? All those 
bounties which are mentioned in the entire Qur’Àn? Are all these 
things not among the internal bounties? If the answer is that indeed 
the esoteric bounties abound in the Qur’Àn and Islam, then let us 
have recourse to the true Guide to guide and help us so that we may 
be able to do some small service of the Qur’Àn and Islam.

5.  The things of God, may His glory be glorified, are adorned 
with the highest qualities of intellect and soul, therefore no lifeless 
road can reach God. In fact, the path of God, i.e., ÉirÀÌ-i mustaqÄm 
is the Guide of the time. It is for the sake of his recognition and 
obedience, the following sacred heavenly prayer is taught: “Make 
us walk on the straight path, the way of those on whom you have 
bestowed (Your) bounties.” According to God’s unchangeable and 
inevitable sunnat, the centre of spiritual guidance has always been 
in the world in the form of revealed light, and whose followers 
gradually became ÈudÆd-i dÄn, such as from the time of ÇaÐrat-i 
¿dam(c) onwards there have been nÀÌiqs, asÀses, ImÀms, and Èujjats 
on whom AllÀh has bestowed very great favours. Thus, from among 
the people of faith, those who truly obey will also be together with 
them in spirituality (4:69). Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

6.  Oh my cazÄzÀn! Remember the very useful point that recognition 
is an extremely necessary thing because the confirmation (taÊdÄq) 
of every bounty is from recognition itself. Otherwise it becomes 
negation of denial (takàÄb), as this question is repeated 31 times 
in sÆrah-yi RaÈmÀn (55:1-78): “O jinn and men, which of the 
bounties of your Lord will you deny?” Denial is takàÄb and is the 
antonym of taÊdÄq and confirmation is only possible by knowledge 
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and recognition. Therefore, in sÆrah-yi RaÈmÀn whatever bounties 
are mentioned, they all demand observation, recognition and 
confirmation and this is possible to do.

Karachi, 9th July 1997
Wednesday, 3 RabÄc I, 1418 A.H.



100

Recognition and Its Comprehensiveness

1.  No cazÄz must ever think that the light of recognition works 
only for the eye and that is all. I would like to say that it is never 
the case. In fact, the light of recognition is a living light in which 
all the attributes of the Perfect Intellect, the Supreme Soul and the 
universal Subtle Body are gathered together. Therefore, this sacred 
light gives new life not only to the physical and spiritual senses 
of a mu’min-i sÀlik but it also gives fresh souls and resurrecting 
efficiency to all the particles of his personality. Read carefully the 
article ‘The Concept of the Waves of Light’ in “Qur’Ànic Healing”, 
in which the prayer of light is explained to appreciate the praise of 
the light of recognition.

2.  Recognition is mentioned openly as well as hiddenly in the wise 
Qur’Àn. That is, it is mentioned both directly and indirectly. What I 
would like to say is that, in the eyes of the people of recognition, the 
subject of recognition is amazingly spread throughout the Qur’Àn. 
(God willing) here we will present some examples.

3.  The root letters cayn, rÀ’, fÀ’: Look at the different grammatical 
forms of these in the holy Qur’Àn. All of them mention recognition 
only, as in verse (47:6): “And He will admit them into that paradise 
which He has made them recognise (carrafa)”. Remember, that this 
is the universal recognition and nothing is outside of it because in 
paradise the greatest bounty is meeting with God and having His 
recognition. No recognition or bounty is greater than this.

4.  The root letters nÆn, kÀf, rÀ’: In (12:58) it is said: “Thus, 
YÆsuf recognised them and they could not recognise him.” It is 
evident from this example that all the words of these root letters are 
contrary to recognition, such as, inkÀr (denial), munkir (atheist), 
munkirÄn (atheists) etc. Therefore, in all these words, recognition 
is mentioned indirectly. That is, a munkir (denier) is condemned 
because he is not an cÀrif.



101

5.  The root letters yÀ’, qÀf, nÆn: One synonym of recognition 
(macrifat) is certainty (yaqÄn), the root letters of which are yÀ’, 
qÀf, nÆn and in all its grammatical forms, recognition is mentioned 
directly, as in verse (6:75): “Thus did We show IbrÀhÄm the 
kingdom of the heavens and the earth, so that he may be of those 
who possess certainty (yaqÄn).” That is, he may be from amongst 
the cÀrifs.

6.  The root letters rÀ’, yÀ’, bÀ’: Doubt  (rayba) is contrary to 
certainty as said in verse (2:1-2): “By Alif, LÀm, MÄm, i.e., the 
speaking Qur’an (Qur’Àn-i nÀÌiq), that book in which there is no 
doubt”. When there is no doubt then there has to be only certainty. 
If there is certainty then it is perfect certainty, that is, the truth of 
certainty (recognition).

7.  The root letters îÄn, hÀ’, dÀl: The meanings of recognition 
are hidden in the words of these root letters, for instance îahÄd 
(spiritual martyr). He is the person who is killed in his major jihÀd 
against his carnal soul whilst he is alive. He was present in all 
the events of his resurrection and therefore, he is the eye-witness 
of these great miracles as well as an cÀrif. Such martyrs are also 
mentioned in verse (57:19).

8.  The root letters cayn, yÀ’, nÆn: In the ÇadÄâ-i nawÀfil it is said 
that God becomes the eye of His chosen servants. This raises the 
people of wisdom’s hope to a great extent to understand Qur’Ànic 
wisdom, in order to progress to the eye of certainty with the support 
of the knowledge of certainty. In short, here by the eye is meant the 
inner eye which is related to recognition.

9.  The root letters nÆn, wÀw, rÀ’: Light (nÆr) = intellect, 
knowledge, wisdom, true guide because all the meanings gather 
together in the manifest ImÀm (36:12). Through the Imam, God 
is granting the light of recognition to mu’mins by reviving them 
in the true spirit. With this light, they walk amongst the people in 
their personal world (6:122). By this is meant the kingdom of the 
personal world.
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10.   The root letters rÀ’ hamzah yÀ’: It is said in (25:45): “Have 
you not seen your Lord, how He has spread the shadow?” This is 
the mention of the holy dÄdÀr which is granted to the cÀrif in the 
paradise of the Sacred Sanctuary after spiritual resurrection. The 
shadow is the night of azal.

11.   Root letters cayn, mÄm, yÀ’: In (17:72) it is said: “And whoso 
is blind in this world, will be blind in the hereafter, and most astray 
from the path”. This is condemnation for not attaining the inner 
eye.

12.   Root letters wÀw, jÄm, hÀ’: It is mentioned in verse (28:88): 
“Everything is perishable except His face”. The great secret of 
merging in AllÀh is mentioned in this verse that, when the sÀlik 
reaches the higher stage of merging, everything of his perishes but 
he lasts in the Image of the Compassionate, who is the ImÀm.

13.   Root letters fÀ’, nÆn, yÀ’: It is said in verses (55:26-27): “All 
those who are aboard those (boats) are going to perish, and only the 
face of your lord, the Glorious, the Bounteous, remains”. MawlÀ 
c¿lÄ(c) has said “I am the face of God in the heavens and the earth” 
(Kawkab-i durrÄ). Thus, the topic of wajhu’llÀh (Face of God), in 
particular, is a topic of recognition.

14.   Root letters bÀ’, ÊÀd, rÀ’: BaÊÄratun = heart’s vision, eye of 
heart, inner eye. In (12:108) it is said: “Say that this is my path, 
I invite unto AllÀh. I and he (also) who has followed me are on 
baÊÄrat”. This noble verse is about the Prophet(Ê), ÇaÐrat-i MawlÀ 
c¿lÄ(c) and the ImÀms from the progeny of MuÈammad(Ê).

15.   Root letters lÀm, qÀf, yÀ’: LiqÀ’ = meeting, dÄdÀr. It is mentioned 
in verse (18:110): “Thus, whoever hopes for the meeting (dÄdÀr) of 
his Lord, he should work righteously and in the worship of his Lord, 
he should not admit anyone else”. Someone denying [his position] 
asked ÇaÐrat-i MawlÀ cAlÄ(c): “Have you seen your Lord that you 
may know him?” ÇaÐrat-i AmÄr answered: “I did not worship the 
Lord until I saw Him”. He asked again: “How did you see him?” 
ÇaÐrat-i cAlÄ(c) answered: “The [physical] eyes did not see Him, 
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but the hearts [of the awliyÀ] did see Him with the realities of 
recognition”. (Kawkab-i durrÄ)

16.   Root letters hÀ’, dÀl, yÀ’: It is said in verse (24:35): “Light 
upon light, AllÀh guides to His light whomever He wants”. Light 
upon light means that the chain of the bearers of light (ImÀms) has 
always continued. Here, it became evident that physical (ÎÀhirÄ) 
guidance, which is according to God’s pleasure, [first] takes 
the people of faith to God’s light, followed by the spiritual and 
luminous guidance which is in the personal world (bÀÌin), with its 
great miracles of knowledge at every step. Thus, guidance is of two 
kinds, physical and spiritual.

17.   Root letters ÈÀ’, kÀf, mÄm: Çikmah = wisdom, intelligence, 
given knowledge, recognition of spiritual secrets. It is said in 
(2:269): “He grants wisdom to whoever He wishes and whoever 
has been granted wisdom he (has) been given abundant good and 
blessing”. In this holy saying of God, the way heavenly wisdom 
is praised, why should it not be unique, since there is the lofty 
command that wisdom is abundant good.

18.   Root letters cayn, lÀm, mÄm: Knowledge encompasses 
everything and is also encompassed by everything. That is, it 
is a veil of everything and veiled in everything too. This law of 
knowledge is in the Qur’Àn, the book of the soul and the book of the 
universe. A magnificent example of it is that, when God manifested 
His theophany on Mount ÌÆr in front of ÇaÐrat-i MÆsÀ(c), it crumbled 
into pieces. In these words, there is knowledge which is both an 
example and a veil. Now, the knowledge which is veiled in this 
is amazing, in the sense that by ÌÆr (the mountain) is meant the 
blessed personality of ÇaÐrat-i MÆsÀ(c) on whom God cast his pure 
theophany at the destination of IsrÀfÄl(c), by which his personality 
broke into pieces in such a way that from its cells, unlimited and 
countless souls scattered. In this state, ÇaÐrat-i MÆsÀ(c) was seeing 
the ÌÆr of his personality and was also bewildered. Its final ta’wÄl is 
at the place of Intellect. In short, these are a few clear examples of 
the reality that in the Qur’Àn, the topic of recognition has very great 
importance. It is because of this that the people of wisdom see the 
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secrets of recognition in other topics as well.

Karachi, 14th July 1997
Monday, 8 RabÄc I, 1418 A.H.
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Signs, Observations and Experiences 

1.  Signs in the microcosm and macrocosm
This wisdom-filled verse is mentioned in (41:53): “Soon we will 
show Our signs in the external world and in their own souls, until 
it becomes manifest to them that, indeed He is the true.” It is a true 
fact that Qur’Ànic words have more than one meaning, due to which 
various explanations of this verse are given in different books. 
However, with great humility, one more explanation is given here 
that ÀfÀq is the plural of ufuq and in which there are three allusions:

a.  the place where the earth and the heaven seem to be joined.
b.  the place where there is the junction of the physical earth and 

the spiritual heaven.
c.  The rank where the earth of the soul and the heaven of the 

intellect meet.

Thus, these are three ufuq or ÀfÀq. Similarly, souls (anfus) have two 
meanings:

a.  the partial souls which are presently in people.
b.  the universal souls which people attain during spiritual 

resurrection. By the universal souls are meant the Perfect Men 
who are considered to be the believer’s real and lofty souls. 
Therefore, there are countless copies of the Perfect Men, and 
this is a very great favour of God.

2.  Every horizon and every soul:
The physical (ÎÀhirÄ) horizon, the spiritual horizon, the intellectual 
horizon, the partial soul and the Universal Soul are all those places 
where, by God’s command, miracles continue to happen, because 
miracles are the collective actions of Divine attributes, which can 
never stop or be silent. For example, if the sun does not work 
according to its law what will happen to the solar system? In short, 
God always shows miracles. In fact, numerous miracles are already 
there in front of people, but most people do not study nature with 
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their physical eye, let alone struggle to create the inner eye.

3.  All the miracles of spiritual resurrection:
The spiritual resurrection and all its miracles are mentioned in verse 
(41:53). In this resurrection, every miracle appears and is observed 
by the Perfect Man together with all the people of resurrection. 
However, they are all either in the form of particles or in the state of 
merging. That is, they are in the personal world of the Perfect Man 
and they continue to see everything in the light of his spirituality. 
However, between these representative particles (souls) and the 
people of the world stands a wall due to which people are unaware 
of their spiritual accounts.

4.  First resurrection to the next resurrection:
The Qur’Àn in the language of wisdom says that a resurrection 
(17:71) is hidden with the ImÀm of every time and at the peak of 
every final and resurrection related to recognition (macrifat) there 
is the renewal of the Covenant of ‘Am I not?’ Reflect well on 
(7:172). Question: When God took the particles (àurriyyat) from 
the loins of the children of ¿dam, where did He take them and 
why? Answer: He took them to the holy forehead of the Perfect 
Man, an act in which many secrets are hidden. One of them is to 
show all the souls the system of the upbringing with knowledge 
and recognition, and then to take from them the oath of allegiance 
that the noble Sustainer is the truth, and this work can only be done 
at the rank of the forehead. Q. Is this the story of any particular 
time or is it the mention of the resurrection of all the Prophets and 
awliyÀ’ of the supreme cycle? A. This is the collective and united 
mention of all the separate resurrections. Q. Is one blessed with the 
holy dÄdÀr of God in the luminous forehead of the Perfect Man or 
only with the blessing of hearing God’s speech? A. Every supreme 
bounty can be attained but only by being merged in the Perfect Man 
because it is the world of Monoreality.

5.  More questions on recognition: 
Q. You always continue to amazingly praise heavenly love from 
different aspects, but where is an allusion to the existence of love 
and its sustenance in the magnificent question of “Am I not your 



107

Lord?” whereas a clear wisdom-filled allusion to the nourishment 
of the soul and intellect is in the name of Rabb? A. Respected sir, 
the Sustainer of the worlds does all kinds of magnificent sustenance 
and His holy dÄdÀr, in particular, is the sustaining of love. Therefore, 
the elevation of love is very amazing. Q. Is the question of alast 
related only to the  the particles (àurriyyat) of ¿dam’s children or 
does it include ÇaÐrat-i ¿dam(c) and his children? A. This is the very 
great wisdom that every ¿dam was previously the son of ¿dam and 
before that he was the seed or descendant (àurriyyat), because this 
is the allusion of this noble verse. Q. What is the special wisdom 
of this verse (7:172)? A. “And they were made witness over their 
own souls” means that with God’s grace, according to the ÈadÄÊ 
“He who recognises”, they attained God’s recognition through their 
own recognition. 

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn! 

Karachi, 17th July 1997 
Thursday, 11 RabÄc I, 1418 A.H.
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Bitter and Sweet Experiences 

1.  To taste death:
God says in (21:35): “Every soul shall taste of death”. Although 
death is collectively the same, it occurs in different ways. There are 
two major kinds of death: (a) natural death which has many forms; 
(b) sudden death which also has many forms. However, none of 
these deaths is really such that, according to the wisdom of the 
Qur’an, the dying person knows its taste truly, becomes aware of 
the great secrets of the Angel of death and his army and can exactly 
tell a story of a death common to all. Apparently, there is neither 
such a death, nor is there a person who is a proof of the above-
mentioned blessed verse in the true sense.

2.  Involuntary death and voluntary death:
For noble ÊÆfÄs, death is of two kinds: one is the spiritual 
(voluntary) death and the other is the physical (involuntary) death. 
Since in Islam there is the major jihÀd, necessarily there is also 
inner martyrdom, because behind every external bounty there is 
also an internal bounty. Now you must know that it is the internal 
martyrdom which is that wisdom-filled death tasted by mystics, 
cÀrifs, and the Perfect Men, who benefit the people of faith with the 
precious treasures of the countless wonders and marvels of wisdom 
at the destination of ÇaÐrat-i cIzrÀ’Äl(c).

3.  Is death something to be tasted?
This question is appropriate and interesting for the sake of informative 
discussion. The answer is, yes, death in the sense of the experience 
of knowledge and recognition, is indeed something to be tasted. 
However, it must be remembered that such an experiential death 
is only spiritual. This wisdom-filled and magnificent experience 
of death continues consecutively for seven nights and eight days 
(69:7). Such great secrets of spirituality cannot be without veils. 
Thus, if you wish to also see the veil of this secret of recognition, 
then read the story of the community of c¿d in (69:6).
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4.  Does every cÀrif also see punishment in the spiritual path? 
Yes, in order to attain recognition, he sees both punishment and 
reward because in his personality the representative resurrection 
of the people of the world takes place during which he is both the 
sum of all the spiritual particles of all the people, as well as the 
representative of the people of the time and therefore he has to 
undergo this arduous trial of resurrection.

5.  Every bitter fruit of spirituality subsequently becomes 
extremely sweet:

Among all the experiences of spirituality, some are always very 
sweet and pleasing whereas some experiences are very bitter and 
severe for some time, but in the future because of knowledge and 
wisdom these too become very tasty and sweet. If someone were to 
ask: on the basis of which law do the toils of the spiritual journey 
change into sweetness and happiness, the answer is that in God’s 
kingdom, the law of good and evil is such that good is permanent 
but evil is not permanent, in fact it is temporary and therefore when 
the time comes every evil thing has to become good. As it is said 
in (3:26) “Good is in Your hand”. Its ta’wÄlÄ wisdom is that there 
is only good in God’s Blessed Hand when He enfolds the whole 
universe, and at that time evil disappears completely.

6.  God’s light in the place of resurrection:
Almighty God has made the ImÀm of the time the Master of 
resurrection (17:71). Similarly, after the Prophet(Ê), the ImÀm is 
the light of guidance (5:15) and the compendium of the beautiful 
Names (7:180). This is the reason that God of both the worlds says 
to the holy Prophet(Ê): “(O Prophet) The day you will see that the 
light of the believing men and believing women run in front of 
them and on their right side.” (57:12) This is the light of the ImÀm 
who is the vicegerent of the Prophet(Ê) and the Guide of the stages 
of resurrection.

7.  ÇaÐ rat-i MawlÀ cAlÄ(c) has said:
“I am the resurrection which, whoever belies or disapproves, for him 
hell is inevitable”. “I am the one who resurrects”. “I am the trumpet 
which God mentions in the Qur’Àn (74:8)”. “I am that person who, 
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if death is given to me, I will not die and if I am murdered then (in 
reality) I will not be murdered”. (Kawkab-i  durrÄ)

8.  Extraordinary birth twice: 
ÇaÐrat-i cÃsÀ(c) has said: “Whoever is not born twice, he will never 
enter the kingdom of heaven.” That is, every cÀrif in his physical 
life first dies with [respect to] his carnal soul and becomes alive 
spiritually, then after progressing a lot he dies spiritually and 
becomes alive intellectually. This is the extraordinary dual birth 
of God’s special friends and this is also the personal resurrection, 
as is said in a ÇadÄâ: “Whoever dies (spiritually), his resurrection 
takes place”.

9.  Is the ImÀm only for the righteous?
The answer is that the Guide of the time is, in general, the ImÀm 
of all people (2:124) and in particular, the ImÀm of the righteous 
(25:74) so that through their free will people should take advantage 
of the ImÀm’s guidance and the righteous may receive spiritual 
knowledge from the ImÀm directly. The unique way of teaching 
via the luminous voice has continued since the time of ÇaÐrat-i 
¿dam(c) and so for the people who go through the bitter experience 
of resurrection the greatest advantage is that their soul, which is an 
angel, can receive the luminous teaching of the ¿dam of the time.

10.   One important question:
Q. There is no doubt that to taste spiritual death and to go through 
the wisdom-filled experiences of the personal resurrection is 
especially for cÀrifs and the Perfect Men. The question still exists as 
to whether there is any other secret in this universal principle which 
is that every soul has to taste death? A. Yes, there is definitely a 
great secret hidden in it that the spiritual feat which people cannot 
accomplish themselves, is accomplished by the exalted ImÀm. 
For this purpose, the spiritual particles of people are invited to 
participate in the cÀrif’s spiritual death and resurrection. Thus, 
all those representative particles participate in the experiences 
of resurrection. However, with respect to them, all this happens 
unconsciously. As it is said in (2:243): “Thus, God said to them: 
Die; (and they all died). Then He brought them all back to life”. 
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These are the representative particles (souls) of all people who 
repeatedly die and are revived at the cÀrif’s destination of ÇaÐrat-i 
cIzrÀ’Äl(c).

Karachi, 21st July 1997
Monday, 15 RabÄc I, 1418 A.H.
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Golden Jubilee
 (To celebrate 50 English translations of the author’s books)

Az barÀ’Â jaîn-i zarrÄn mÀh-Æ anjum À ga’Â
Jab payÀ-pay yÀr-i jÀnÄ kÂ tarÀjum À ga’Â

The moon and stars heralded the Golden Jubilee,
As one after another my cherished friend’s translations arrived

Dil-kaîÄ mÂØ tarjumÂ hÂØ tÀzah dulhan kÄ ÌaraÈ
Pur-bahÀr-Æ jÀn-fizÀ hÂØ bÀò-Æ gulîan kÄ ÌaraÈ

The translations are as attractive as a newly-wed bride
Blossoming and soul-nourishing like a garden and meadow

TarjumÂ ko ðÞud paÜhÂØ to ro rahÀ thÀ maiØ kabhÄ
WÀdÄ-yi Èayrat mÂØ az-ðÞud kho rahÀ thÀ maiØ kabhÄ

At times I cried when I read the translations, 
At times I lost myself in the valley of bewilderment 

Sajdah-yi îukrÀnah thÀ jab zÀr-Æ giryÀn gir gayÀ
MaiØ fidÀ-yi yÀr-i jÀnÄ mast-Æ ÈayrÀn gir gayÀ

In the prostration of gratitude, I dropped down crying, 
Sacrificed for this beloved friend, intoxicated and bewildered I 
fell down

TarjumoØ nÂ in kitÀboØ ko to maîhÆr kar diyÀ
DostoØ kÂ dil ko az-bas îÀd-Æ masrÆr kar diyÀ

These books have been made famous by the translations
The hearts of friends are extremely happy
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TarjumÂ sÂ in kutub ko rÆÈ-i jannat mil ga’Ä 
Yeh ÈaqÄqat hÂ kih mujh ko awr cizzat mil ga’Ä

The translations gave the soul of paradise to these books 
It is a fact, that I have attained greater respect

Woh qalam sÂ gul-fiîÀn hÂ awr zabÀn sÂ durr-fishÀn
cIlm-Æ Èikmat kÂ jahÀn mÂØ kÀmyÀb-Æ kÀmrÀn

With pen, he spreads flowers, with tongue he scatters pearls
In the world of knowledge and wisdom, he is successful

Ahl-i maòrib kÂ liyÂ ab ganj-i cirfÀn ho gayÀ
Jis nÂ dÂkhÀ hÂ ðazÀnÂ ko woh ÈayrÀn ho gayÀ

For the people of the west, there is now the treasure of recognition
Whoever has seen this treasure is amazed

WaÊf-i mawlÀ sÂ bharÄ hÂ har kitÀb-i mustaÌÀb
KiyÆØ nah ho phir yeh ðazÀnah kull jahÀn mÂØ lÀ-jawÀb

Every excellent book is full of MawlÀ’s praise, 
Why should this treasure not be unique in the entire world

cIîq-Æ mastÄ kÄ qasam! Sab ayk hÂØ ay dostÀn
FatÈ-i cÀlam hÂ suno ab îÀdmÀn ho îÀdmÀn

I swear by love and intoxication, O friends! We are all one, 
Listen! T’is a victory over the world, be tremendously happy

In kÄ har taÈrÄr sÂ ÀtÄ hÂ ðÞuîbÆ-yi gulÀb
Har cibÀrat dÂ rahÄ hÂ ciîq-i mawlÀ kÄ îarÀb

From each of his writings there is the fragrance of roses
Each passage presents the wine of MawlÀ’s love 

FaÐl-Æ iÈsÀn-i ïudÀ hÂ yeh firiîtah À gayÀ
Warnah ham aysÂ kujÀ awr aysÂ kÀrnÀmÂ kujÀ!
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It is a grace and favour of God that this angel has come
Otherwise who am I, and where are such feats

NÀm-i nÀmÄ hÂ FaqÄr awr cilm-Æ Èikmat mÂØ amÄr
TÂrÂ is cilm-Æ camal kÀ Êadqah ho jÀ’Â NaÊÄr

His name is Faquir, in knowledge and wisdom he is rich
For this knowledge and your deeds, may NaÊÄr be sacrificed

Ik jahÀn-i cilm in kÂ hÀth sÂ ÀbÀd hÂ
Is mÂØ jo bhÄ bas rahÀ hÂ îÀd hÂ ÀzÀd hÂ

A world of knowledge is prosperous by his hand
Whoever is living in it is happy and free

JaØg-i cilmÄ mÂØ nah pÆìho Ðarb-i ÉamÊÀm-i cAlÄ
cIlm îamîÄr-i cAlÄ hÂ dast hÂ nÀm-i cAlÄ

In the battle of knowledge ask not about ÉamÊÀm-i cAlÄ’s strike
cAlÄ’s sword is knowledge, cAlÄ’s name, the grip

“Yak-ÈaqÄqat” nÂ batÀyÀ ham sabhÄ hÂØ ayk jÀn
Sab mÂØ ik hÂ ayk mÂØ hÂØ sab nihÀn

Monoreality has shown that we are all one soul
All in one and in one are hidden all

MÂrÂ cÀlam mÂØ cazÄzÀn mÂrÄ rÆÈ kÄ kÀpiyÀØ
Is sÂ baÜh kar hÂØ sabhÄ us pur-futÆÈ kÄ kÀpiyÀØ

In my world, cazÄzÀn are copies of my soul
Greater than that, all are the victorious ImÀm’s copies 

NaÊÄr al-DÄn NaÊÄr (Çubb-i cAlÄ) Hunzai
25th July 1997
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Light and the Manifest Book

1.  God, may He be exalted, says in (5:15): “Indeed there has come 
to you from God a light and a manifest book”. That is, the Divine 
teacher and the holy Qur’Àn = the speaking Qur’Àn and the silent 
Qur’Àn = the most benevolent Prophet(Ê) and the wise Qur’Àn = the 
vicegerent of the Prophet(Ê) (the true ImÀm) and the heavenly book 
= the revealed light and the mighty Qur’Àn. Only one reality shines 
forth in this explanation, that is, together with the holy Qur’Àn 
there is always a Divine teacher present in the world. And, it has 
to be so according to God’s justice, lest on the day of resurrection 
people argue against God that in their time there was no locus of 
manifestation (maÎhar) of His light (4:165).

2.  In the wise Qur’Àn, those verses which are revealed about the 
light of guidance testify that the ImÀm who has been appointed by 
God and the Prophet(Ê) for the people of faith, always exists and is 
present in the world generation after generation, so that the door of 
the spiritual bounties of the Qur’Àn and Islam may not close. This is 
because according to the above-mentioned verse, the light and the 
book (Qur’Àn) are inseparable, otherwise only the coming of the 
book would have been mentioned.

3.  In verses (23:62, 45:29) of the wise Qur’Àn it is mentioned that 
AllÀh also has a speaking book. In such a case, it is necessary that 
these two books of God should be interconnected, because there is 
a spiritual connection in God’s things. Thus, God’s speaking book 
(light = ImÀm) and silent book (Qur’Àn) are both connected in such 
a way that spiritually (in bÀÌin) they are “light upon light” (i.e., one 
light) and physically (in ÎÀhir) one is the Teacher and the other the 
book (Qur’Àn), as said in a noble ÇadÄâ “cAlÄ is with the Qur’Àn and 
the Qur’Àn is with cAlÄ”. (al-Mustadrak, III). A powerful trial-filled 
wisdom is hidden in this noble ÇadÄâ which is that ÇaÐrat-i cAlÄ(c) 
is with the Qur’Àn in the sense that he is mentioned throughout the 
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Qur’Àn, and the Qur’Àn is with ÇaÐrat-i cAlÄ(c) in the sense that the 
Qur’Àn is in the light of ÇaÐrat-i cAlÄ(c). That is, all the miracles of 
the Qur’Àn were renewed in ÇaÐrat-i MawlÀ cAlÄ(c)’s personal world 
and the same renewal of the Qur’Àn occurs in every ImÀm. The 
meaning of “Everything being confined in the manifest ImÀm” is 
that the compendium of the explanation of everything is the Qur’Àn 
(16:89) and such a compendium is in the manifest ImÀm (36:12).

4.  In verses (85:21-22) God says: “Nay, it is the most glorious 
Qur’Àn, written in a tablet which is guarded”. By expounding the 
ta’wÄl of this verse, the Chief of believers (AmÄru’l-mu’minÄn), 
ÇaÐrat-i MawlÀ cAlÄ(c) said: “It is I who is the Guarded Tablet” 
(Kawkab-i DurrÄ). Undoubtedly, the li ght of the Prophet(Ê) is the 
Supreme Pen and that of ÇaÐrat-i MawlÀ cAlÄ(c) is the Guarded 
Tablet. These two are the supreme angels called the Universal 
Intellect and the Universal Soul because the things of the higher 
world are angels in the form of humankind.

5.  Initially the light from God came in the ¿dam of the cycle. 
For the sake of trial, it is mentioned in the Qur’Àn by the name of 
“soul” (15:29, 38:72). The angels prostrated to this light, and it 
was this light in which there was the knowledge of the realities of 
things. I have already written this revolutionary secret that initially 
the angels prostrated to ÇaÐrat-i ¿dam(c), the vicegerent of God, at 
[this] destination of ÇaÐrat-i cIzrÀ’Äl(c), which is also called cÀlam-i 
àarr. There, after advancing to the destination of the Intellect he 
was born intellectually in the image of RaÈmÀn where the angels 
prostrated to him a second time.

6.  If you have certainty, you will benefit a lot. If by Divine help, 
the door of the great Qur’Àn’s inner meaning opens, there are only 
secrets, as said in verse (7:11): “And indeed We created you (in the 
personal world of the ¿dam of the time), then gave you shape (i.e., 
you were merged in the ¿dam of the time and in this state you were 
given the Image of the Compassionate), then We told the angels to 
prostrate to ¿dam (in such a state you were one with ¿dam and by 
becoming his copies, were also separate from him)”. In this way, 
you were together in the spirituality of every Prophet and every 
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ImÀm, because each one of them holds the status of the Single 
Soul. This is God’s unfathomable mercy that you have undergone 
an unconscious resurrection in every Single Soul so that today, in 
the light of the knowledge of certainty and tomorrow in paradise 
in the light of the eye of certainty, you may be able to see yourself 
in the spirituality of the Prophets and ImÀms, and you will be 
certain of this wisdom of God that you are going to receive a copy 
of every exalted personality as a paradisaical attire. For example, 
when somebody will enter the live picture or copy taken of ÇaÐrat-i 
SulaymÀn(c), in that state he will truly find himself as SulaymÀn.

7.  There is a powerful wisdom-filled noble ÇadÄâ narrated by 
ÇaÐrat-i MawlÀ cAlÄ(c): “The holy Prophet(Ê) said: ‘In paradise 
there will be a bazaar in which there will be no buying or selling, 
except for the pictures of men and women. When someone likes a 
picture, he will enter it, that is, he will become like it’” (TirmiàÄ). 
In this ÇadÄâ, there are  many allusions and satisfying answers to 
many questions for the people of wisdom, because in its inner 
meaning, this noble ÇadÄâ has a very great comprehensiveness of 
meaning. These pictures are neither of paper, nor of any physical 
movie, rather they are luminous movies which can be excellent 
examples of life and consciousness. You can call them the living 
and speaking copies of the Prophets, the awliyÀ’ and the ranks of 
human beings following them. You can call them the subtle bodies, 
the paradisaical attire, ÈÆr and òilmÀn, jinn and parÄ, angel etc.

8.  This means that whatever superb bounties God has made in 
paradise, one of them is that there are manifestations for the soul. 
For example, if someone wishes, he can enter and experience 
ÇaÐrat-i ¿dam(c)’s picture (copy). This bounty was made possible 
long before all people were together with ÇaÐrat-i ¿dam(c), the 
chosen one, in the form of particles from the beginning till the end 
and they were serving in many ways. Therefore, it is their right that 
in paradise they should become like their father ¿dam and so on 
and so forth.

9.  At the end of verses (59:23-24) some special names of God are 
mentioned. One of them is al-muÊawwir (the Creator of forms). 
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According to the sages, God is the Absolute King and therefore work 
is done by His command and He is above doing work. Thus, He is 
muÊawwir in the sense that, by His command the angels, Prophets 
and ImÀms make the excellent pictures of luminosity which are 
mentioned above. They make the copies of the intellectual, spiritual 
and subtle body of themselves and of others which are completely 
alive and knowing like them.

Karachi, 29th July 1997
Monday, 23 RabÄc I, 1418 A.H.
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Questions and Answers Related to Recognition

Question 1: It is said in verse (27:16): “And SulaymÀn said: O 
people: (by the grace of God) we have been taught the speech of 
birds, and we have been given of everything”. What is meant by the 
speech of birds and what is meant by everything i.e., all things? Are 
they external or internal or both? Answer: The miracle of the birds’ 
speech is true, but brief and limited. Therefore, the real allusion 
is towards the souls and angels whose speech is known to all the 
Prophets and ImÀms, as indicated in verse (4:54): “And SulaymÀn 
became DÀwÆd’s heir”. This shows that everything or all things 
belonging to ÇaÐrat-i SulaymÀn(c) were spiritual and bÀ ÌinÄ which 
were granted as the inheritance of ÇaÐrat-i IbrÀhÄm(c)’s progeny.

Question 2: “And for SulaymÀn were gathered the army of jinn 
and humans and birds” (27:17). Here, in the verb Èuîira, is there 
also any mention of, or allusion to ÇaÐrat-i SulaymÀn(c)’s personal 
resurrection or is it only an external story? Answer: In this, there are 
both the external story as well as the internal resurrection, because 
the verb Èuîira has literal and technical meanings. Technically 
it is used for resurrection. You can see at least one example in the 
Qur’Àn (20:125).

Question 3: When it is said “spiritual army”, it cannot be known 
what grades of souls can be included in it, because every kind of 
vegetation has its own kind of souls, animals, insects and germs also 
have souls, so please tell us what kind of souls does the spiritual 
army consist of? Answer: This army consists of jinns, humans and 
angels. An example of it is ÇaÐrat-i SulaymÀn(c)’s army (27:17), in 
which by the birds are meant angels.

Question 4: What are the meanings of carîun  caÎÄm in the story of 
the Queen of Sheba and what is the wisdom in taking it to ÇaÐrat-i 
SulaymÀn(c)? Answer: cArî has many meanings. Check it in the 
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LuòÀtu’l-Qur’Àn etc. Here, we will content ourselves with only 
three of them: Royal throne, kingdom, face of intellect. Thus, there 
are some wisdoms in taking BilqÄs’ throne to ÇaÐrat-i SulaymÀn(c). 
For example, every false kingship and government of this world is 
overpowered by spiritual power and becomes a part of the spiritual 
kingdom of the exalted ImÀm. The Qur’Àn says that God has many 
spiritual war-gains (4:94, 48:20). Since [according to the Qur’Àn] 
spiritual war and the victory of Islam are a certain reality, then its 
pleasant results and fruits are also certain.

 Question 5: Where is the valley of the ants? Read verses 18 and 
19 of sÆratu’n-Naml and tell us what the ant exemplifies? What 
amazed ÇaÐrat-i SulaymÀn(c)? Answer: One example of souls is 
ants, such as the world of particles. Among these souls there is a 
dÀcÄ also, whose voice is so small, subtle and faint that the listener 
is greatly amazed by it. The substance of this voice is the ringing of 
the ear, and the valley of the ants symbolises the human ear which 
is the common path and the station of souls.

Question 6: Most people do not give any importance to the sound 
of the ringing of the ear. What is your spiritual information about it? 
Answer: This is one of the Divine signs in the human soul towards 
which the holy Qur’Àn draws attention repeatedly. Thus, with the 
continuous ringing of the ear begins the blowing of the trumpet of 
resurrection. It is this sound which is called ‘bacÆÐah’ (2:26) and 
MawlÀ cAlÄ has said: ‘I am that bacÆÐah’. Furthermore, the dÀcÄ of 
resurrection starts the work of dacwat with this voice (20:108). It is 
this voice with which the caller starts calling (50:41). Also reflect 
on the wisdom that when ÇaÐrat-i cÃsÀ(c) spoke in a childlike tone 
in the spiritual cradle, it was also in this subtle voice (3:46, 5:110, 
19:29). Further the two companions near your heart (one jinn and 
one angel) also continue to speak or debate in this kind of voice.

Question 7: It is said that ÇaÐrat-i SulaymÀn(c) had a miraculous 
ring in which the secret of his physical and spiritual empire was 
hidden. Is this tradition true? Answer: It is only an example and its 
actual reality is ism-i acÎam, one of whose manifestations is like an 
extremely precious gem. The ism-i acÎam is mentioned in the holy 



121

Qur’Àn in numerous ways. One beneficial mention is in (7:180) [as 
beautiful Names]. For in the beginning, only one ism-i acÎam is 
given. If someone succeeds in its cibÀdat, then he is granted many 
more beautiful names. Further it is extremely important to know 
that every Perfect Man has an ism-i acÎam.

Question 8: In the holy Qur’Àn, the word kursÄ (pedestal) is 
mentioned only twice: firstly, in Àyatu’l-kursÄ (2:255) as the kursÄ 
of al-Èayyu'l-qayyÆm and later in verse (38:34) as the kursÄ of 
ÇaÐrat-i SulaymÀn(c). Can you tell us what is meant by the first kursÄ 
and what is the second kursÄ? Answer: God’s kursÄ mentioned in 
Àyatu'l-kursÄ (2:255) is the Universal Soul (i.e., the Soul of souls), 
and the kursÄ of ÇaÐrat-i SulaymÀn(c) mentioned in (38:34) is also 
not physical but rather spiritual. Thus, it is the soul of every Perfect 
Man.

Question 9: With regard to the kursÄ of ÇaÐrat-i SulaymÀn(c) it is 
said: “Verily, We did try SulaymÀn and cast upon his kursÄ a body, 
then he returned” (38:34). What kind of body was cast on the kursÄ of 
ÇaÐrat-i SulaymÀn(c)? Answer: It was the initial testing subtle body 
which was cast on ÇaÐrat-i SulaymÀn(c)’s spiritual kursÄ, because 
it is the law of spirituality that darkness comes before light, fear 
before peace, ugly before beautiful, stench before fragrance and the 
animal-like subtle body is before the angel-like subtle body.

Question 10: What is the reality of the wind which was subdued 
to ÇaÐrat-i SulaymÀn(c) (21:81, 34:12, 38:36). Was it a material 
throne? Answer: This wind was in fact the sound of the trumpet 
of IsrÀfÄl(c). Sound consists of air. This was not a material throne, 
but rather it was the miracle of jadd (IsrÀfÄl(c)) which works as a 
spiritual throne, which is subjugated to the Prophets and ImÀms, 
due to which their spiritual flight becomes very easy.

Question 11: Which is the land in which God has kept blessings for 
all the worlds? Is it the land of Syria (baytu’l muqaddas)? Answer: 
that blessed land is the Universal Soul who is the source of the 
blessings of the entire universe because he is the earth as well as 
the heaven. Thus, the spiritual flight of the Prophets and ImÀms 
reaches till there (21:71).
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Question 12: God had subjugated such satans (jinn) to ÇaÐrat-i 
SulaymÀn(c) that they were working [for him] as architects and 
divers (38:37). Is there any ta’wÄlÄ wisdom in this? If there is, 
please explain. Answer: Yes, there is a great ta’wÄlÄ wisdom hidden 
in it that when the Perfect Man becomes successful in the major 
jihÀd and his personal resurrection takes place, the satans being 
overpowered become obedient to him. They perform the services 
of diving in the ocean of spirituality and work as architects in his 
personal world.

Question 13: Is it correct that the Qur’Àn never uses the word malik 
(king) for the Pharaoh? [If so] can we deduce from this that the 
holy Qur’Àn has rejected the false kings of infidels? Answer: Yes, 
it is a fact that in the story of ÇaÐrat-i MÆsÀ(c) and Pharaoh in the 
Qur’Àn, Pharaoh’s name is mentioned 74 times, but in the entire 
story, which is the longest, the word malik has never been used in 
any way for him. This shows that any infidel who considers himself 
a king, it is only his opinion and claim, but not the reality.

Question 14: This is a great problem, for [the elucidation of] which 
more questions and answers are required. Therefore, please tell us 
who is the king who is mentioned five times in sÆrah-yi YÆsuf? 
Who are the kings who are mentioned in verse (27:34)? Who is the 
malik mentioned in verse (18:79)? Answer: From a ta’wÄlÄ point 
of view, the malik mentioned in sÆrah-yi YÆsuf, is the Permanent 
ImÀm (ImÀm-i mustaqarr), in whose time ÇaÐrat-i YÆsuf(c) was 
the Entrusted ImÀm (ImÀm-i mustawdac). In such a context, the 
ImÀm-i mustaqarr remains silent. In verse (27:34), it is said about 
the ImÀms that they conquer the personal world of their lovers. In 
verse (18:79) as well, there is the mention of the exalted ImÀm, 
who sometimes uses the spiritual ark of the Èujjats himself and 
sometimes gives it to them. The masÀkÄn (those who grant peace) 
are the Èujjats. It is a great felicity for the person whose ark is taken 
in order to build the throne on water.

Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

Karachi, 1st August 1997.        Friday, 26 RabÄc I, 1418 A.H.
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Manifestations of the Sustainer  

1.  The Divine manifestation in ÇaÐrat-i MÆsÀ(c)’s mirror: That 
is, the explanation of God’s manifestation in the inner (bÀÌinÄ) mirror 
of ÇaÐrat-i MÆsÀ(c). First of all, this fundamental point must be 
remembered that all those spiritual and intellectual miracles which 
are necessary for a human being’s own recognition and that of God, 
are on the ÉirÀÌ-i mustaqÄm inter-connectedly and sequentially. 
Therefore, we can say with certainty that although apparently the 
miracles of the prophets of the Qur’Àn are mentioned separately, in 
reality, the chain of miracles is the same from the beginning to the 
end, which after all the Prophets and awliyÀ’ (ImÀms), can be seen 
by the cÀrifs and sÀliks as well.

2.  Read the complete noble verse (7:143) and its translation. We 
will only explain one of its wisdoms here. When ÇaÐrat-i MÆsÀ(c)’s 
spiritual resurrection occurred and ÇaÐrat-i IsrÀfÄl(c) and ÇaÐrat-i 
cIzrÀ’Äl(c) started doing their respective work, in that state God 
cast His manifestation on the mountain of ÇaÐrat-i MÆsÀ(c)’s soul. 
Then, the mountain of soul smashed into pieces and scattered into 
countless particles, and every particle became an eternal mirror of 
the Divine manifestation. ÇaÐrat-i MÆsÀ’s soul now became such 
a universe of souls in which everywhere there were manifestations 
only. At that time ÇaÐrat-i MÆsÀ(c) had the complete experience of 
spiritual death, because Êaciqa means he fell down unconscious 
or he died. According to me, with respect to spiritual death, the 
second meaning is more correct, because the person who becomes 
unconscious cannot see anything, whereas according to this verse, 
ÇaÐrat-i MÆsÀ was commanded by God to keep looking at the 
mountain. Thus, although spiritual death is very severe, there is no 
unconsciousness in it because it is for the sake of observation and 
recognition.

3.  The second manifestation on the mountain of Intellect: It 
follows from the above explanation that although ÇaÐrat-i MÆsÀ(c) 
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did not apparently have dÄdÀr, his soul was immersed in the Divine 
manifestations. This alludes to the fact that the soul of God’s lovers 
can have spiritual dÄdÀr in every giryah-Æ zÀrÄ, whereas they are not 
even aware of it. Now, I would like to say about ÇaÐrat-i MÆsÀ(c) 
that he had the highest dÄdÀr on the mountain of Intellect. In this 
vision (ru’yat, dÄdÀr), are gathered all the allusions of knowledge 
and recognition. There are manifestations of the knowledge of 
this vision (dÄdÀr) in the entire Qur’Àn. This very holy vision is a 
hidden treasure, for the attainment of which the cÀrif’s spiritual and 
intellectual creation takes place.

4.  The Divine manifestation in the heaven and the earth of 
the world of religion: As mentioned in verse (24:35): “God is 
the light of the heavens and the earth”. In the view of the Qur’Àn 
and Islam, the sun, the moon and the stars are neither God nor 
the loci of manifestation of His light. These are only among His 
physical creatures. You can call them natural phenomena like many 
other things. The most important thing about them is that they are 
the bright examples of the sun, moon and stars of the world of 
religion which are the nÀÌiq, asÀs, ImÀm and the subsidiary ÈudÆd. 
However, there is a world of difference between external light and 
internal light.

5.  When God enfolds the universe during the spiritual resurrection 
of an cÀrif, you have to know the great secret of which universe 
it is. Where does He keep this enfolded universe? The correct 
answer is that the physical universe always stands in its place. God 
only enfolds the spiritual (bÀÌinÄ) universe, that is, the universe of 
religion and confines it within the personal world. This means that 
all the necessary mirrors of the manifestations of recognition are 
in front of the cÀrif. eg., the mirror of azal and abad, the mirror 
of ÇaÐrat-i ¿dam(c), the mirror of ÇaÐrat-i NÆÈ(c), the mirror of 
ÇaÐrat-i IbrÀhÄm(c), etc.

6.  The Divine manifestation in the heaven and the earth of 
the personal world: It is said in verse (57:3): “He is the first and 
He is the last, He is the manifest and He is the hidden and He 
has knowledge of everything”. Although God does not have any 
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priority or posteriority yet with respect to the cÀrif’s personal world, 
He is the first and the last and He is the ÎÀhir, the evident light and 
manifest in the personal world as well as being hidden in it.

7.  In the above-mentioned verse you see that aÎ-ÎÀhir is among 
the attributive names of God and “And his Lord manifested for the 
mountain” (7:143) - is related to this blessed name. Therefore, there 
is no doubt that in the heaven and the earth of the personal world 
there are manifestations and theophanies of God’s light, while He 
is also an-nÆr. Therefore, it is my faith and conviction that the first 
vision (dÄdÀr) is in this very world. Nonetheless, there is a very 
big condition that every mu’min-i sÀlik must die spiritually before 
physical death so that in every step of the way of spirituality he 
may see the manifestations and theophanies.

8.  A question to my extremely dear students: O my companions 
and cazÄzÀn. Some kinds of questions are not for the purpose of 
discussion, debate and testing, rather for the sake of organising 
speech and to make writing attractive, worthy of paying attention 
to, easy and agreeable. Therefore, quite often I ask such sorts of 
questions and answers. Therefore, my cazÄzÀn, with utmost sincerity 
and love I ask you: when it is a universally accepted fact that the 
human being is a microcosm (personal world), will there be any 
magnificent sun or light present or not for its spiritual, intellectual 
and cirfÀnÄ light? From your precious stock of knowledge you will 
answer that, indeed, in the personal world there must be light, 
because without the sun (light) there cannot be any concept of a 
world. I agree that this is very right and correct. The luminous sun, 
which is for the personal world, is unique and without any doubt it is 
the locus (maÎhar) of God’s sacred light. Therefore, it is impossible 
for weak people like us to confine its praise and description in our 
writing.

9.  A ta’wÄl of awwal, Àðir, ÎÀhir and bÀÌin: It is not a distant 
fact at all, rather it is one of the hidden secrets of the personal 
world, forehead and Sacred Sanctuary that here God, through His 
omnipotence has encompassed all the things of knowledge and 
recognition in the light of the manifest ImÀm, in such a way that 
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nothing is left out of this wisdom-filled, most comprehensive thing, 
to the extent that here even azal and abad are together in front of 
the inner eye. Now at this stage, the ta’wÄl of the above-mentioned 
four names is as follows:

a. Ism-i awwal (first): It is in the sense that azal is with the light.
b. Ism-i Àðir (last): It is in the sense that abad is with the light
c. Ism-i ÎÀhir: It is in the sense that light rises in this place again 

and again.
d. Ism-i bÀÌin: It is in the sense that light sets here again and again.

10.   I have to explain the exalted ImÀm’s miracles of knowledge 
and be fearful   as well, lest there be any ingratitude and lack of 
appreciation on our side. Alas! Alas! If only we could shed tears 
very easily like a suckling baby or a new spring cloud! O AllÀh, 
bless us through ÇaÐrat-i MuÈammad(Ê) and his progeny!

Karachi, 5th August 1997
Tuesday, 30 RabÄc I, 1418 A.H.
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Ta’wÄlÄ Questions  

1.  Q. In (17:101) it is said: “God granted ÇaÐrat-i MÆsÀ nine clear 
miracles”. Please tell us what these miracles were? A: According 
to the Qur’Àn, those miracles are: the staff (7:107), the white hand 
(7:108), famine, dearth of fruits (7:130), the flood, locusts, lice, 
frogs and blood (7:133).

2.  Q. What does ÇaÐrat-i MÆsÀ(c)’s staff exemplify? What is the 
ta’wÄl of the white hand? What is meant by famine and dearth of 
fruits? How can flood, locusts, lice, frogs and blood be counted 
among miracles? A: The staff shows four things at the same time: 
the asÀs, who was ÇaÐrat-i HÀrÆn(c), ism-i acÎam, spirituality and 
knowledge. The white hand is the miracle of the Pearl of Intellect, 
which every Prophet and every walÄ receives in their own time. The 
allusion of famine and the dearth of fruit is that those people who 
do not believe in the true guide are afflicted with spiritual famine. 
Remember that miracles are of two types: miracle of mercy and 
miracle of punishment. Therefore, in some of ÇaÐrat-i MÆsÀ(c)’s 
miracles there was punishment to scare the infidels.

3.  Q. The staff of ÇaÐrat-i MÆsÀ(c) used to become a serpent 
or a huge snake. What secret is there in this? Excluding the 
rest of animals, what particular quality does the snake have?
A: To become a long, living serpent from a long lifeless stick is 
a very great miracle of similarity. The way the serpent glides on 
its belly by extending itself and the way it coils up for resting is 
its distinctive quality. Therefore, in this miracle attention is drawn 
to the following wisdoms. (a) In the beginning, the ism-i acÎam is 
without sensation and movement like ÇaÐrat-i MÆsÀ(c)’s staff. Then, 
with knowledge, action and arduous discipline it becomes like a 
serpent, such that it may swallow disasters, calamities, oppositions 
and enmities. (b) Ism-i acÎam crawls on its belly like a serpent 
too (24:45), that is, it moves in the heart. (c) When the serpent 
of spirituality and knowledge moves, it becomes extremely long, 
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but when it coils up to rest it becomes confined (maÈdÆd). (d) The 
serpent of the knowledge of ism-i acÎam swallows all the knowledge 
of the people of the world and its personal world swallows even the 
universe itself. 

4.  Q. Is the recognition of the miracles of the prophets of the 
Qur’Àn possible or impossible? If it is possible, what is the method 
of attaining it? If it is impossible what is the reason? A: This 
recognition is possible and the method of attaining it is the same 
method as defined for the recognition of self and that of God. 
Therefore, in his personal world, the cÀrif sees the miracles of the 
prophets and affirms them and this is the meaning of becoming the 
companion of the nÀÌiqs, asÀses, ImÀms and Èujjats (4:69).

5.  Q. Please explain the ta’wÄl of the miracle of the white hand. A: 
This is related to the extreme secret that every prophet and behind 
him, every walÄ and following his footsteps every cÀrif, takes the 
intended pearl, that is the Pearl of Intellect, in his hand. This is the 
meaning of touching the Hidden Book, performing the miracle of 
the white hand etc. Now, the knowledge of such a Perfect Man 
will be extraordinary. Thus, there are two meanings of ÇaÐrat-i 
MÆsÀ(c)’s miracle of the white hand. Spiritually it is the taking of 
the Pearl of Intellect in one’s hands, which has countless meanings, 
and physically it is the explaining of extraordinary knowledge.

6. Q. The question is about the story of ÇaÐrat-i YÆnus(c), does it 
have any spiritual aspect as well? If it does, please explain it. A: 
Indeed, it has a ta’wÄlÄ aspect, and that is that ÇaÐrat-i YÆnus(c) was 
swallowed by the biggest fish of spirituality. This is the reason that 
in the Qur’Àn, fish is used as a proper noun, that is, an-nÆn (21:87), 
al-ÈÆt (37:142). It was this fish which spat him out at the highest 
station of the personal world and here he had micrÀj.

7.  Q. In (3:59) it is said: “Verily, the likeness of cÃsÀ in AllÀh’s 
sight is as the likeness of ¿dam: He created him out of dust, then 
He said to him - Be and he became instantly”. What is the wisdom 
of this? A: God continues to try people both in action as well as in 
knowledge so that He may raise them in their ranks. Thus, the fact 
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is that just as ÇaÐrat-i cÃsÀ(c) had parents, so ÇaÐrat-i ¿dam(c) also 
had parents. The physical birth of ÇaÐrat-i ¿dam(c) and ÇaÐrat-i 
cÃsÀ(c) was not extraordinary. God had created them from dust just 
like other people and afterwards their spiritual creation started like 
the prophets and the awliyÀ’ and completed at the stage of Intellect 
where Kun (Be) is applied.

8.  Q. Explain some wisdoms of the following verse: “That day 
eight (angels) will bear the carî (throne) of  your Lord above them” 
(69:17). A: Here carî means the light of Intellect, which is the 
fountainhead of knowledge and wisdom. This light, which is the 
throne of God’s knowledge and wisdom, is initially established 
on the unity of seven ImÀms. However, when an cÀrif’s personal 
resurrection takes place, he also unites with that unity. It is in this 
way that the bearers of the throne become eight. This is a story of 
the personal world.

9.  Q. In verse (14:25) are mentioned a holy word and a holy tree. 
What are they? A: The holy word is the light of the ImÀm of the 
time which works in the personal world in the form of beautiful 
names and perfect words, and the [meaning of the] pure tree are 
Prophet MuÈammad(Ê) and the ImÀms from his progeny. The root 
of this pure tree, which is firm in the earth of the world of religion, 
is Prophet MuÈammad(Ê) and the branch, which has reached the 
higher world, is the ImÀm of the time. You may be aware of the 
great secret that the personal higher world is in one’s forehead.

10.   Q. It is said in (25:30): “And the Prophet says: O my Lord! 
Verily my people hold to this Qur’Àn as a useless thing”. There is a 
disagreement among the culamÀ’ about the exegesis of this verse. 
Some say that this complaint of Prophet MuÈammad(Ê) to his Lord 
is about the infidels, whereas some others say that this noble verse 
is about Muslims. What do you say in this regard? A: The Qur’Àn is 
the unique speech of God. It is overflowing with heavenly wisdoms. 
It is full of the Divine secrets. It is that deep ocean of spirituality 
and intellectuality which is full of precious pearls and therefore, 
without the revealed light (5:15) it is impossible to do justice to the 
rights and prerogatives of the Qur’Àn.
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11.   Q.  Have you seen the ibdÀcÄ body? If so, what is it like? Explain 
some of its characteristics. A: Indeed, I have seen the ibdÀcÄ body. It 
is the manifestation of the wonders and marvels of God. In reality, 
it is many things, rather it is everything. It is the compendium of 
the secrets of recognition. It is visible and invisible, it is jinn and 
humankind and angel too, because it is the extract and quintessence 
of the universe. If you take the quintessence of one thing, then it 
has one characteristic. If it is the quintessence of a few things, then 
it possesses a few characteristics. However, where there is the 
quintessence of the universe, what is lacking there? Thus, in one 
subtle existence, what doubt can there be of the presence of insÀn-i 
kabÄr, insÀn-i ÊaòÄr, soul, souls, jinn (parÄ), angel, spiritual army, 
etc.

12.   Q. In al-IttiqÀn, part one, there are 55 names of the holy 
Qur’Àn. Some of these names are mubÄn, mubÀrak, light, soul, àikr 
and îifÀ’. Please tell us the wisdom of these names of the Qur’Àn. 
A: MubÄn means manifest, evident, the one who explains, but its 
necessary condition is the luminosity of the revealed light (5:15), 
because God’s light and the Qur’Àn are together with one another. 
MubÀrak means a thing in which there are many blessings from 
God. This is an attribute of the Qur’Àn. The Qur’Àn was light in 
the holy and pure personality of Prophet MuÈammad(Ê) himself 
and accordingly it was light in the chain of the pure ImÀms, the 
progeny of MuÈammad(Ê), and this light still continues in this chain. 
Similarly, the Qur’Àn is also a living soul in the true guide, which 
is not separate from the meaning of light. The meaning of àikr is 
advice, remembrance of AllÀh, the Prophet(Ê), the people of àikr. 
Thus, the Qur’Àn is with all these meanings and since the Qur’Àn is 
with light, it is therefore especially healing and a remedy for all the 
diseases of the soul and intellect. Al-Èamdu li’llÀhi Rabbi’l-cÀlamÄn!

13.   Q. There is disagreement in the exegesis of verses (19:71-72). 
Some culamÀ’ say that the believers h ave to pass over the bridge 
which is above hell and some say that it is a law that everybody has 
to go down to hell once. What is your view about this? A: If you 
read these two verses carefully, word by word, then you will know 
that Divine expediency and wisdom is in the fact that, everybody 
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has to go down (wÀrid) to hell once. Then some will get salvation 
quickly and for some there is a delay.

14.   Q. There is a question with respect to verse (2:30). Is the earth 
in which God made ÇaÐrat-i ¿dam(c) his vicegerent (deputy) this 
land on which we live? Or is there any other earth as well? For 
instance, the earth of the world of religion? The earth of the stars? 
The universal macro-cosmic earth? The earth of the personal world 
or microcosm (cÀlam-i ÊaòÄr)? The earth of the Universa l Soul? A: 
This is the earth of the Universal Soul in which not only is every 
earth included but also every heaven too, because it is God’s KursÄ 
(Pedestal). As it is said in verse (2:255): “His KursÄ (Pedestal) has 
enfolded (in itself) the heavens and the earth”. Thus, glorified God 
had given ÇaÐrat-i ¿dam(c) the vicegerency of His entire Godhead.

Karachi, 25th August 1997 
Monday, 20 RabÄc II, 1418 A.H.
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Qur’Ànic Science and the Universe  

1.  It is said in a wisdom-filled verse of the Qur’Àn (30:30). “Then 
set your face upright for religion in the right state - the nature made 
by AllÀh in which He has made men; there is no altering of AllÀh's 
creation; that is the right religion, but most people do not know”. 
You see that this noble verse has five parts and related to these, the 
highest meaning or jabÄnÄ wisdom = spiritual science is this:

 Part 1: (O Prophet, O walÄ (friend), O cÀrif) establish the face 
of your intellect and soul for dÄn-i ÈanÄf (Monoreality) in the Sacred 
Sanctuary.

2.  Part 2: FiÌrat (nature) means: the face of the Compassionate, 
the true religion, the creation of azal, Monoreality and the law 
of nature. Thus, the secrets of the forehead of the 2nd part are as 
follows: God’s creation of azal is that according to which He has 
created all people. That is, the creation of the all-knowing Creator 
is in the higher world as well as in the lower world and there is a 
fundamental compatibility between the two, so that every person 
may enter the treasure of the forehead (jabÄn) by following the 
teachings of the right religion (dÄn-i ÈanÄf).

3.  Part 3: There is no change in the physical and spiritual creation 
of God. That is, in the supreme circle, although there are countless 
subsidiary alterations, but if looked at universally, there are no 
alterations. This means that God’s attribute of creativity is always 
working without any alteration, and the beginning and the end of 
this work is not possible, because God’s kingship is eternal.

4.  Part 4: According to the QÀmÆsu’l-Qur’Àn, the word al-
qayyimu, which is derived from qiyÀm, means: “The one who keeps 
upright, the caretaker, straight, right”. Thus, the meaning of part 4 
is that this is the religion of qÀ’imu’l-qiyÀmat, whose introduction 



133

is given in the above noble verse and whose explanation has been 
given.

5.  Part 5: Most people do not know these secrets of the true 
religion (which have been mentioned here).  Thus, human beings 
are always present in paradise. You will find this secret hidden 
in many words of the Qur’Àn. For example, who are the òilmÀn, 
t he abadÄ young boys of paradise, who are abadÄ as well as azalÄ? 
Whose living and miraculous attire are they, by wearing which one 
has this perfect certainty that he has never come out of paradise? 
This attire is for you and for everybody.

6.  In the light of the above-mentioned verse of nature, we will 
now explain some recognitions and realities related to the physical 
universe. Stars and people have been created under one law of 
nature. Thus, in this universal situation, there is a great wisdom-
filled lesson as to why human beings of the world have not been 
born at one time and in one day? Why does everyone’s physical 
death not come at the same time? This is the great allusion of the 
law of nature that similarly, all the stars do not come into existence 
at once and neither do they perish all together, rather, like human 
beings, they also have the beginningless and endless continuous 
chain of birth and death.

7.  In the wise Qur’Àn there are all-inclusive laws or universals, in 
the light of which everything of the universe is recognised, such as, 
the universal law of water in verse (21:30): “All living things We 
have made from water”. That is, physical life is made from physical 
water and the true life [i.e., spiritual life] is from spiritual water 
(cilm). Therefore, in the beginning, when there was no blessing of 
water on the planet earth (41:10), this earth was still not alive. After 
a long period, when all the water stocks (sea, etc.) of the planet earth 
will end (18:7-8, 23:18), at that time all vegetation and animals 
will perish, but by then with the help of spiritual science, human 
beings will have gone to another planet by being transported in the 
luminous body (refer to “A Thousand Wisdoms”: QÀlib). For the 
Qur’Àn says (84:19): “That you shall be caused to climb one plane 
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after another plane.” 

8.  In one of your books, Practical Sufism and Spiritual Science, 
you have made a very beneficial, revealing argument about the 
existence of the sun. Please tell us here, how planets or stars come 
into existence in the universe? Is there any allusion in the wise 
Qur’Àn regarding this topic? If there is, please tell us about it. 
Answer: It is said in (21:30) “Have the infidels not seen that the 
sky and the earth were together, then We separated them.” That is, 
whatever particles the earth has now, were initially scattered in the 
sky. Thus, with God’s command, the soul which was appointed for 
the earth gradually collected all the dispersed particles for itself and 
this law of nature has been established for all the heavenly bodies. 
Al-Èamdu li’llÀh!

Islamabad, 31 August 1997
Sunday, 26 RabÄc II, 1418 A.H.
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Universal Science 
Soul of the Planet Earth  

Analysis of the word kÀ’inÀt (universe)
Al-kawn is an infinitive which means “to be”, “to exist”; al-kÀ’in 
is a present participle which means “something existing”, or 
“some event/accident happening”; al-kÀ’inat is its feminine form 
and its plural is kÀ’inÀt which means created things, existents, the 
world. Kawnayn means both worlds, the two worlds, the world 
of religion and this world; this world and the hereafter. Thus, by 
thinking and reflecting on the meaning of kÀ’inÀt, we come to 
know that in it, through God’s command, the beginningless and 
endless chain of accidents (new things), events and creations 
always continues. We shall now present some Qur’Ànic proofs in 
order to establish the soul of the planet earth.

First Proof: The earth does indeed have its own special soul due 
to which its countless parts and particles are centred, assembled 
and united in a spherical shape. Its example is like that of a man 
who as long as he is alive, his existence subsists and continues, 
but when his soul leaves the body, his body gradually becomes 
decomposed, separated and scattered. Since, by God’s grace, our 
earth is presently alive and when according to God’s magnificent 
program, it will be close to dying, first all the water will gradually 
finish, as mentioned in the wise Qur’Àn (18:7-8; 23:18).

Second Proof: It is said in the Qur’Àn (24:35): “AllÀh is the 
light of guidance of the heavens and the earth”. That is, He Who 
is purified from materiality and body is the light of guidance 
for everyone’s soul in the heavens and the earth, since God is 
greater than everybody (AllÀhu Akbar). Therefore, through the 
mediation of the Prophets and ImÀms, where God is light for 
human beings, who are the most eminent of the creatures, how is 
it possible for Him to be directly light for stone and mud (earth)? 
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However, it is correct and a reality that God, may He be glorified, 
is the light of guidance for the soul of the earth. Thus, from this 
clear proof, it is established that the earth has a great soul.

Third Proof: By examining verse (51:20-21) with wisdom, 
it becomes evident that whatever signs and miracles of God’s 
omnipotence are present in a human being, especially in the 
Perfect Man, they are in the physical (ÎÀhir) and spiritual (bÀÌin) 
of the earth. It is evident from this that the earth is not without 
soul and intellect.

Fourth Proof: Remember that none of the words or examples 
of God and His Prophet is without meaning. Therefore, with 
regard to some atheists, God commanded His Prophet(Ê) to say: 
“(O Prophet) say that you become stone or iron (or anything else 
which you think is hardest) (17:50-51)”. From this it is clearly 
known that there is also a soul of its own kind in stone, iron etc. 
and so it is correct to say that the earth has a great Universal 
Soul.

Fifth proof: It is said in verse (57:25): “We sent down iron”. 
That is, we sent down the soul of iron which made iron from soil 
or stone in some special places. From this we came to know that 
the things which are apparently called inanimate too have a soul 
according to their need, such as a mountain in which precious 
stones are being made; such a mountain is alive in which the 
soul continues to do this great work of creation and origination 
by God’s command. Thus, the earth has a soul due to which the 
mountains also have a soul.

Sixth Proof: In (31:16) there is the wisdom-filled allusion 
that when the individual and representative resurrection of a 
mu’min-i sÀlik begins to occur, souls come and gather in his 
personal world in the form of particles from everywhere and 
every place, to the extent that the storm of souls even gush forth 
from the rocks (mountain), the heavens, and the earth. From this, 
it is clear that nothing is without soul.



137

Seventh proof: The grandeur and exaltedness of ¿yatu’l-KursÄ 
(2:255) is because of its grand secrets of recognition. Carefully 
examine these blessed words: “His KursÄ enfolded the heavens 
and the earth in itself.” That is, the entire universe is immersed in 
the ocean of the luminosity of the Universal Soul (Supreme Soul 
= Soul of souls), the example of which is a piece of iron which 
is amidst burning live coal and due to which it has become a red 
live coal. In this situation, no particle of iron can prevent itself 
from becoming fire. Therefore, every particle of the heaven and 
the earth is the abode of a silent soul.

Eighth Proof: In the topic of “Qur’Ànic Science and the 
Universe”, the way in which the wisdom of the verse of nature 
(30:30) is written is very important. According to this, there are 
many common and similar things in the creation of the universe 
and human beings. The most important point is that humans 
have a body, the body has countless cells, and in every cell live 
numerous souls. The name of the unity and integrity of these 
hundreds of thousands of millions, rather countless souls, is the 
human soul. Human beings also have an intellect. Similarly, the 
universe has a universal body, in every particle of which there 
are numerous souls. Their sum is the encompassing ocean of 
the Universal Soul, which is under the Universal Intellect. From 
this we came to know that the planet earth, like other heavenly 
bodies, is immersed in the ocean of the Supreme Soul whose 
example is like that of a fish born in water and which can only 
be alive in water.

Ninth Proof: See verse (57:4): “AllÀh knows whatsoever enters 
the earth, and whatsoever comes out of it, and whatever descends 
from the heaven and whatsoever goes up to it.” That is, it is the 
souls which enter into the earth and come out of it. They descend 
from the heaven and they also ascend to it, because the perpetual 
movement of the soul continues in the universe.

Tenth Proof: It is said in verse (23:12): “Verily we created 
man from an extract of clay.” The wisdom of this verse is truly 
amazing that, in it there is the mention of the complete creation 
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of a human being and together with this, it is the beginning of 
creation as well. Its explanation is that, man is an all-embracing 
reality, is subtle as well as dense, spiritual as well as physical, he 
is in the higher world as well as in the lower world. Thus, with 
respect to the lower world, man has been created from the extract 
of clay. This clearly shows that soul is hidden in the earth.

Eleventh Proof: In (71:17) it is said: “AllÀh has caused you to 
grow from the earth as a growth.” As mentioned above, man is 
an all-embracing reality and therefore his lower soul is from the 
earth and his higher soul is from the higher world.

Twelfth Proof: It is said in a noble ÇadÄâ: “Indeed everything 
has a heart and the Qur’Àn’s heart is YÀsÄn” (Thousand Wisdoms, 
Q. 106, Pg. 65). Every universal law, every farmÀn made by 
the Prophet(Ê) is very great, wisdom-filled, all embracing and 
universal. Therefore, what we can understand from this ÇadÄâ is 
that every seed, every animal and every human being has a heart. 
The solar system also has a heart which is the sun. Certainly, 
together with the stars, the earth also has a heart and that is its 
centre. In it, there can be the heart of the very soul, which by 
God’s command, had gathered the scattered particles of the earth.

I think that the above-mentioned arguments are enough for the 
proof of the soul of the earth. The saying of the ÊÆfÄs is correct that 
the universe is a great man and in relation to this, man is a small 
universe. They also say that the external world is a macrocosm 
and man is a microcosm (personal world). How amazing is the 
wisdom that the macrocosm is encompassed in man! Yes, the 
subjugation of the universe happens in this way.

The people of recognition have seen the reality with their inner 
eye and say with complete certainty that ÇaÐrat-i NÆÈ(c)’s real 
deluge was that of souls, in which there was the rain of the 
particles of souls from the heaven and from the earth just as if 
the fountainhead of souls had been released. In this sense, it is 
said in verse (11:44): “O earth, swallow your water, O sky stop. 
And the water went down and the matter finished”.
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Spiritual science, Qur’Ànic science and universal science is the 
same one knowledge. The fact is that it has two great conditions: 
the recognition of the Qur’Àn and the recognition of the ImÀm. 
The same is the door to self-recognition and God’s recognition. 
Thereafter, the recognition of everything is possible. If one 
person has a great successful experience such as this, then it is 
necessary for him to write down his experiences with the zeal 
of sincerity. Otherwise he would get the same punishment as 
QÀrÆn was given because the religious due (zakÀt) is obligatory 
not only on wealth, rather the religious due (zakÀt) of knowledge 
is more obligatory.

Karachi, 10th September 1997
Wednesday, 7 JumÀdÀ I, 1418 A.H.
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